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Foreword

Essence of the Quim was written by Malik Ghulam Farid (1897 to 1977 )ptmvide

an overview of the message of the Qorand its implications for the body of

believers. Within the book, which was penned ifi7,%arid analyzes each chapter of
the Quran, providing the historical context and backgrowwlrounding the events

recorded therein. He also presents a summary efctimtent in the sequence it
appears.

Farid tailored this treatise for the non-Arabic ager who cannot gain a full
appreciation of the depth of the Qur'an from regdits literal translation. It is a
commendable effort that simplifies the culturabgliistic, and theological intricacies
which abound throughout the Qur'an.

We recommendEssence of the Quin as a supplementary resource for Western
audiences seeking a deeper understanding of tharQuvithout the need to delve
into the details of a commentary.

al-Haj Munir-ud-Din Shams
Additional Wakl-ut-Tasnif
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Preface

This book serves the keen desires, interests amdspiritual hunger of the
seekers of truth who do not have the opportunitalaitity to read the Holy
Qur’an in Arabic or are unable to derive full benefiorir a perusal of the
literal translation of the Holy Book. For their tedit an effort, therefore, has
been made to render the essence of &acth (Chapter of the Holy Quah) in
order to fully convey the complete message of thly/iQur’an.

The message in eveSirah (Chapter) sets out in brief the salient features
and principal subjects dealt within it. Thus, thegposition provides an
overview of the teachings and principles embodedhe Holy Qurin. The
Holy Quran constitutes a compendium of all that is goodtidgs and
fundamental in previous Scriptures, that was lagkiout which was surely
needed for the moral and spiritual guidance aneldpwment of man. All the
noble ideals and principles of permanent value leaen incorporated in it.

This treatise presents for the readers an essdntte deachings of the
Holy Quran so that they may realize the supreme object fbichv God
created man and appreciate the guidance that Herbaisled for him.

Malik Ghul am Farid
January 1977






Introduction

Human life has a noble purpose. It is real, itasnest. The finite character of
his reason, the brevity of the span of his lifeeamth, the multiplicity and the
intricate and diverse nature of the phenomena aofdmulife, furnish ample
evidence for the inescapable conclusion that nmda'$yas a most noble and
sublime purpose. Man is God's vicegerent on eamthhas been endowed with
a Divine personality. He is manifestly the cenfrglire in the universe. He is
created to develop and reflect in his person Diatigibutes. It is for the
fulfilment of this most sublime object that fronm& immemorial it has been
the Divine practice that whenever moral darknesshesuds the earth and
humanity consigns belief in God to oblivion andagitself to the worship of
the gods of his own conception and creation, andahtarpitude blunts the
consciousness of sin, a Divine Messenger is rdsedclaim and redeem this
great purpose.

“The beginning of the seventh century was an emdctational and social
disintegration, and religion had become extincaamoral force and had been
reduced to mere ritual and ceremony and the graigtsf of the world—
Judaism, Christianity, Hinduism, Zoroastrianism, dBhism and
Confucianism—had ceased to exercise a healthyeinfie on the lives of their
followers. The holy flames kindled by God's greaighets had been quenched
in the blood of man”$pirit of Islan). In describing the situation of the world
at that time J. H. Denison wrote: “In the precedwg centuries the civilized
world stood on the verge of chaos. It seemed tiafgteat civilization that it
had taken four thousand years to construct waherveérge of disintegration
... Civilization like a gigantic tree whose foliagadover-reached the world
and whose branches had borne the golden fruitsriofarmd science and
literature stood tottering, its trunk no longervaliwith the flowing sap of
devotion and reverence, but rotten to the corEingtion as Basis of
Civilization). Most deplorable was the condition of Arabia l&tttime when
every conceivable vice had taken deep roots inabantry and its leaders had
completely despaired of its regeneration.

Biblical Prophecies about the Holy Quran

Such was the moral condition of the world when thely Prophet
Muhammad (peace and blessings be upon him), humangigatest Divine
teacher, appeared in the world and the perfectnBiliaw in the form of the
Holy Quran was revealed to him. A perfect Law could only énadween
revealed when all or most of the evils had madé tepearances and had
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become established.

The Holy Prophet's advent fulfilled the most cryimeed of the time. Both
his advent and the revelation of the Holy Qurivere foretold in the previous
Divine Scriptures. Prophecies to this effect arbeédound in the Scriptures of
almost every Faith. The Bible being the best kn@amnd most widely read of
all revealed Books, and also being its forerunneria its pristine purity being
its counterpart as a Book of Divine Laws, contahes largest number of these
prophecies. Some of them are as follows:

And he said, The Lord came from Sinai, and ros&amp Sinai unto them,
he shined forth from mount Paran and he came withthousands of saints,
from his right hand went a fiery Law for them. (D8G:2).

| will raise them up a Prophet from among their thren, like unto thee
and will put my words in his mouth; and he shakap unto them all that |
shall command him (Deut 18:18).

Jesus said unto them: Did ye never read in thep&mes, the stone which
the builders rejected, the same is become the bédlde corner. This is the
Lord's doing and it is marvelous in our eyes. Thanes say | unto you, The
Kingdom of God shall be taken from you and givea t@tion bringing forth
the fruits thereof. And whosoever shall fall orsteione shall be broken; but
on whomsoever it shall fall, it will grind him t@wder (Matt 21:42, 43).

Nevertheless, | tell you the truth. It is expedientyou that | go away for
if | go not away, the comforter will not come ugtmu. | have many things to
say unto you, but you cannot bear them now. Howevteen he, the Spirit of
truth is come, he will guide you unto all trutht fee shall not speak of himself;
but whatsoever he shall hear that shall he speakr(16:7-12).

Organization of the Holy Qur’an

The word Sirah rendered in English as ‘Chapter means: i) Rané an
eminence; ii) mark or sign; iii) an elevated andalg€ul edifice; and iv)
something full and completéA@rab & Quruhi). The Chapters of the Holy
Qur’an are calledSirahs because: i) One is exalted in rank by reading them
and attains to eminence through them; ii) theyeseisy marks of the beginning
and the end of different subjects dealt with in H@y Quran; iii) they are
each like a noble spiritual edifice and iv) eack ohthem contains a complete
theme. The nam&arah for such a division has been used in the Holy &ur’
itself (v. 24:2). It has been used in tHadth also. The Holy Prophet (may
peace and blessings be upon him) said “Just nGwah has been revealed to
me and it runs as follows” (Muslim). From this stélear that the nant&irah
for a division of the Holy Qu&n has been in use from the very beginning of
Islam and it is not a later innovation.

The Holy Quran has one hundred fourte&arahs (Chapters) and six
thousand three hundred sixty verses. According ctwolarly opinion it is
generally believed the Holy Prophet (may peace ldadsings be upon him)
received his first revelation—the first five verselsSirah Al-‘Alaq in Cave
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Hira’, on the 24th night of Randan and according to some scholars on some
other odd night after this night, thirteen yearfohe theHijrah, corresponding
to 610 A.D. The last verse to be revealed was theth verse ofSirah
Al-Ma’idah.

The Holy Quran has two sets of verses. Some Bh&kam—firm and
decisive in meaning and otherMutashibih—capable of different
interpretations. When interpreting Mutashibih verse it may be noted that
only such interpretation of it should be accepte@grees with verses that are
Mukkam For the convenience of the readers the Holy Zpuvas later divided
into thirty Parahs and seveiManzilsand eacl&irah into Ruki's (sections). Of
the one hundred and fourte@arahs, sixty-five are believed to have been
revealed before thelijrah, eighteen after thélijrah and opinions about the
remaining thirty-oneSiurahs differ as to how many were revealed before the
Hijrah and how many after it. Th&rahs revealed before thelijrah—the
MeccanSirahs deal with the fundamentals of religion, particiyawith the
basic principles of Islam. Stress has been laidhem upon doctrines and
morals and upon Divine attributes with particularphasis upon the necessity
and importance of Revelation, repudiation of padysim, life after death and
upon how to preach and propagate the Divine Messagg to bear
courageously and steadfastly the opposition angepeation one had to suffer
in the discharge of the sacred mission. They conpabphecies about the
ultimate triumph of Islam and deal also with theubls and objections of
disbelievers regarding the Divine origin of the yQur'an and the truth of the
claims of the Holy Prophet (may peace and blesdggapon him) and most
effectively and convincingly removed them in tergathy and forceful
language. They provide striking illustrations ofhdensation and economy of
expression. TheSirahs revealed after theHijrah—(Medinite Sirahs),
however, primarily deal at length with statecrafidainternational relations,
also shed light on the fulfilment of the propheacigade in the Meccafirahs

The Revelation of the Holy Quran

The Holy Quran was revealed at intervals and it took about tyimtee
years to complete. The disbelievers sayyhy was the Holy Quih not
revealed to the Prophet all at onc@r.25:33)? To this objection the Holy
Qur’'an answered in the wordg/e have revealed it in this manner that we may
strengthen thy heart therewith and we have arranged the best fornv.
25:33). The gradual revelation of the Holy Qurwas, therefore, intended to
serve a sublime purpose. The Divine design wasrawige for the needs of
each situation as it arose. The interval between révelation of different
passages afforded the believers an opportunity itoess the fulfilment of
some of the prophecies contained in the passagesdsl revealed and thus
their faith became strengthened. It was also irgdrtd answer the objections
raised by disbelievers during the interval. Theetation was spread over a
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long period of time in order also to enable thedwelrs to learn, remember and
assimilate the Quihic teachings and to commit the Holy Qun’itself to
memory. The gradual revelation of the Holy Quralso fulfilled the following
biblical prophecy:

Whom shall he teach knowledge? and whom shall he ntaunderstand
doctrine? them that are weaned from the milk, arsdvth from the breasts.
For precept must be upon precept, precept upongmiedine upon line, line
upon line; here a little, and there a little: Foritw stammering lips and
another tongue will he speak to this people. (ls&18:9-11).

The Holy Quran possesses all the qualities and attributes imjhichis
word. It is not only completely free from every def and imperfection but
possesses all the excellent qualities that theDaghe Law for the whole of
mankind should possess, and it possesses therh mdasure.

Names of the Holy Quran

The proper name of the Holy Q&m which occurs at several places in the
Holy Book itself isAl-Qur'an (v. 28:56). It also uses for itself additional
names and qualifying epithets, some of which AteKitab, the Perfect Book
(v. 2:3); Adh-Dhikr,the Source of Honour of the Reminder (v. 15:20Hada,
the Guidance (v. 72:14%l-Furgan that which distinguishes between right and
wrong (v. 25:2);Al-Bushi, the Glad Tidings (v. 16:90Al-Burhan, the clear
Argument (v. 4:176)Al-Qayyim the Guardian (v. 18:3)Al-Muhaimin the
Protector (v. 5:49)An-Nur, the Light (v. 7:158)Al-Haqq, the Truth (v. 18:82);
Al-Bayan, the clear Demonstration (v. 3:138):Khair, the Goodness (v. 3:104);
An-Ni‘mat the Bounty (v. 93:12)Ar-Raimat, the Mercy (v. 2:06)Ash-Shid’,
the Healing (v. 10:158)Al-Hukm the Judgement (v. 13:38)r-Ri/, the Spirit
of the Divine Word (v. 42:53)Al-Hikmat, the Wisdom (v. 17:40)Al-Mizan,
the Balance (v. 57:26)Al-Karim, the Noble (v. 56:78);Al-‘Ajab, the
Wonderful (v. 72:2);Al-Hakim, Full of Wisdom (v. 36: 3);Al-Mgjid, the
Glorious (v. 50:2);Al-‘Aziz, the Mighty (v. 41:42);Al-Mubin, that which
explains fully (v.12:2)Al-Musaddig, that which fulfils the prophecies made in
the previous Scriptures (v. 6:93); Mirbk, the Blessed (v. 6:93)-Marfii‘ah,
the Exalted (v. 80:14Al-Murahharah the Purified (v. 80:14).

All the names and qualifying epithets shed lighbruphe extensive import
of the verses in which they occur.

Language of the Holy Quran

Being the eternal revelation for all mankind titlet end of time it was
natural that the Holy Qurh should have enjoyed complete immunity from all
possibilities of interpolation or tempering of text. No other Divine Scripture
has claimed this distinction nor has any one ofrnttemjoyed this immunity.
This distinction and superiority of the Holy Qam’ has been set forth in the
most challenging term&Ve ourselves have sent down this Exhortation and We
will most surely safeguard {v. 15:10). The promise made in this verse has
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been remarkably fulfilled. Not even the ardent elesnof Islam, despite all
their efforts, have been able, during the pastrs¢veindred years, to detect
even a solitary instance of interpolation or pesiar of its text. According to
Muir: “There is otherwise every security, interaald external, that we possess
the text which Mbhammad gave to the world and used.” Noldeke has lpaid
tribute to this exclusive distinction of the Holyfn in these words: “Efforts
of European scholars to prove the existence ofr laterpolations in the
Qur’an have failed” (Enc. Brit.).

To implement this promise God chose Arabic for @ying the eternal
truth enshrined in the Holy Book. Whereas, during past several centuries
the different extant languages of the world havdengone many changes as to
have become quite different from what they werthabeginning, the wearing
effect of the past many years has found it impdssidorender the language of
the Holy Quran obsolete. This is a distinctive peculiarity ot tlanguage.
Moreover, some lay claim that Arabic is the bagislblanguages. The word
‘Arabi (Arabic) connotes fullness, abundance and clafibe Arabic language
is so called because its roots are innumerableaa@doregnant with a vast
variety of meanings and also because it is mostesspre, eloquent and
comprehensive. It possesses suitable words andeshfar the full expression
of all sorts of ideas and shades of meaning. Apictoan be discussed in this
language with a precision and thoroughness inappatde in any other
language. The rhetoric and rhythm of the Arabic toé Quran are so
characteristic, so powerful, so highly emotive tlasly verse whatsoever is
bound, in the nature of things, to be but a popwyadf the glittering splendour of
the original” says Professor Arberry.

Qur’ anic Concept of the Divine Being

Of all the manifold inimitable and inapproachableealencies in which
the Holy Quran far excels all other revealed Scriptures, thetroasstanding
is its repeated reference to and great emphasibeoattributes of the Divine
Being. There is a well-known saying in Arabic: “Héo loves something talks
of it most frequently.” The Holy Prophet (may peau®l blessings be upon
him) would talk aboutAllah unceasingly. Always finding him engrossed in
remembrance of Adh, the Meccans would observe A%higa Mkammadun
Rabbal” i.e., Mthammad (may peace and blessings be upon him) Haa fal
in love with his Lord, i.e.Allah. Allah is the name used in the Holy Qamr’for
the Supreme Being Who is the sole possessor gifealect attributes and is
completely free from all conceivable defects andrglomings. The word has
been used numerous times in the Holy @urithout evoking a feeling of
unnecessary repetition. No other Divine Scriptuae & proper name for God.
The names found and used in other revealed Boak®itlter descriptive or
attributive. The principal attributes used for#lin the Holy Quran fall into
two main categories, viz., “Transcendent Attriblitesxd “Attributes of
Similitude.” The “Transcendent Attributes” are ei@rand unchangeable and
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are manifested through God's exclusive attributess ae found in no other
being. The four “Transcendent Attributes” of #il mentioned in the Holy
Qur’an are: He iAkad, which means the One, the sole (v. 112:3). He W4® h
no second to share in His Lordship or in His Esseffe is One and Alone in
the sense that when we think of Him, the very ithea there is any other being
or thing besides Him is absent from our minds. $iadither the starting point
of any chain nor its last link. The second “Trammtent Attribute” isAs-
Samad (v. 112:3), which signifies the Supreme Being to divhrecourse is
made for the fulfilment of all our needs and whdl wontinue to exist forever
after all creation has ceased to exist. He is Selisisting and depends on no
being or thing. He is above conjecture or conceptinother “Transcendent
Attribute” is that He has succeeded no one and vélisucceeded by no one
(v. 112:3). He is complete in all His attributeslas Eternal, Everlasting and
Absolute. The fourth “Transcendent Attribute” memntd is that there is no
one like Him (v. 112:5). Human reason demands thate should be one
Creator and one Controller of the whole universke Pperfect order that
pervades and permeates the entire universe leadsuttoone inevitable
conclusion that one uniform law must be governihgand the unity and
uniformity of the law and design prove and procldima unity of the Creator.
These four-principal “Transcendent Attributes” nimeysaid to constitute God's
Throne His ‘Arsh). The principal “Attributes of Similitude” areRabb-ul-
‘Alamin—Lord of all the worlds (v. 1:2)Ar-Razmin—the Gracious (v. 1:3);
Ar-Rahim—the Merciful (v. 1:3); andMaliki Yaumid- ODn—Master of the Day
of Judgment (v. 1:4). Whereas, the “TranscendetribAites” represent God's
"Throne," the “Attributes of Similitude” may be saio be "the Bearers of His
Throne." In view of the brevity of the introductidnis difficult to enter here
into a detailed explanation of the various Divirterilautes referred to in the
Holy Quran either expressly or by inference stemming fromaséh four
principles, as “Attributes of Similitude”. It mayelsaid, however, that nothing
in any other revealed Scripture touches even tiggds of the beauty,
sublimity and majesty of the Divine attributes menéd in the Holy Quen.

The Holy Qur’ an on Life after Death

Do you imagine that We have created you as a masgnpe and that you
will not have eternal life and opportunities of i@ development after death
(v. 23:119).

The verse clearly states that man has been crdateskrve a great
purpose—to develop and reflect in his person Divettributes and is
manifestly the central figure in the whole of creat Having a great and
sublime purpose to fulfill his life does not endthvhis departure from this
world and with the soul's flight from its physichbdy. The human soul
continues its never-ending journey in a new waridh new form and in a new
body. The very idea that with the dissolution &f ghysical tabernacle the
human soul suffers death militates against God'sddf and His whole
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design and purpose in creating the universe. Deatterely the translation of
the soul from one form of existence into anothelicWwhs essential for its
complete development. After its flight from its @gal habitat the soul is
given another body which grows and develops andstéirms which it is not
possible for man to know or even to conceive of.

Life after death is only an image and manifestatibthe present life, and
the rewards and punishments in the next world evily be the embodiments
and images of the actions in this life. Heaven hall are not new material
worlds. Call them material, if you will, but theyeaonly embodiments of the
spiritual facts of this life. The entanglementstioifs world shall be seen as
fetters in the next. The heart burning of this washall likewise be seen as
flames of burning fire, and the love which a betieveels for his Lord and
Creator will appear as wine in the life to comeughthere will be streams,
honey, meat of birds, wine, fruits, thrones, conipas besides many other
things in Paradise, but they will not be the thingshis world but will only be
the embodiments of spiritual facts of the life bfstworld. This is why the
Holy Quran says:No soul knows what joy of the eyes is hidden femtlithe
believers) for their good workly. 32:18). The Holy Prophet (may peace and
blessings be upon him) has said: “No eye has deemblessings of Paradise,
nor has any ear heard of them, nor can human mamteive of them”
(Bukhari).

Western Scholars and the Holy Quran

Before closing these introductory remarks aboutthly Qur’an, it would
be appropriate to draw attention to the opinionssaine eminent scholars
about the many excellences of the Holy @ar’

“1 hope the time is not far off when | shall be atdeunite the wise and
educated men of all the countries and establishifarm regime based on the
principles of the Qu&n which alone are true and which alone can lead tmen
happiness{Bonaparte et' Islam by Cherfils).

“This book will go on exercising through all agemast potent influence”
(Goethe).

“The creed of Maiammad is free from the suspicion of ambiguity amel t
Qur’an is a glorious testimony to the Unity of Go@ibbon).

“We may well say that the Qum is one of the greatest books ever
written” (Dr. Steingass).

“The dogma of Unity of God has been proclaimedéfre(in the Quiin)
with a grandeur, a majesty, an invariable purityd amth a note of sure
connection which it is hard to find surpassed aigghe pale of Islam{Sir
Thomas Arnold).

“The Quran was the prime inspiration of a religious movemeich
gave rise to a civilization of wide extent, vastyeo and profound vitality”
(Prof. Arberry).

“We must not be surprised to find the Qur'the fountainhead of the
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sciences. Every subject connected with heavenrth,dauman life, commerce
and various trades is occasionally touched updhwas indirectly due to the
marvellous development of all branches of sciemcthe Muslim world”(Dr
Hart Wing Hirschfeld).

“Its (Qurian's) miraculous quality resides partly in its sfyde perfect and
lofty that neither men nor jinn could produce ag&nchapter to compare with
its briefest chapter and partly in its contentexddhings, prophecies about the
future, and amazingly accurate information suchhasilliterate Mhammad
could never have gathered of his own acc@ktrry Gaylord Dorman).

“The Quran is the one miracle claimed by Mammad—his standing
miracle he called it... and a miracle indeed"i{Bosworth Smith).

“The Quran contains, pure, elevated and benignant preq@yashington
Iving).

“Well then, if the QuiAn were his (the Prophet's) own composition, other
men could rival it. Let them produce ten verses lik If they could not (and it
is obvious that they could not) then let them atct#® Qurin as an
outstanding evidential miracl¢H.A.R. Gibb).

“The Quran is probably the most often read book in the wasidely the
most often memorized and possibly the most infliagim the daily life of the
people who believe in ittJames A. Michener).

“On the whole we find in the Quan a collection of wisdom which can be
adopted by the most intelligent of men, the greadtéphilosophers and the
most skilful of politicians ... But there is anoth@oof of the Divinity of the
Qur’an; it is the fact that it has been preserved intactugh the ages since the
time of its revelation till the present day... Remtl re-read by the Muslim
world, this book does not rouse in the faithful avgariness; it rather through
repetition, is more loved every day. It gives risea profound feeling of awe
and respect in the one who reads it or listens.tdtiwas, therefore, neither by
means of violence of arms, nor through the presstigbtrusive missionaries
that caused the great and rapid diffusion of Islaot, above all, through the
fact that this Book, presented by the Muslims te ttanquished with the
liberty to accept or reject, was the Book of Gdw, ¥Word of Truth, the miracle
Muhammad could show to those in doubt and to those wdmained
stubborn” (Laura Veccia Vaglieri—Apologies de laisiisme pp. 57-59).

“If greatness of purpose, smallness of means atodirgding results are the
three criteria of human genius, who could daredmgare any great man in
modern history with Mbammad. The most famous men created arms, laws
and empires only. They founded, if anything at ath, more than material
powers which often crumbled away before their eyidgs man moved not
only armies, legislations, empires, peoples andasfyes, but millions of men
in one-third of the then inhabited world, and mdnan that he moved the
altars, the gods, the religions, the ideas, thietsednd the souls. On the basis
of a Book, every letter of which has become law, dneated a spiritual
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nationality, which blended together peoples of gviemgue and of every
race... philosopher, orator, apostle, legislatoarrier, conqueror of ideas,
restorer of rational dogmas, of a cult without imsigthe founder of twenty
terrestrial empires and of one spiritual empiret is Mthammad. As regards
all standards by which human greatness may be meshsue may well ask, is
there any man greater thar?h€Lamartine, 'Historic de la Turquie)

The Holy Qurin is a well-preserved and well-protected Divinedygaled
Book. No effort has been spared by its hostileosrito find fault with the purity
of its text. All efforts in this direction have léd but one inevitable result that
the Book which the Prophet Mammad (may peace and blessings be upon
him) gave to the world fourteen hundred years age ¢ome down to us
without the change of a single vowel (Muir). Thel{H®ur'an is also a well-
preserved Book in the sense that those believeosan pure of heart can have
access to the spiritual treasures which it contains

Believers are enjoined that before reading the Hly’an they should
solicit God’s protection against SataWwhen thou recitest the Quri, seek
refuge with Alkth from Satan, the rejecte@. 16:99). Refuge or protection
implies i) that no evil should befall us; ii) thad good shall be missed by us;
i) that after we have attained goodness, we nwdyagain relapse into evil.

In referencing the Holy Quah, the verseBismillzhir-Razmanir-Rakim (In
the name of Allah, the Gracious, the Merciful) lmesen counted as the first
verse of theSirah in which it appears. Some publishers of the Holy’&h,
however, begin counting the verses after the Vesse.
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Chapter 1
Al-F atihah

1t
=l
(Revealed before Hijrah)

Place and Time of Revelation

As reported by many traditionalists, the whole bfs Sirah wasrevealed
at Mecca, and from the very beginning formed pdrthe Muslim Prayer.
The Sirah has been referred to in the Qunic verse,We have indeed given
thee the seven oft-repeated verses and the greaur®(15:88), which was
admittedly revealed at Mecca. According to somersp theSirah wasalso
revealed a second time at Medina. The time ofiriés fevelation, however, may
be placed very early in the Prophet’s ministry.

Names of theSirah and their Significance

The best-known title of this shofurah, i.e. Fatihatul-Kitab, (Opening
Chapter of the Book) is reported on the authorify several reliable
traditionalists (Tirmidh & Muslim). The title was later abbreviated into
Siratul-Fatihah, or simply Al-Fatikah. The Sirah is known by quite a number
of names, the following ten are more authentic, WikFatikah, As-Salat,
Al-Hamd, Ummul-Quen, Al-Qurianul-‘ACim, As-Sab‘ul-Matfin;, Ummul-
Kitab, Ash-Shi#’, Ar-RugayyahandAl-Kanz.These names throw a flood of light
upon the extensive import of t&@rah.

The nameFatihatul-Kitab (Opening Chapter of the Book) signifidsat the
Surah, having been placed in the beginning, serves &esyato the whole
subject-matter of the Qun. As-Salat (The Prayer) signifies that it forms a
complete and perfect prayer and constitutes agralteart of thanstitutional
Prayers of IslamAl-Hamd(The Praise) signifies that tl&rah brings to light
the lofty purpose of man’s creation and teachesth®relation of God to man
is one of grace and merdymmul-Quran (Mother of theQur’an) signifies that
the Sirah forms an epitome of the whole of the Qum; containing in a nutshell
all the knowledge that has a bearing on man’s nardlspiritual development.
Al-Qur’'anul-‘ATim (The Great Qugn) signifiesthat although theSirah is
known asUmmul-Kitib and Ummul-Quran, it nevertheless forms part of the
Holy Book and is not separate from it, as mistakesonsidered by some.
As-Sab‘ul-Matln: (The Oft-repeated Sevevierses) signifies that the seven
short verses of the Chapter virtually fulfil alktlspiritual needs of man. It also
signifies that the Chapter must be repeated inyeRak'at of Prayer.Ummul-
Kitab (Mother of the Book) signifies thdhe prayer contained in the Chapter
was the cause of the revelation of the @uic DispensationAsh-Shi#’ (The
Cure) signifies that it provides remedy for all thegitimate doubts and
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misgivings of manAr-Rugayyah(The Charm)signifies that it is not only a
prayer to ward off disease but also provides ptmecgainst Satan and his
followers and strengthens the heart of man agdinsm. Al-Kanz (The

Treasure) signifies that ti@rah is an inexhaustible storehouse of knowledge.

Al-Fatihah Referred to in a Prophecy of the New Testament

The best-known name of tlgarah, however, is Al-Rtihah. It isinteresting
to note that this very name occurs in a propheah®fNew Testament: "l saw
another mighty angel come down from heaven...andaagn his hand a little
book openand he set his right foot upon the sea and hiddefton the earth”
(Rev. 10:1, 2). The Hebrew word for 'openFaoahwhich is the same as the
Arabic word Fatikah. Again, "And when he (the angel) hadied, seven
thunders uttered their voices" (Rev. 10:3, 4). "$keen thunders" represent the
seven verses of this Chapter. Christian scholarsled the prophecy refers to
the second advent of Jesus Christ, and this hasdst@&blished by actual facts.
The Holy Founder of the Ahmadiyya Movemeriadrat Mirza Ghubm
Ahmad, in whose person the prophecy relating to doered advent of Jesus
has been fulfilled, wrote commentaries on this @Gegnd deduced arguments
of the truth of his claim from its contents and a\& used it as a model prayer.
He deduced from its seven short verses Divinetresland eternal verities,
which were not known before. It was as if tBkapter had been a sealed book
until its treasures were laid bare bBladrat Ahmad. Thus was fulfilled the
prophecy contained in Rev. 10:4: "And when the seteinders had uttered
their voices, | was about to write and | heardo&e from heaven saying unto
me, 'Seal up those things which the seven thundened and write them not.™
The prophecy referred to the fact tikatoahor Al-Fatizah would, for a time,
remain a closed book, but that a timweuld come when treasures of spiritual
knowledge contained in it would be laid bare. T&s done byladrat Ahmad.

Connection with the Rest of the Quran

The Sirah forms, as it were, an introduction to the Qur’lt is, in factthe
Quran in miniature. Thus at the very beginning of htady, the reader
becomes familiar in broad outline with the subjdwsshould expect to find in
the Holy Book. The Holy Prophet is reported to hasad thatSuratul-
Fatihahis the most important Chapter of the Guar{Bukhari).

Subject-Matter

The Sirah contains the essence of the entire ghc teaching. Icomprises,
in outline, all the subjects dealt with at lengilthe body of th€ur’an. It starts
with a description of the fundamental attributesGafd, which form the pivot
round which all the other Divine attributes revglaed the basis of the working
of the universe and of the relation between Godraad.The four principal
Divine attributes, Rabb (Creator, Sustainer and DeveloperRazman
(Gracious),Rakim (Merciful) and Maliki Yaumid-On (Master of the Day of
Judgment) signify that after having created mang @odowed hinwith the
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best natural capabilities and provided the mearksraaterial needed for his
physical, social, moral and spiritual developmé&iitther, He made a provision
that man’s strivings and endeavours should be anepharded. Th&irah goes
on to say that man has been createdlbeidah,i.e. the worship oGod and the
attainment of His nearness and that he constargds His help for the
fulfilment of this supreme object. The mention bé tfour Divineattributes is
followed by a comprehensive prayer in which all thiges of the human soul
find full expression. The prayer teaches that mhoukl always seek and
invoke the assistance of God that He may providewith themeans required
for success in this life and in the life to comautis man is apt to derive
strength and inspiration from the good examplehoké noble and great souls
of the past, who achieved the object of their life,is taught t@ray that like
them God should open up for him also avenues afiteld moral and spiritual
progress. Finally, the prayer contains a warnistdéter having been led to the
right path he should stray away from it, lose sighthis goal and become
estranged from his Creator. He is taught to renaévays on his guard and
constantly to seek God’s protection against anysiptes estrangement from
Him. This is the subject, which is put in a nutshelAl-Fatizah and this is the
subject with which the Quih deals fully and comprehensively, citing
numerous examples for the guidance of the reader.

Believers are enjoined that before reading the @uthey shouldsolicit
God’s protection against Satafvhen thou recitest the Quri, seek refuge with
Allgh from Satan, the rejected6:99). Now, refuge or protection implies;
(1) that no evil should befall us; (2) that no gabduld escape uand (3) that
after we have attained goodness, we may not agdapse into evil. The
prescribed words of the prayer are: "l seek refwdh Allah from Satan, the
rejected,” which must precede every recitatiorhefQuran.

A Chapter of the Quih—and there are 114 of them—is calle&@aah.
This word, rendered into English as 'Chapter’, ragél) rank and eminence;
(2) a mark or sign; (3) an elevated and beautidifiee; and (4) something full
and complete (Agrab & Quuhi). The Chapters of thQur'an are calledsirahs
because (a) one is exalted in rank by reading thech attains to eminence
through them; (b) they serve as marks for Ieginning and the end of the
different subjects dealt with in the Qam; (c) they are each like a noble
spiritual edifice and (d) each one of them contaim®mplete theme. The name
Surah for such a division has been usedhe Quran itself (2:24 & 24:2). It has
been used in théladth also. Says the Holy Prophet: "Just noeah has
been revealed to me and it runs as follows" (Muslinom this it is clear that
the nameSirah for a division ofthe Quran has been in use from the very
beginning of Islam and is not a later innovation.



Chapter 2
Al-Bagarah
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(Revealed after Hijrah)

Title, Date of Revelation and Context

This, the longes&irah of the Quran, was revealed at Medina in thiest
four years after the Hijrah and is known as Al-Batja The name wassed by
the Holy Prophet himself. Th&rah seems to have derived its title from
vv. 68-72 where an important incident in the lifettee Jewish nation is briefly
mentioned. For a long time, the Jews had lived gydE as serfs andlaves
under the cruelest bondage of the Pharaohs who @osvevorshippers. As is
generally the case with subject races, they hadbted from, and slavishly
imitated, many customs and habits of the Egyptemiconsequently had come
to possess a strong liking, bordering on adorafionthe cow. When Moses
told them to sacrifice a particular cow which synidex their object of
worship, they made a great fuss about it. It is iitident to which vv. 68-72
refer. Besides Al-Baqgarah, ti8arah possesses another name—Az-Zghand
both thisSirah and Al-e-‘Imran are jointly known as Az-Zahrasn—The Two
Bright Ones (Muslim). The Holy Prophit reported to have said: 'Everything
has its peak, and the peak of the @uis Al-Baqarah'(Tirmidhi). TheSirah is
placed next toAl-Fatikah because it embodies answers to all the important
problems which at once confront treader when he turns froAl-Fatikah to a
study of the main Book. Though generally conneetél all the otheiSirahs
Al-Fatihah possesses a special relationship with Al-Bagarhithwconstitutes
the fulfilment of the prayerGuide us in the straight path... Thy displeasure.'
Indeed Al-Bagarah with its discourses upon the Sidine Book, the Wisdom
and the Means of purification (2:130), constitutam appropriate and
comprehensive reply that great prayer.

Subject-Matter

It is sometimes said that the Qam’ starts with thisSirah as its very
opening verse, viz. "This is a perfect Book; thexyeno doubt in it," shows;
while Al-Fatikah being, as it were, the Qari in miniature though forming its
integral part, possesses an independent and pepasdaion of its own (15:88).
The subject-matter of this long Chapter is epit@dizn its 130thverse.
This verse contains a prayer of the Patriarch Admrahin which he
implores God to raise a Prophet among the Meccdts skiould (1) recite to
them the Signs of God; (2) give the world a Scrptoontaining perfect laws
of the Shat‘ah; (3) explain the wisdom underlying them; and (Apwdd lay
down principles and rules of conduct which shoutihd about complete
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spiritual transformation in their lives and shouithke them a great and
powerful nation, fit to lead the whole world. Theuf great objects for which
Abraham prayed have been dealt with in this Chaptehe same order in
which he prayed for them. The "Signs" are discusretthe first 168 verses,
the "Book" and "Wisdom" in vv. 169-243 and lastiheé Means of national
progress" in vv. 244-287. "The recital of the Slgnsfers to the arguments
about the truth of the Holy Prophet; "the teachinighe Book and Wisdom"

to the laws of theShai‘ah laid down in theSirah and the wisdom or

philosophy which underlies them, and last of alklacidation of the subject
of the spiritual change spoken of in Abraham’s prayt refers to the

principles that lead to national awakening.

The Sirah has 40 sections and 287 verses. It opens withtenstat ofthree
fundamental beliefs—belief in God, Revelation arité lafter death andwo
practical ordinances about Prayer afakit, the rest being an extension and
explanation of these principles and ordinancestebponse to the prayer for
guidance, the Quah claims to present a perfect code of laws which
comprises all the truths that were found in ean@®realed Scriptures, with
much more that they did not contain, and claim® &ts guide man to the
highest pinnacle of spiritual glory. The secondtisecdecries and deprecates
mere verbal profession of faith which has no desgisrin the heart. The third
section, however, lays down standards and critgyiavhich the truth of the
Quran can be tested and verified. And for this purpasedraws pointed
attention to the process of evolution working i tbhysical universe. This
process is to be seen in the spiritual realm dlken mention is made of the
first link in this spiritual chain—of Adam, the $éir man, to whom Gorkvealed
His Will. In the 4th section we are told that oltjens are being raised
against the Holy Prophet. But these objections aadetract from his truth
even as they could not detract from Adam’s truthhe Tnext twelve
sections—5th to 16th—dispose of the objection, wihere was the necessity
of a new revelation when God had already revealedseélf to Adam? It is
stated that in harmony with progressive evolutiorihie spiritual system, God
has been sending down His revelation in every exgery succeeding revelation
being an improvement upon the preceding one. Me&es the Founder of
a new Shai‘ah. He was followed by a galaxy of Divifdessengers who
were opposed and persecuted by the Israelitesisteatsdefiance of Divine
commandments on the part of the Israelites and itnguities made them
lose their title to Divine grace. Hence Prophethoou accordance with
biblical prophecies, was transferred to the Houtdsbmael and the Holy
Prophet was raised in the barren and arid ValleyMetca with the most
perfect and complete Law. This filled the Israsliteith rage thougthey had
no right to fret and fume at their being deprivetl Rrophethood. They
opposed the Holy Prophet and spared no pains tg bim to naught. But
opposition to Divine purpose has never succeeded.
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The next two sections dispense with the objectimnthe Israelites at
why the Holy Prophet has given up t@éblah of all the former Prophets in
favour of the Ka‘bah. They are told that in thesffiplace facing a certain
direction in Prayers or fixing a particular place the Qiblah cannot be an
object to be sought after, it only serves to brafgput and maintain unity
among a people. Secondly, in the prayers which Adrahad offered for the
sons of Ishmael, it was prophesied that Mecca woukl day become a place
of pilgrimage for them and the Ka'bah th&yblah. In the 19th section it is
mentioned that the Holy Prophet will meet strongasition from disbelievers
in the discharge of his onerous mission, and thjgosition will continue ftill
the Fall of Mecca. The 20th section draws attentmthe supreme truth that
all that is stated above is not an idle guess ojecture; the very creation of
the heavens and the earth, the alternation of ddynéght and other natural
phenomena bear incontrovertible testimony to itgéhtinasmuch as, on the
one hand, the law of nature points to the existarice spiritual law and to a
process of progressive evolution in it and, on dtieer, the whole universe
seems to be working in support of the Holy Propheith the 21st section
begins a description of the ordinances of thleaf'ah and the wisdom
underlying them; and first of all directions haveeh laid down for using
lawful (Halal) and wholesome Tayyib) food, because human actions are
governed by man’s mental condition and his mentaidiion is strongly
influenced by the food he eats. In the 23rd secBabstance of Islamic
teaching is given which consists of belief in Gade after death, revealed
Scriptures and Divine Messengers. Doing good toersth worship and
contributions to national funds are also mentioasdonstituents of righteous
conduct. To these, observance of patience un@ds atnd fulfilment osolemn
promises are added. Maintenance of justice, legténhelp ofrelatives and
observance of social laws, of which the law of nithece occupies a
most prominent place, are also regarded as imgortanthe nextsection
stress is laid on devotional exercises which pwpsdulfilled by thelslamic
Fast. Sections 24th and 25th deal with rites ands lgertaining to
Pilgrimage which plays a very important role inngiing about national unity
and solidarity among Muslims. In section 26th lighshed on the philosophy
of ordinances of the&Shai‘ah which should be shown due regard because
outward acts have a very potent effect on inwandtypuThen it is stated that
the laws of theShai‘ah are disregarded because men generally do notdike t
spend their time and money in the cause of Godtlaeyladduce lame excuses
to shirk their duty in this respect. In fact, noogmess is possible without
sacrifice and believers are exhorted to spend tmid-earned wealth in the
way of Allah so that full religious freedom may be establishedsection 27th
we are told that when religious freedom is intextemwith, fighting becomes
obligatory and sacrifice of life and money necegsahen it is stated that, in
order to while away their time and to seek mengdief, people indulge in
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drinking, and in order to collect money to meet ¢ixpenses of war, they have
recourse to gambling. Islam condemns these evidtipes. Next, we are told
that war leaves behind many orphans who shouldrbpegy looked after,
and in this connection, Muslims are enjoined notcémtract marriage with
idolatrous women because it is calculated to distime harmony of their
domestic life. In sections 28th, 29th, 30th andt,3h& are told not to have
sexual intercourse with women in their monthly s@s$r which is a sort of
temporary separation. These instructions are fabbvoy laws that govern
divorce which is more or less a permanent separaial then by laws that
concern suckling and also treatment of widows. iBest32nd and 33rd deal
with principles that have a special bearing onamati awakening and by
observing which alone a people can make real pssgend Muslims are told
that a people who seek to occupy an honoured @aceng the powerful
nations must be prepared to face death to pronmecause of truth and
righteousness. In section 34th it is mentioned that’s stay on earth is but
temporary and he should spare no effort to estaléal connection with his
Creator, and this is only possible by deep mediatn Divine attributes.
Then inAyatul-Kursiyy,which the Holy Prophet has termed as one of the bes
and most exalted Quinic verses, a brief but very comprehensive menson
made of God’s attributes and it is said that nomalsion is needed to exhort a
person to establish his connection with the Possest such noble and
sublime attributes. Then in the 35th section itsiated that whereas moral
righteousness takes place in an individual direttlpugh God’s own grace,
moral transformation comes about among nationsugfirahe instrumentality
of Divine Messengers, and hints that both thesealsiof reformation are
decreed to take place four times among the progémbpraham. Next, it is
said that both collective effort and national caatien are essential for moral
transformation to take place on national scale;réselts in this respect of the
concerted and collective efforts and mutual codpmeraof true believers are
far in excess of their sacrifices. Then all tratisas based on interest are
strictly forbidden and the giving and taking ofdrést has been denounced as
tantamount to waging war against God and His Propheause transactions
based on interest are against the spirit of mute§d and cooperation and of
doing good to fellow beings. Muslims are furthddtthat they should entertain
no apprehension that no progress is possible withoterest. God has
decreed that eventually destruction will overtakgions which give otake
interest. Next, it is stated that one way of reimdermutual help and
cooperation is to advance money on loan but afisaations dealing with
lending and borrowing money should be properly temitdown. TheSirah
ends on the beautiful note that whereas the abmmiomed directions are
necessary for bringing about moral transformatioroag a people, the best,
the safest and the surest means to raise theid staradard and to effect real
and true righteousness and purity of character gntwem is that they should
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have firm faith in the Word of God, constantly keepiew, reflect and meditate
upon His attributes and should seek Divine helptayer sincerelypffered to
Him. This is, in brief, a summary of the subjecttt@aof this longest of the
Quranic Suirahs and the moral is forcefully brought home directty the
disbelievers in general and to the People of thekBao particular that in the
Holy Prophet is fulfilled the prayer of the PataarAbraham and thus if the
Holy Prophet is rejected, Abraham will have to bgarded as a liar and an
impostor and consequently the whole Mosaic Dispersaand Christianity
also will be dubbed as tissues of lies and falsdeotndirectly, the truth of
the Message of Islam has been made clear for théewdorld to accept because
the creation of man possesses a great and subbjaet and that object can only
be fulfilled by believing in the message embodietheQur’'an which alone now
contains the righEhai‘ah and sheds light on the wisdom and philosophy of its
ordinances and by believing in and acting upon kvhione can purity of the heart
and Divine Realisation be attained.



Chapter 3

Al-e-‘Imr an
DIss

(Revealed after Hijrah)

Connection with the PrecedingSirah

There exists such a deep and far-reaching connebgtween thisSirah
and the preceding one, Al-Bagarah, that the twocalled Az-Zahraan (The
Two Bright Ones). Whereas Al-Bagarah deals withvineng beliefs and evil
practices of the Jews with whom began the Mosagpé&isation, the present
Surah deals mainly with the wrong doctrines asmgmas of Christianity which
subject constitutes its culmination. Tigarah is namedAl-e-‘Imran (The
Family of ‘Imran). ‘Imran or ‘Amran was the father of Moses and Aaron, the
progenitors of the family from which sprang Matlie mother of Jesus, brief
account of whose life and mission is given in tRigah. Being closely
connected with Al-Baqgarah, tH&rah may be safely supposed to have been
revealed immediately after it. A detailed mentidrttee Battle of Wud places
its revelation in the third year of the Hijrah.

Al-e-‘Imran has a twofold connection with Al-Bagarah. Fitegre subsists
a strong and deep link between the subject-mafténeowhole of thisSirah
and that of the whole diirah Al-Bagarah, and another link equakyrong
between the concluding portion of Al-Bagarah anel dpening verses of this
Sirah. In fact, the order in the Quin is of two kinds. Either, the topiwith
which one Chapter is concluded is continued infdélewing Chapter, or the
whole of the subject matter of the preceding Chaigteeferred to in the next.
This two-fold connection also exists between Al-Bia@dp andAl-e-‘Imran. The
connection of the whole subject-matterAdfe-‘Imran with that of Al-Bagarah
mainly consists in a description of the causes thdtto the transfer of
Prophethood from the Mosaic to the Islamic DispgosaThiswas the main
theme of Al-Bagarah, and in explanation of it thegenerate condition of the
Jews was dealt with at some length in tBaah. But in Al-Bagarah very little
light was shed on Christianity, in which culminatise Mosaic Dispensation.
This omission could have given rise to the seerginggitimate doubt that
though Judaism which constituted the beginninghef Mosaic Dispensation
had become corrupt, its culmination, the Christiaith, was still pure; and
hence, apparently there was no necessity of intinduand establishing a new
religion—Islam. To remove this doubt, the hollowsies$ the Christian dogmas
has been exposed in the presgmah.

Title
The Sirah is known by several names in thladth, i.e. Az-Zah@' (The
9
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Bright One),Al-Amin (The Peace)Al-Kanz (The Treasure)Al-Mu‘inah (The
Helper), Al-Mujadalah (The Pleading), Al-Istighfar (The Seeking of
Forgiveness) ands-Tayyibah(The Pure).

As the falsity of Christian doctrines is sought ie established in this
Chapter it rightly opens with the hint that as Gtianity had become corrupt
and degenerate, it could not prove a bar to thedattion of a new and better
dispensation. On the contrary, Christianity itsglhstituted a strong testimony
to the need for the introduction of a new Law. Ganeently, theDivine
attributes the Living, the Self-Subsisting and 8llstaining have been placed in
the very beginning of thiSizrah to repudiate the Christian basic doctrines. The
other connection between the t&arahs,viz. that of theconcluding portion of
Al-Bagarah with the opening words of tl8grah is apparent from the fact that
Al-Bagarah had concluded with a prayer for natiomafjeneration and
reformation of Muslims and the triumph of Islaower its enemies, and the
Divine attributes—the Living, the Self-SubsistingdaAll-Sustaining have been
placed in the beginning of the pres&itah to assure Muslims that God will
certainly come to their aid because He beind-tiimg, the Self-Subsisting and
All-Sustaining, His power knows no weakening or idintion.

Subject-Matter

The Sirah, like the preceding one, opens with the abbrevid#edrs, Alif
Lam Mim, (I am Allah , the All-Knowing), which are intended to drattention
to the Divine attribute of knowledge; and, mentadrthe attributes, the Living,
the Self-Subsisting and All-Sustaining is meanpaéint out that irthis Sirah
the Divine attribute of knowledge has been substiatt by God’s attributes,
the Living, the Self-Subsisting and All-Sustainirigg. the fact that God is
Living, Self-Subsisting and All-Sustaining constiitsl proof of Hisbeing All-
Knowing, because death and decay are the resd¢tckfof knowledge. The
Sirah proceeds to say that, as Jews and Christians hayed away from the
right path, Divine punishment will overtake themdaheir being the followers
of Torah and the Gospels will not save them frond’&@unishment, because
these Books have been abrogated and, thereforeinatde to satisfy human
needs and requirements. After this it tells Muslitasbanish all doubt or
misgiving from their minds that, in view of the nartal superiority of Jews
and Christians and the preponderance of the mhtagans at their disposal,
they would not prevail against the latteecause God had already granted them
predominance over their more powerful enemiesQbeaish and other infidel
tribes of Arabia. The same phenomenon will be reggkaow. Moreover,
national victories do not resudoblely from the preponderance of material means
but primarily and very largely from the superioritinational morals. And final
victory will come to Muslims because, though thagkl material means, they
are in possession @mple moral and spiritual means and because a3o th
follow a true religion.

Next, theSirah proceeds to disabuse the minds of the enemiedanh Isf
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the fondly-held illusion that their national usagesl customs arsuperior to
those of Muslims. Further, they are told that bydm wrong beliefs and
resorting to evil practices they appear to igndre law of cause and effect,
which cannot be flouted with impunity. Tt&&rah then develops the subject
that the path to progress and prosperity for Muslanes not lie inmitating
other peoples’ ways and manners but in strictjoWing Islam and the Holy
Prophet. After this a clear and detailed expositbthe real subjeads taken in
hand with a brief reference to the beginnings afitianity, refutation of which
is one of its main themes. Then attention of thepReof the Book is drawn to
the fact that when Muslims also believe in thehrat the Divine origin and
source of their Faith, why should they fritter avthgir energies and resources
in fighting with them; instead both should combieepreach to infidels the
doctrine of the Oneness of God, on which they aged should keep within
proper bounds their respective doctrinal differencehe Christians, then, are
particularly warned that they cannot hope to camsito be the "Chosen Ones"
of God and retain His grace and love if they refiossccept the new Faith; they
are asked how, after having already subscribethg¢odbctrine that Truth has
always been revealed by God from time to time,tbagy with justification defy
this principle? It is further stated that mattexgarding which the People of the
Book dispute and quarrel with Muslims are not ofcmuwveight, because
originally some of them were regarded as permisdiyl their own forefathers.
The subject is further developed thédislims and Jews have a meeting-point in
Abraham, and since it was Abraham who laid the dations of the Ka‘bah,
why should the Israelites quarrel with Muslims & tbasis of fancied and
insubstantial differencesPhen a note of warning is sounded to Muslims that
the People of the Book have gone so far in opposit them that, if the latter
had their way, they would certainly lead them astBut Muslims will not go
astray because theye the recipients of God’s favour. They will msgbng
opposition and persecution from them which they ughoendure with
steadfastness and should try to strengthen theinemion with God and
establish their mutuaklations on a firmer basis because they will soeed to
develop a united front when confronted with a sewattack from Christians.
Before that time comes, they should add to themioers by conveying the
Message of Islam tas many people as they possibly can. They areefurth
warned against harbouring the delusion that, inedent of their fight with
Christians, the Jews would help them. On the contthe latter would spare no
pains toharass and oppress them. In spite of this warngagnat the Jews the
Surah does not fail to recognize the good wherever foisyd and says that all
the People of the Book are not bad. There aregdsd people among them,
but only those, who entertain bad designs against |skdlihcome to grief. It is
these with whom the Muslims should eschew all filgrcontact to avoid being
influenced by the latter's undesirable morals.

Then a brief reference is made to the Battle ofrB&He Muslims areold
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that, just as in extremely adverse circumstances fsotected and helped them
against very heavy odds in that encounter and \8afed to them alear
victory over the idolaters of Mecca, the same Wwdbpen with regard to the
People of the Book; God’s mercy and grace will aggany them in opposition
to the latter. The People of the Book depend feir thower andnaterial might
on transactions based on interest. But the takimd) giving of interest runs
counter to good morals. By taking interest theyrepp God'sservants and by
subscribing to the doctrine of Atonement and thgna® of the non-acceptance
of repentance they declare God to be cruel liken#igdves. The believers are
further enjoined to do their duty, make suitablerii@es and employ properly
the material means at their disposal, leaving &és¢ to God for the success of
their life’s mission. The&Sizrah then enunciates a very sound principle, viz. that
the Holy Prophet is but a Divine Messenger; ifsheuld die or be killed in a
battle (though in conformity with Divine promiseighwould never happen),
Muslims should not lose heart and should enteriaidoubt about the truth of
Islam because Islam relies for its success prubperity on no individual
however exalted. Another rule of conduct to be oleskin time of war is that
the leaders of Muslims should behave with greatarehcy than in ordinary
times towards other Muslims and shoufthve proper regard for their
susceptibilities, so that the enemy may not geb@ortunity to create discord
and dissension among them. It is further enjoirmed &t such time all matters
should be decided after mutw@insultation. Then, Muslims are reminded of the
great good God has done to them in that He hasddsr them a great
Messenger. They should follow him and eschew thb pathe disturbers of
peace. TheSirah lays down theprinciple, viz. that those, who die while
fighting for the cause of Truth, are entitled tespl respect. By their death
they receive eternal life and inspire their comntyras it were, with a new life.
Again, reference is made to tReople of the Book saying that morally they
have become so depraved that, while, on the ong, lagy claim to be God’s
"Own Chosen People," on the other, they hesitaspémd their money in His
way. Muslims are enjoined tiake a lesson from this. The moral depravity of
these people is further contrasted with their clthat they are commanded to
give their allegiance only to that Messenger whousth demand the greatest
sacrifice of them. Th&irah says that such Messengers did appear among them,
but they refused taccept them. Next, the theme of sacrifice is deyedoand
believers are told that it would be foolish on theart to be afraid of making
sacrifices fomational cause. They are then warned that thelr will be put to

a severe test. They should not think that they wadhieve success without
passing through fire and blood. In the next fewsesrsome special qualities
and characteristics of true believers are mentionedthagl are taught certain
prayers which are essential for national progres$ prosperity. TheSirah
concludes with the rules of conduct by observingctviMuslims can achieve
success and predominance in this life and the leax God in the next.
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Chapter 4
An-Nisa’

e
(Revealed after Hijrah)

Date of Revelation and Context

This Sirah is appropriately entitled An-Ni§ (The Women) because it
deals chiefly with the rights and responsibilitafswomen and also with their
status and position in society. It was revealeadlina between the third and
fifth year of the Hijrah after the Battle ofhud and it mainly deals with the
subject of widows and orphans who were left belmndrge numbers aft¢hat
battle. Muslims and European scholars are all agoeethis pointNoldeke, the
great German Orientalist, however, is inclined tace some ofits verses
among the Meccan revelations, because, accordihgrtan thoseverses "the
Jews are referred to in a friendly spirit”, as tieyl not yet comato conflict
with Muslims. Wherry thinks that the words "O pespin versel34 show that
at least this verse was revealed at Mecca bechisstotm ofaddress has been
exclusively used in the Mecc&arahs. But to say thabecause a certain verse
uses the expression "O people" it must, in spitellcdvidence to the contrary,
belong to the Meccan period is a mere assertion.fdtt is that because at
Mecca the number of the believers was very smalltaey had not yet been
welded into a distinct and separate community aargt few commandments of
the Shai'ah had been revealed, the Meccans—believers and idigbred—
were all addressed together by the words pébple.” But as after the
Emigration of the Holy Prophet to Medina tbemmandments of th8hai‘ah
came thick and fast and an organisechmunity of believers, quite distinct and
separate from the disbelievers, lzane into existence, they were addressed as
"O ye who believe". But wher¢he address is general, applying both to
believers and non-believers, tiepression "O people" has been used.

The connection of th&irah with the previous Chapter consists in faet
that in the formefSurah one of the principal subjects dealt with was Bagtle
of Uhud while thisSirah deals with the various problems to which that battl
gave rise. TheSirah also sheds a flood of light on the evil designs and
machinations of the Jews and the Hypocrites of keeavho, after the Battlef
Uhud, seeing that Islam was gaining great powereénldahd, mustered all their
resources to make a last effort to destroy it eoat branch. In a way also the
Sirah constitutes an extension of the subject mattehefgrecedingsirah in
that it demolishes the basic Christian doctrineAtdnement, andestablishes
that Jesus did not die on the Cross.

Summary of Subject-Matter
As in Al-e-‘Imran, the Christian basic doctrines constitute on¢éhefmain
13
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themes of thi&irah also. But in thisSirah greater space has been assigned to a
comparison of the detailed teachings of the twagimis—Islam and
Christianity—with special reference to the progresmsd domination of
Christianity in the Latter Days. As in the Latteny3, Christian writers and
speakers were to profess and proclaim loudly thlatm had degraded woman
by giving her a much lower status than man, 8ush largely deals with the
problems concerning females, and a cursory glamee the Quranic teaching
about women establishes the fact that even inrélsisect Islamic teachings are
far superior to those of Christianity. And as thbject of orphans imtimately
connected with that of women, it has also receigpdcial mention in this
Surah which is the first revelation to safeguard theghts and those of women.
Women have not only been given all the rights tactviihey ardegitimately
entitled, particularly the right of inheritance,tthave also been declared to be
the sole masters and arbiters of their propertg. §¢dtond main topic dealt with
in this Sirah is that of hypocrisy. As in the Latter Da@#ristianity was to gain
worldwide predominance and a large number of Muslinere to live under
Christian Governments and, as a result of theijugaibion by Christian rulers
and their fear of Christian criticism of Islathey were to adopt hypocritical
attitude towards their own Faith, the subject gbdnyrisy has also been treated
in this Sirah along with that of women, and light is thrown or ttiepths to
which a hypocrite can sink morally asgiritually. The hypocrites are warned
that shame and abasement would seize them bedaysétr men more than
their Creator. Towards its end tl&rah sheds some light on the subject of
Jesus’ crucifixion and it ismphatically stated and convincingly established th
the belief that Jesus died on the Cross is uttalée and unfounded. Like other
human beings he died a natural death, and this dlstrine is belied by proven
facts of history, an@ven the Gospels lend no support to it. Himh closes
with a brief reversion to the subjectidalalah in order to draw attention to the
spiritual hairlessness of Jesus who in a senseaWasilah inasmuch as he left
no spiritualsuccessor, Prophethood having been transferredtfrerilouse of
Israel to that of Ishmael.
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Chapter S
Al-M a’idah

o~ ~ 9s
5 _1_5[_53\
(Revealed after Hijrah)
Date of Revelation
According to Commentators of the Qam’ this Sirah belongs to the

Medinite period. A’ishah is reported bjlakim and Inim Ahmad to havesaid
that this is the laskirah which was revealed to the Holy Prophet. Taking into
consideration all the relevant data one is inelytéda to the conclusion that the
Sirah was revealed in the last years of the Holy Progheihistryand some of
its verses were actually among the last to be teded@hough Imm Ahmad
says on the authority of ‘Asat) daughter of Yai, that the whole of thiSurah
was revealed together, it seems that because a pmjon of it was revealed
at one time, the whole of it came to be regardeldaatng been revealed at the
same time. This is why perhaps Rodwell has assigimefirah the last place
in order of revelation.

Subject-Matter

The Sirah, like Sirahs Al-e-‘Imran and An-Nig’, deals mainly with
Christian doctrines and particularly denouncesdbetrine that the Law is a
curse. It opens with the injunction that all cowetisamust be fulfilled and thét
was necessary to lay down laws as to what is laasid what is unlawful. It
further claims that the Quin has laid down ordinances bearing upon man’s
complete moral and spiritual development, and itnighis respect that the
Qur'an constitutes the final and irrevocable Divine Liow all mankind. This
claim of the Qurin is embodied in the fourth verse of t&&ah, which also
implies that because the Law is most essentialtHer spiritual guidance of
man and his moral development, it is wrong to régaas a curse. The verse
further hints that when the eating of meat offai@ddols and of blood and of
strangled animals was forbidden to Christians ahts tcommandment
constituted an ordinance of the Law (The Acts, Q528), they could not take
exception to the Law and condemn it as a curse. Singh proceeds to lay
down Islamic commandments with regard to eatabtes enjoins that they
should beHalal, i.e. allowed by the Law andayyib (pure), i.e. their use
should in no way contravene or offend against nadic hygienic regulations.
Islam, alone of all religions, while laying downdarances regarding lawful
and unlawful things, has pointed out the nice nigstbn between what is only
lawful and what is both lawful and pure. Next sitstated that the Jews and the
Christians broke God’'s covenants and disregarded defied Divine
commandments which led to their moral and spiritual and brought disgrace
and humiliation on them. But they could now rehgdi# themselves into
Divine favour by accepting the Holy Prophet. Claiss are further
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warned that at first by deifying Jesus they causedwrath of God to come
down upon them and that now they have become jealbthe Holy Prophet
because God has chosen him for His favours. Thilwye attitude of theirs
towards the Holy Prophet resembles that of Cainatds Abel. TheSirah
proceeds to state that while Jews and Christiases i@ opportunity to oppose
Islam, they themselves have become so depraved asve ceased to act
upon their own religious Scriptures and are indregig becoming ignorant of
the teachings of their own religions. They are tbldt if they do not see their
way to accepting Islam, they should at least folliwir own Scriptures and
abide by their own Law. But if, owing to the paiéi supremacy of Islam,
they have sometimes to seek the judgment of ttamlsl Government, that
judgment will and must inevitably be according b tQuranic Law. Then
attention of the Muslims is drawn to the great deathat has come over their
political position and they are told that as theveo of the infidels has been
finally broken and Christians now are to be theingipal enemies, and Jews,
in spite of their enmity towards Christianity, d@ceside with Christians, they
(Muslims) should be on their guard against bothheim. Some light is then
shed on the stratagems and machinations employéukebgnemies of Islam to
turn Muslims away from their Faith and to lowelirittheir estimation. After
this, importance of the preaching of Islam is inggexl upon Muslims. They
are told that the one real method effectively ttedethe activities of Jews and
Christians is to preach the Message of Islam tontled to bring home to
them its truth from their own Scriptures. It shoaldo be made clear to them
that now their salvation lies in Islam and thatirth@olatrous beliefs are false,
particularly the doctrine that Jesus was son of .Gaichilarly, mention is
made of Jews who, by opposing and persecuting wiee great Prophets—
David and Jesus—incurred God’s displeasure. ThtEnton is drawn to their
past faults and failings, and Christians being mamreenable to accepting the
truth than Jews, commandments have been laid dowichwparticularly
concern them, viz. commandments about what is llaarfd what is unlawful;
commandments about oaths; about the use of winegameks of chance and
about hunting; and also commandments regardinggcisnt of religion and
ordinances about religious rites and ceremoniesamlt evidence. Last of
all a somewhat detailed mention is made of theiqudatr circumstances of
Jesus’s ministry, and it is shown that they closelgemble those of other
Prophets of God and that therefore there was mptbinGodhead or Divinity
about him and that all material progress of Claistpeople was due to a
prayer of his. But they have made improper uséheifr tmaterial progress and
prosperity and have succumbed to polytheistic feb@ad practices. God will,
on the Day of Judgment, establish their guilt antdthem to shame from the
mouth of Jesus himself. Th&rrah ends with the declaration that to God
belongs the Kingdom of the heavens and the eadhHenhas power over all
things, which implies the hint that the belief thia¢ Kingdom of God is only
in heaven as the Christians say, has no foundation.
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Chapter 6
Al-An‘am
PN

(Revealed before Hijrah)

Date of Revelation and Context

This Sirah belongs to the Meccan period. According to mosbants,the
whole of it was revealed in one portion; and aoreg by soméraditionists,
as many as 70,000 angels stood guard when it wag tevealedwhich points
to the special protection which was afforded tosibject-matterThe Sirah
probably derives its title from wvv. 137-139 wheree tAn‘am have been
condemned as one of the causes of idolatry.

Subject-Matter

In this Sirah there is a change in the treatment of the subjedtemirom
that adopted in the previouSirahs It contains a refutation of non-
Israelite religions and starts with the refutatarthe Zoroastrian Faith, which
believes in the duality of Godhead—in two sepagds of good and evil.
The Quran exposes this doctrine by declaring that bothpbeers of doing
good and evil are, in reality, two links of the samhain, one remaining
incomplete without the other; so they cannot be saihave been created by
two different gods. Light and darkness are inde@dn® creation of the same
God, and instead of pointing to the duality of tB®dhead, they really
constitute a strong argument in favour of Onends$sed and possess a
peculiar affinity with the creation of man and histural powers and faculties.
The Sirah proceeds to discuss the important subject thatigviorn of the
wrong use of God-given faculties, and that whenewen cease to make right
use of them God raises a Prophet to teach themright use. After this it is
stated that the delay in Divine punishment ovengkudisbelievers often
emboldens them all the more, though the delayvisyd due to God’s mercy.
They persecute their Prophet and his followerseréaihing a false hope that
in this way they would succeed in weakening ththfaf the believers, but the
faith of believers remains unflinching and steatiasder severest trials and
tribulations, while disbelievers at once disownirthewvn idolatrous beliefs
whenever they are overtaken by misfortunes. Furthghnt is shed on the
subject that irreligiousness is born of lack otifan Life after death or in the
failure of disbelievers to establish real connettigth God. This dual lack of
faith makes them bold in the rejection of truth.pOgition to the Prophets by
the disbelievers appears to be not quite unnatsirade only those people seek
God who possess some natural kinship with spiritatters, for thepiritually
deaf cannot hear the Voice of God. They see Siggr &ign and yet continue
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to repeat parrot-like that no Sign has been shawthém. The opponents of
the Holy Prophet have seen many Signs but havenodited bythem. They
are, therefore, warned that now they will see ahly Sign of punishment.
But God is not quick to punish. It is when disbediess wilfully and
persistently shut the door of repentance upon thbms and scornfully reject
the Divine Message that they are punished. Nexg #tated that onlthose
who have fear of God in their hearts accept théhtrand the Holy Prophet
is told to address his appeal only to the God-fearFor the others, iis
necessary that fear of God should first be createtheir hearts, then will
arguments and reasons benefit them. Further stiaied that it is essential for
the progress of Islam that special attention bd paithe spiritual training of
believers, because the Prophet is mortal and nmasbrie day and only the
community of believers will remain behind to preastd propagate the Divine
Message. Next, the disbelievers are told that they foolish to findfault
with the Holy Prophet merely because the promisadishment has not
already overtaken them. They are told that to gutiie haughty and boastful
rejecters of truth rests entirely in the hand ofd&gho punishes them as He
thinks fit or opportune. It may be that a persomows today the enemy of
truth and seems to deserve Divine punishment, magg babout true
reformation in himself tomorrow and deserve Divimercy. So the infliction
of punishment, or deferring thereof, is God’'s owwnrkv The Sirah then
exposes the falsity of polytheistic doctrines byams of an argument which
the Patriarch Abraham had with his people; and tmention is made of the
favours and blessings which God bestowed upon hidh ldis descendants
because they strove hard to establish truth imibidd. TheSirah proceeds to
state that the mission of God’s Messengers never fake rain-water it gives
fertility and freshness to a soil spiritually bleakd barren, and as it is not
possible to attain true realization of God unlessrelveals Himself to men, it
is necessary that Divine Messengers should appmer dfter time as it is
through them that God reveals Himself to the woflden it is stated that for
the attainment of true faith a corresponding whmies change of heart is a
sine qua non. Without such a change, even Signsnaratles prove of no
avail. Next, a contrast is instituted between Istaffeaching, which answers
and satisfies the demands of reason and justicehendoctrines and practices
of idolaters, which are based neither on reasoronoargument. Towards the
end of theSirah we are told that the Qun has been revealed to raise and
honour even those nations to whom no revelationsbasr been sent in order
that they may not suffer from a feeling of inferiprbefore the People of the
Book. The Message of the Qam, unlike that of former revealed Scriptures,
is for the whole of mankind, and it seeks to esshbleal and permanent peace
between different sections of humanity as wellesvben man and his Creator.
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Chapter 7
Al-A'r af
Py

(Revealed before Hijrah)

Title and Time of Revelation

According to lbn ‘Ablas, lIbn Zubair,Hasan, Muhid, ‘Ikrimah,‘Ata’ and
Jabir bin Zaid, thisSirah belongs to the Meccan period with theception
of w.165-172. Qadah however, is of the opinion that v. 165 was aéae at
Medina. The Sirah takes its title from v. 47. Commentators have not
succeeded in finding out any real connection betwble wordA'raf andthe
subject-matter of theSirah. This is because they have assigned a wrong
meaning to the word. They think thatraf is the name of an intervening
spiritual stage between Paradise and Hell andttietFellows ofA'raf will
appear distinct from the inmates of Hell but wilbtnas yet have entered
Paradise. The Quinh rejects this meaning of the word because it hargtioned
only two groups of people—the dwellers of Paradisd theinmates of Hell.
There is no mention in it of any third group orsdaof people. It lends no
support to the interpretation of the wokdraf as the place of persons of a
middling spiritual status, nor can any internaldevice beadduced in support
of this interpretation. The Qumn depicts the Fellows oAl-A'raf as at one
time addressing the dwellers of Paradise and athendime talking to the
inmates of Hell; and their spiritual knowledge h&en declaretb be so great
that they can recognize the dwellers of Paradistadly special marks and also
the inmates of Hell by the latter’s particular sigimhey rebuke and upbraid the
inmates of Hell and pray for the inmates of Pamdik47, 49, 50). Can a
person, who himself is hanging, as it were, inaesbf uncertainty between
Paradise and Hell, be so presumptuous as to assu@ie of superiority as the
Fellows of Al-A'raf have been shown to do? The facthat the Fellows oAl-
A'raf are the Prophets of God, who will enjoy a speqgiiitsial status on the
Day of Judgment and will pray for the dwellers alfrédise and rebuke and
reprimand the inmates of Hell. And because $aah is the first among the
Qur'anic Chapters in which the life stories s#veral Prophets have been dealt
with at some length, it has rightly been given iiaeneAl-A'raf. Moreover, the
very construction of the word supports timterence A'raf is the plural of Urf
which means a high and elevated place and meamshalsspiritual realization
which a man acquires by the help of God-given iaettland the testimony of
his inner self. SAA'raf may signify those teachings of which the truth is
established by rational arguments and the testinebriyuman nature; and, as
the teachings of Prophets possess all these @salitiey alone deserve this
spiritually exalted position and so they dagitimately be called the Fellows
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of Al-A'raf (Elevated Places). In short, tBarah Al-A'r af is so called because
in it illustrations have been given from the livasthose eminent men of very
high spiritual position who in the past taught madketernal truths in
accordance with the demands of human nature anéimuweason, and whom
the men of this world resisted and soutghbring low, but whom the jealous
God raised to a very exalted position.

Subject-Matter and Context

Spiritually speaking th&irah serves as a kind &arzakh(interveninglink)
between th&irahsthat precede it and those that follow it, whichngigs that
the subject-matter of the precedisarahs has been developed into a new
theme in thisSirah. In the precedingsirahs the main themeconsisted of
refutation of Judaism and Christianity and thaotbfer Faiths which profess to
derive their authority mainly from Philosophy and&Ron. In thisirah both
these themes have been jointly treated and thityfalisthe positions of both
these sets of creeds is demonstrated and thedfusiam established. First of
all, it is stated that because the Qaris the revealed Word of God, there is no
possibility that it will ever meet with destructicor will fail to achieve its
object. Then Muslims are warned that they should inca fit of despondency,
come to a hasty compromise with the followers dieotreligions, because the
opponents of a true religion have always suffatisgrace and humiliation in
the end. Next, it is stated that God has createdforathe attainment of a most
sublime object, but most men forget this noble paepof their lives. The
paradisiacal life of Adam and his expulsion fromhéve been cited as an
illustration of this subject, and it is added thmathe very beginning after having
created man God provided for him the means toratiaiigh spiritual status;
but man gave no heed to God’s plans for tang followed Satan. Further, it is
mentioned that, unlike former Faiths which aimednaividual development,
Islam seeks to bring about reformation of whole wamities. Whereas former
Prophets sought to make individuaister Paradise, Islam’s aim is that whole
communities and nations should attain bliss. Bsiggery effort at reformation
has to encounter obstacles and vicissitudes béfatéins its consummation,
so whenever the Muslincommunity deviates from Islamic principles and
teachings God raises for their reformation diviAelypired Reformers from
among the followers of the Holy Prophet so that mmay not lose his newly-
gained Paradise bydeviating from the path of national progress and
development. Th&urah then proceeds to lay down standards and criteria fo
the recognition of these promised Reformers anft lig also shed on the
ultimate doom of theiopponents. Next, it is said that all Divine plansrkv
gradually. As in the material world, so in the reaif the spirit, all progress is
subject to the law of evolution and it is by a @e& of progressive evolution
that the spirituatlevelopment of man has taken place from the tim&daim to
that of the Holy Prophet, and in his teaching greattention has been devoted
to the betterment and organization of the whole roomty. The believers,
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therefore should always keep in mind that from small seedsvdrig trees and

that even great objects seem very insignificanthi& beginning and remain
hidden. So it behoves believers to keep their ey and let not the grand
object of their creation remain hidden from theghs because, if once it was
allowed tobecome hidden, it would remain hidden for ever.

With v. 60 begins a brief account of the life-histof some Prophetef
antiquity whose mission it was to take man backihe blissful heavenly
existence from which he was expelled. After thaisitstated that good is
ingrained in human nature of which it constitutesirgtegral part and that evil
only comes later and is the result of externaligrfices; and that, in spite of his
instinctive goodness, man cannot attain perfectdhout the help of Divine
revelation. By rejecting Divine guidance, he depsinimself of hisnstinctive
goodness and is spiritually ruined. Again, refeeeicmade to the mission of
the Holy Prophet, and his opponents are warnedaanore the patent fact
that his intellect is sound and motives pure, thiatteachings are iperfect
harmony with human nature and natural law andtti@testimony of the time
also is in his favour. Then some misgivings andbd®wf disbelievers have
been removed and it is stated that they will pugugerystrong opposition to
the Holy Prophet, but God will protect him from Birm. Muslims, however,
are admonished not only to endure patiently theosgipn of disbelievers but
also to pray for them. Further, tl8&arah observes that likehe opponents of
former Prophets, the opponents of the Holy Prophktcontinue to demand
Signs, but it lies entirely with God to show Sighe shows them when in His
infallible wisdom He thinks opportune. But does,tb¢ disbelievers are asked,
the Quran which fulfils the real object and purpose of Rreinood, constitute
a sufficient Sign? Muslims, therefore, are exhottedive to the miracle of the
Qur’an that great measure of true appreciatidvich it richly deserves, because
the more the Heavenly light is vouchsafed to mae, truer should be his
appreciation of it.
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Chapter 8 & 9
Al-Anf al and At-Taubah
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(Revealed after Hijrah)

Title, Date of Revelation and Connection Between thTwo Sirahs

Though, as commonly known, it is only the first tbkse two Chapters
which is known by the name Aaif yet truly speaking this Chapter comprises
both the parts—the one which is known as Al-#Ardnd the other which
is known as at-Taubah. This means that at-Taubd®aarat is really not a
separateSizrah but only a part of Al- Anfl. This is a solitary instance in the
Qur'an wherea Sirah has been split into parts, all the otH&irahs being
compact wholes. The proof of the fact that at-Tauisanot a separat@irah
but is a part of Al- Ardl is that unlike all other Chapters at-Taubah ig no
prefixed byBismillzh, whichunder Divine direction was placed at the head of
every Sirah and formed its integral part, and because alse thtains such a
striking similarity between the subject-matter bédse two Chapters that they
both form but oneSirah. Both Al- Anfal and at-Taubah were revealed at
Medina; Al- Anfal was revealed about the time of the Battle of Bawlrthe
first or second year afteHijrah, and at-Taubah or B#at, according to
Bukhari, was among the last portions of fQar’an to be revealed in the ninth
year after thédijrah.

A Collective Note on BothSarahs

In Al- Anfal the prophecy was made that God would give to Msla
great victory, and that the property and possessaintheir enemies would
fall into their hands. This prophecy continued tmve for disbelievers a
constant source of mockery at the cost of the fdjthecause God, out of His
infallible wisdom, and in conformity with His etehlaw had delayed its
fulfilment along with the revelation of that pomioof Chapter Al- Anil
which contained a mention of it. When Mecca feltldhe aforesaid prophecy
was fulfilled, the remaining portion of th&irah was revealed. It began with
A declaration of complete vindication on the paradifzh and His Messenger to
the idolaters to whom you had announced a commitrtiext Islam would
triumph in Arabia. So go about in the land for fauonths, and know that you
cannot frustrate the plan of Al and that Akh will humiliate the disbelievers
Incidentally, it may be noted here that some Contaters have taken the
above Declaration to mean that a period of four tmvas grantetb those
idolaters with whom Muslims had treaty engagemerid that this period
was intended as a notice, after which all treaéied agreements with them
were to be considered as having terminated. Thisrgretation of the
Declaration is evidently wrong; because if it wasamt as only a notice of the
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denunciation of the treaties there was no sensmmmbining the Declaration
with the injunction that they should go about thad and see for themselves
that God’s purpose had prevailed. He who is graatiehited respite naturally
makes hasty preparations to depart for a placafetysand does not go about
in the land sightseeing. Again, if the verse beeustbod to give notice of
termination of existing treaties and to grant itk respite to thoselolatrous
tribes who had treaties of alliance with Muslimswhwould the very next
verse be explained which says that such peopleaas éntered intdreaties
with Muslims are not to be expelled till the ter@iion of their treaties. It is
thus clear that the Qunic words“Alladhina ‘ahadttum” used in the first
verse of Chapter at-Taubah allude to no politioetyy or agreement bonly

to such declarations as Muslims and disbelievedsrhade against each other
about the ultimate triumph of their respective emuOn the side of Islam, it
was declared in Chapter Al-Aaif that the property and possessions of
disbelievers would fall into the hands of Muslina)d the disbelievers, on
their side, had declared that Islam would be exigted and they would
capture the belongings of the Muslims. It is theeatradictory declarations
that have been metaphorically termed Afid or agreement in the verse
referred to above, and the idolaters are told talgout in the country and see
for themselves whether or not the declaration whiels made in Chaptéy-
Anfal about their eventual destruction had proved tiSe, truly speaking,
Surah Bara’at constitutes only a declaration of the fulfiinteof the great
prophecy made i&irah Al- Anfal and is thus not a separdi@rah. In short,
thereexists a very real connection between these twteha which really
constitute one Chapter, for, as stated ab&egh Al- Anfal was revealed at
the time of the Battle of Badr and in it a cleaogitecy was made about the
ultimate destruction of disbelievers. Then aftee tast encounter with the
idolaters of MeccaSirah Bara’at was revealed to announce the fulfiiment of
that prophecy and the ushering in of a new era.

Subject-Matter of the Siarahs

Chapter Al- Anfil opens with a description of the Battle of Badd a the
outset Muslims are told that they will win a greattory over the disbelievers
whose property and possessions will fall into theinds. These wars are the
Signs of God and should not be made the meanskingeworldly gains. Next,
they are told that they should fight courageouslthe cause of God and should
not be proud of their strength or organizationthesi should theye afraid of
the numbers and military prowess of their enemiasther, obedience to
authority is emphasized and it is stated that @vexdi to God’s commands will
open for the Muslims the avenues to success arsp@rty and will protect
them from the machinations and intrigues of theemies, even as God had
protected the Holy Prophet against the secret jplbtee Meccans. Th&irah
proceeds to say that the enemy is proud of his eus@nd military prowess
and believes himself to be in the right, and evewkes the wrath of God upon
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the liar. Such a determined enemy would not easilyit defeat. Th&irah
exposes their false pretensions. It further sagsttiediscrepancy between the
words and deeds of disbelievers shows that thilr is a mere slave of their
intellect and has no firm roots in their heartse Muslims are buoyed up with
the Divine promise that the war in which they amgaged will end in a victory
for them and success also will continue to attdrer endeavours in future
engagements. To achieve this, obedience to authamd endurance of
hardships and unity of action are enjoined ubam.

The Sirah further deals with the sanctity of treaty obligasoandMuslims
are told that disbelievers will repeatedly violt#teir agreements bthis should
not incite them to a breach of their own obligasiomhey shouldlisabuse their
minds of the misconception that their cause wouftesin anyway if they did
not avenge a breach of agreements on the disbedigyaat bya corresponding
violation of an obligation by themselves. On thatcary,they should continue
scrupulously to observe treaties; but agreememtghthve made should cause
no mitigation of suitable preparations for war beitpart. They are, however,
enjoined that if during hostilities disbelieversestor peace, such an offer
should not be rejected, because if disbelieverataterms of peace and restart
hostilities, Muslims will not suffer on account tifis fresh breach of trust by
them. This injunction implied a reference to theaty of Hudaibiyah when a
breach of treaty obligations by the disbelievéed to the Fall of Mecca.
Muslims are further told that captives will falltantheir hands and they should
treat them with kindness.

The promise of victory given to Muslims in Al- Aaifis declared to have
been fulfilled in the opening verses of Bat where it is stated that Muslims
have become masters of the whole of Arabia, sadthlaters should go about in
the land and see for themselves whether or notmi@e country has come
under Muslim domination. In verses that follow dikbvers are reprimanded
for their repeated breach of solemn treaties angr@nts and Muslims are
warned not to enter into any fresh agreement wigimtand should not fear that
the severance of ties with them would, in any wagyersely affect the
prosperity of Mecca, because God Himself would jt@yor them. Next, they
are told that they should not think that after tieywe conquered Arabia war
would come to an end and they would have peacead®ount of thentrigues
and secret plots of Christians a new series of wardd start, and because they
are idolatrous people they would not bear to sedeqe Unity of God
established in the earth. Moreover, they have becororally depraveavhile
Islam seeks to establish true equality and freeddéonv could then a Christian
government view with equanimity the establishmewtits side of another
government based on equality and freedom, whoserpity would incline its
subjects to rebellion? So having proper regardittier things which God has
declared sacred, Muslims are told to make suitgbkeparations for the
impending war with them.
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As there was an interval between the revelatiotheffirst 37 verses dhe
Siurah Bara’at and those that follow, mention has been madeeriatter verses
about the fulfilment of the prophecy made in thexfer. In thisconnection a
brief description is given of the expedition to Tikland of the circumstances in
which the prophecy referred to above was fulfill@tie Hypocrites and those
weak of faith who were seized with the fear of gweverful Kingdom of the
Kaiser are reprimanded. Their moral weakness i®g and believers are
bidden not to accept their help, for even withtutir help God will grant
victory to them over the Qar (this subject has been dealt with in fuller deta
in Chapters BRm and Fdf). In this connection, mention is made of the guas
of the Hypocrites to injure the cause of Islaiwards the close dfrah at-
Taubah it is emphasized that in spite of the inggyand plots of the Hypocrites
and the great power and material resources of lggsikes the Holy Prophet
will succeed in his mission through the help of Gttle Lord of the Mighty
Throne."
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Yiunus
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(Revealed before Hijrah)

Date and Place of Revelation

This Sirah was revealed at Mecca in the late Meccan periedjn.thelast
four or five years of the Prophet's stay there. 8o@ommentators have
ascribed some of its verses to the Medinite pebatitheir opinion is ndbased
on historical data. They seem to have drawn therenice merely fronthe
subject-matter of those verses. Bieah derives its name from v. 99.

Subject-Matter

On pondering over the contents of the @urive notice that not onlits
verses are interrelated but also that ev@mah possesses a subtle connection
with the one preceding it and the one followingMbreover,certain groups of
Quranic Chapters are linked with other groups. Thusedegt order runs
throughout the whole of the Qan. Its different Chapters are related to one
another in more ways than one; and when their oaterarrangement are
considered, no doubt is left that the Quris indeed a great miracle of diction.
The presenSirah possesses a threefold connection with the preceélinagter.
First, it constitutes a continuation of the preogdChapter. Two subjects were
mentioned in its concluding portions: (a) The ratieh of the Book and its
denial (9:127); (b) the coming of a Messenger ol @od the benefits derived
from following his teaching (9:128). Theame subject is continued in the
presentSirah. It mentions the importance of the Book (10:2) @ndfers to the
Divine Messenger (10:3). Secondly, thaah completes the subject-matter of
the preceding one. In that Chapfethich is not really a separate Chapter but is
a part of Chapter 8) reference was made to the tfadt the time of the
prosperity and predominance of Islam had come hatd@od’s promises were
going to be fulfilled in all their gloryand grandeur. So the believers were
exhorted to attend to the purification of their tgain order that their
repentance might be accepted. As doubts might hagsen in the hearts of
some people that on account of the enormittheir sins their repentance will
not be accepted, the present Chapter removes oldit dnd stresses the fact
that God’s mercy encompasses and transcendsradistiihough it requires the
highest form of repentance to attracfTihirdly, all the Chapters of the Qar
from Chapter 2 to Chapter 9 (which are really sewenumber; for, as stated
above, Chapter 9 is not a separate Chapter busfpart of Chapter 8 and was
written separately only oaccount of the special importance of its subject-
matter) deal with one group of subjects, while wvilits Chapter begins a new
group of Sirahs ending with Chapter 18. This second group death &
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distinct and separate theme, yetsitthject-matter is closely connected with that
of the first group. In the first group the truthlsfam is established by reference
to the Holy Prophet and his work, and an appesaiade for the acceptance of
Islam in view of the superiority of its principlabe excellence of its teachings,
the vastness of thepiritual knowledge which it holds out to seekétsraruth,
the wisdom underlying its teachings and its exttam@ry influence. In the
second groupcomprising Chapters 10-18, emphasis is laid onnéed of
Prophethood, the importance of religion and orotbject of the Holy Prophet’s
advent, by referring particularly to the criterianda characteristics of
Prophethood, thelaims and history of previous Prophets and toatfgeiments
based on, and supported by, human reason and cosenee.

Thus the subject-matter of the two groups is véogaly linked andelated
to each other, the only difference being that waeia the first group reference
is made to the prophecies which were made at thenadf the Holy Prophet or
which had been made by previous Prophets and wéiléedl in due time, thus
bearing witness to the truth of the Holy Prophethie second group the truth of
Islam has been explained on its own merits ancherbasis of the canons of
Prophethood.
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(Revealed before Hijrah)

Date of Revelation

According to lbn ‘Ablas, Al-Hasan, ‘lkrimah, Muhid, Qafidah and
Jabir bin Zaid thisSirah was revealed at Mecca and, according to Mughe
whole of it belongs to the Meccan period, with éxeeption of vv. 13,18 and
115, which are considered to have been revealgi@dina.

Subject-Matter

The precedinguirah had classified the enemies of God’s Messengeder
three categories: (a) Those who were completelyrale=d; (b) others who
were wholly spared; and (c) those who were paristdyed and partly spared.
In the present Chapter the Q' discusses the first category astdtes that
God destroyed the people ofitHso completely that no trace of them was left
behind, and that He raised in their place anotle®ple with whom started a
new era in human activities. TIi8arah also points out thabod watches men
and deals with them according to their actions arades provision for their
guidance as circumstances demand. As this provisionade for their good,
those who do not benefit by it suffer moral dedththis way the process goes
on. And just as when one generation of men passay d is succeeded by
another generation, similarly, when one religiousvement perishes, its place
is taken by another. THairah further tells ughat while worldly progress may
be possible for a time without observing Divine ecoamdments, permanent
success is granted to those people only—their mereing perpetuated and
their name indelibly imprinted on worldilgstory—who are honest and true to
God and man. After this, reasons are given, whyebeds triumph over
disbelievers and the latter fail in their strugglgainst Truth. TheSirah
illustrates this Divine practice by citing examplelspeoples who were once
mighty in power and strong in numbers, but who mith destruction when
they rose against the apparently humble followdér&ad’'s Messengers—the
peoples of Noah, #tl, Salih, Lot and Shu‘aib. Thgreat Patriarch Abraham is
also mentioned but only incidentally in the cour¢he story of Lot. Reference
to Abraham is followed by a brief account of Moses relation not to the
Israelites but to Pharaoh, who along with &rsogant people was destroyed,
because he rejected the Divine Message.

Next, believers are warned against associating pathple for whom Divine
punishment is decreed; for association with suapleeis calculatesaturally
to involve them in punishment meant for the latfdrereafter the Holy Prophet
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has been told not to worry about the threatenedrudei®n of those of his
people who will not believe, for the people of manyrophebefore him had
met with a similar fate when they opposed and tegethe Truth. So many
instances of Divine punishment have been cited his &irah and such
emphasis laid on the Holy Prophet’s great respditigb that he is reported to
have said,Sirah Hud has prematurely aged me' (Mamh meaning that the
contents of thé&urah weighed so heavily on his mind that he felt the actpof
premature old age. Lastly, however, the Holy Propheheered and comforted
with the prophecy that great progress and prospawait his followers.
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Chapter 12
Y usuf

(Revealed before Hijrah)
Date of Revelation, Context and Subject-Matter

According to most Companions of the Holy Prophwt, whole of thissirah
was revealed at Mecca; but, according to Ibn ‘@bbhnd Qdidah,verses 2-4
were revealed aftedijrah. As already pointed out, Chapter (®rah Yunus)
deals with both aspects of God's dealings with métis—punishment and
mercy. But whereas Chapter 1Su@h Had) deals with thesubject of Divine
punishment, the present Chapter (Chapter 12) aetisthat of God’s mercy.
The Sirah which deals with God’s punishment{#) hasbeen placed before
the presen&irah which deals with His mercy, because #émemies of the Holy
Prophet were to be shown mercy after they had hmenshed for their
misdeeds. Th&xurah, however, possesses one peculiafitye whole of it deals
with the life-story of only one Prophet—JosephtHis it differs from all other
Surahs. The reason for this peculiarity is that the bfethe Prophet Joseph
bears a very close resemblance to that of the IRobphet, even in minor
details. The entir&irah has been devoted tosamewhat detailed account of
the Prophet Joseph’s life in order that it mightve as a forewarning of the
incidents that were to occur during the lifetiofethe Holy Prophet. In Chapter
10 the story of the Prophet Jonah was chasean illustration of Divine mercy,
while in the detailed account given in tipeesent Chapter the example of
Joseph has been cited as an illustration forghgbose. Two reasons may be
given for this:

(1) The lives of Jonah and that of the Holy Propheemble eacbther only
in their closing stages but Joseph’s life resemthiasof the HolyProphet even
in small details.

(2) Although the case of Jonah resembles thateoHibly Prophet ithat as,
the peoples of both Jonah and the Holy Prophet wé#mmately pardoned
through God’s mercy, the resemblance between tbeswnlypartial, but the
resemblance between Joseph and the Holy Prophpecially in the way in
which God treated Joseph’s brethren and the Hobpl#t's people is very
close and is almost complete. The mercy shown t@lle people was the
direct result of God’s grace, Jonah having no hanitl but thedeclaration of
pardon for Joseph’s brethren was made by Joseptelimandso in the case of
the Quraish of Mecca the announcement of their fdld unqualified
forgiveness came directly from the Holy Prophetisianouth.
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Ar-Ra‘d

(Revealed before Hijrah)

Date of Revelation and Context

Preponderance of scholarly opinion is in favouthaf view that thisSzrah
was revealed at Mecca. Its subject-matter alsoirrosthis view.Some verses,
however, were revealed at Medina. These versed4dingaccording to ‘Aa’),
32nd (according to Qadah), and 13-15th (according toertain other
authorities). In Chapter 1&frah Yunus) it was stated thathenever a Prophet
appears in the world, people are made to acceitliee Messenger either by
being visited with Heavenly punishment or Galtbwers his mercy upon them
if they deserve it. Stress was laid in Chapter (¥trah Hud) on Divine
punishment and in Chapter 1&ifah Yasuf) on God’smercy. The present
Sirah, however, explains how the promises @ndphecies about the rise and
prosperity of the Holy Prophet, made in theee preceding Chapters, will be
fulfilled and how Islam eventually wifrevail over other religions.

Subject-Matter

The Sirah opens with the theme that God works in inscrutatdgs. The
means by which His Messengers and Prophets riggower remain hidden
from human eyes till the results, towards the agdminment of which they
work, become apparent. It proceeds to draw attertboa well-knownlaw of
nature that different kinds of fruits and vegetatgrow from a soil which is
watered by the same water. Similarly, the Holy Redpborn and brought up in
the same environment with the pagan Meccans, rosbéet God's great
Messenger. The disbelievers are further told they should not judge the Holy
Prophet by his present weak state and by the pawcithis means and
resources, nor should they wonder at the promisésailtimate succes# is
not his promised success that is to be wonderedhthiger it would have been
strange if he had not appeared at the time of hiy®erying need. The Holy
Prophet is bound to succeed and his enemies mlstHa cause ofslam shall
triumph and the children of the leaders of dislidliiemselves shall join its
fold. God will withdraw His help from disbelieveed their power and glory
will depart. All the laws and elements of naturéngeunderGod’s control, He
will make them subservient to the Holy Prophet'ssea The false gods of the
idolaters will be quite powerless to impede or strithe progress of the new
Faith. TheSirah goes on to develop the theme thatgseat are the spiritual
powers of the Holy Prophet that he could overcomeshemies single-handed,
even as a man having eyes could overcome a hdstnof men. Polytheism
cannot stand against the doctrine of the Unity ofl@or can the votaries of
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false gods against the devotees of the True Gaelefbmies of truth shall melt
away and vanish like foam or froth. Men of weak enstanding see only the
rising foam and froth and do not care or have tielligence to see the pure
water underneath. The foam and froth disapgm#r pure water and gold
remain. Similarly, the superficial and trifling befs of the polytheists are
bound to perish and the great and noble idealscpeetby the Quran will
endure and its teachings, being in harmony with drumature, will find their
way into the hearts of men, who will gradually cotoerealize on which side
lies the truth when they compare the moral statirbelievers with that of
disbelievers. Mighty Signs will be shown and gnesttacles wrought by means
of the Qurin and human hearts, the strongest of all eartlhdeis shall fall.
One of these Signs will be that his people dillze out the Holy Prophet from
Mecca and will draw the sword against him. Butrdslshall continue to make
headway till Mecca, the centre of disbelief and agion will fall to the
victorious arms of the Holy Prophet. Idolasiyall disappear from Arabia for all
time and Islam shall be firmly established therbe Wworld shall witness all
these Signs wrought not by human agency but bjdhe of the Aimighty God
Himself. The Sirah contains manyprophecies about the discomfiture and
destruction of the leaders of disbelief and fotetlbright future for Islam.

The Title

The above constitutes the main theme of$ia@h and it is inconformity
with this theme that it has been named Ra'd or @kunRain brings with it
lightning and thunder and it is in the fitness loihgs that heavenly rain—the
Qur’anic revelation—should also be accompaniedtiynder and lightning.
Islam has brought with it, thunderbolts. Those wiraw the sword against
Islam shall perish by the sword and those who olegjiance to it shall sit on
the thrones of power and glory.
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Chapter 14
Ibr ahim

(Revealed before Hijrah)

Introduction

The subject-matter of the precedi&gah is continued and explained more
fully and clearly in thissarah. The truth of the Quihic teaching is sought to
be proved from observation, inferences to thiscéffeaving been drawn from
facts of history. It is pointed out that in circuarsces similar to those of the
Holy Prophet, Messengers of God were successthkin own day againstery
powerful opposition. The Holy Prophet, therefosealso bound to succeed in
his mission, in spite of the meagreness of his sie@hen theSirah proceeds
to say that the real purpose of the @uic revelation is t@rovide guidance for
mankind which is groping in darkness, and the Htxgphet has been raised to
bring people out of this Cimmerian darkness intghti Prophets had also
appeared before him, prominent among them b#oges. TheSirah sheds
light on the main reason for the triumph of DiviMessengers over their
opponents which is that they worship God and prehehrruth. After dealing
with this subject th&irah lays down some prominentarks and characteristics
of the revealed Word of God and the criteria bychihits truth can be tested.
Judged by these criteria the Qur’is definitely proved to be God’s own
revealed Word. Muslims then are advised how beptdfit by its noble ideals
and teachings. Next, tHgrah points out that the change which was about to
take place in Arabia through the Message of théaQurad been decreed ages
ago by Almighty God. It had been God'’s pkamd purpose since Abraham went
to the wilderness of Paran and settled his sondshiend his wife Hagar there
that that barren and bleak country would one dagoilme the centre of the
greatest religious Movement the world hexkr seen. Mecca was founded to
fulfil this Divine plan. This is why, in spite ohé sterility and barrenness of its
soil, God has ever provided for its inhabitantdrtineeans of livelihood in an
ample measure. While Abrahamas reconstructing the House of God with the
help of his son, Ishmael, they prayed that God migiise up among the
Meccans a Messenger, who should recite to thenSlgiss and teach them the
Book and wisdom and shoupdirify them (2:130). This prayer was fulfilled in
the person of the Holy Prophet. T&&ah reminds the Faithful that their duties
and responsibilities had already been explainethéan by Prophet Abraham
and that they shouldiever lose sight of them. It ends with a warning to
disbelievers that since Mecca had been foundedetmrbe the centre and
citadel for the preaching and propagation of thetrilze of the Divine Unity,
they should give updolatry. All efforts on their part to oppose theviDe
purpose were bound to end in complete failure amtration.
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Chapter 15
Al- Hijr

JERY
(Revealed before Hijrah)

Date of Revelation and Context

According to consensus of scholarly opinion Bgah was revealed at
Mecca. In the precedin&arah it was pointed out that though the former
Prophets possessed no material means, yet thesiomiprogressed and
prospered because they had the Word of God to guidehelp them. So will
the Holy Prophet succeed in his mission. The Wdr@ad, the presertiirah
emphatically declares, is a great force before Wwhio worldly power can
stand. Forging of lies against God is not a thinpe trifled with and impostors
and forgers of lies against God soon meet theierdes end, and is stated
that the Quin is the revealed Word of God and possesses atgd&iproofs to
establish its Divine origin.

Subject-Matter

The basic theme of th&rah is that no heavenly Scripture capproach the
Qur'an in beauty of diction and style and in the gramd#uts contents. It is a
revealed Scripture par excellence. It stands udkeguand unrivalled in every
respect. Its beauties and good qualities are so/raad sovaried that even
disbelievers on occasions are forced to confedshiby possess nothing like it
and wish that they too had possessed a Scriptkeeiti In spite of this
confession on their part, they do not see their twagccept iand do not realize
that by their refusal to accept the Qur'they would be deprived of truth and
would draw upon themselves the displeasure andspom@nt of God. The
Qur'anic Message is bound to succeed and notbargstand in its way. Those
who hesitate or refuse to accept it will themselveghe sufferers. Th&irah
then states that if the Qanic revelation is ridiculed and treated with congm
it is nothing to be wondered at, for thevelations of previous Prophets also
were held up to scorn. But the scoffers do notegpte this patent fact that it
is no easy thing to forge lies against God, becaos#o so is to invite sure
destruction. The All-Powerful God setesit that lies are not successfully forged
against Him and that a forgery becomes easilyndjatshed from His revealed
Word. He vouchsafes it a special distinction andnence and creates a
favourable atmosphere for sceptance by right thinking men and raises those
who accept it from a low to a very high level of r@cexcellence.
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Chapter 16
An-Nahl

JEAi
(Revealed before Hijrah)

Date of Revelation and Context
This Sirah was revealed at Mecca. Ibn ‘Ai¥ makes an exceptioof

vv. 96, 97 and 98, which according to him were ade@ at MedinaProfessor
Noldeke, however, thinks that th&irah was revealed at Meccwaith the
exception of vv. 44, 112, 120, 121 and 126. Itrisfaced with nabbreviated
letters. As the subject-matter ofSarah is an amplification anéxpansion of
the abbreviated letters placed at its head andvsrged by thenthe subject-
matter of aSirah which has no abbreviated letters constitutesfact, a
continuation of the subject-matter of the precedgh which hasabbreviated
letters in its beginning; and is subject to, andegned by, thosabbreviated
letters. Thus the subject-matter of tHfgrah should be considereds a
continuation of the subject-matter of the precedagh (Al-Hijr) and should
be taken as governed by the lett&li§ Lam Rz, placed in thdeginning of that
Surah; only the method of approach and treatment okthigect is different.

Subject-Matter

Quite appropriately th&irah has been given the title of An-ha(lit. the
Bee), because by a reference to the natural inginithe bee which has been
termedWaii in the Quran (16:69) attention is drawn to the fact that ¢imire
universe depends for its smooth and successful imgprin Waki, whether
manifest or hidden, direct or indirect. This subjeanstitutes the pivot or basic
theme of thesiirah. Moreover, the subject of Jith has beerntroduced here as
an important subject. As Jith was to become the target of attacks from all
quarters, it is hinted that, like honey, which istpcted by the bee from undue
interference by its God-given sting, the Quar'which is astorehouse of
spiritual honey shall be protected by the use afdavhich Muslims will have
to employ to protect it. Believers are then toldttl they wish their kith and
kin to accept the Quih they should see that their ovearts are cleansed
because without purity of heart it is impossiblektiow God. God does not
compel anyone to accept the truth, because by disiog the very purpose of
religion is defeated.

Next, the Surah enters into a discussion of the Life after deatd dnis
stated that even in this world nations are resteceand given a new life, and it
is with theirHijrah (Emigration) that their resurrection begins. Accogty, the
Holy Prophet also would have to leave his natiee@land emigrate to Medina
because it was essential for the spiritual devetogrof his followers that they
should be separated from disbelievers and be estlicatd trained irthe

35



Essence of the Holy Quin

teaching of their religion in congenial environmeerfiErom this the conclusion is
drawn that if it is so necessary for the spiripdgress of believers to undergo
Hijrah in this world, how far more is it necessary for f&manent spiritual
advancement of man that he should undergo a siHfiirah which is another
name for death. After thislijrah the Faithful and the disbelievers begin to
travel on separate paths; the disbelievers go tbafdthe Faithful bask in the
sunshine of Divine Grace and scale the heightstmiesnent with God. The
subject that great and wholesome results will fioeam the Holy Prophet’s
Hijrah (Emigration) is continued. Th&irah proceeds briefly to deal with the
guestion, why respite is granteddisbelievers and why they are not forced to
accept the Truth. This leads to the treatment efabjection that if the Holy
Prophet is a true Messenger of Gathy is his teaching at variance with that of
earlier Prophets. In answer to this objection ististed that the real teaching
which former Prophets gave to their peoples grediffered from the current,
adulterated and corrupt teachingiributed to them. In fact, a new Prophet
comes only when former Teachings become corrupt lase their title to
Divine protection. By citing the example of the p#e Sirah draws attention
to the fact that just as, guided by Divimespiration, the bee collects its food
from fruits and flowers and converts it into dedigs and wholesome honey, it
is in the fitness of things that for his moral negetion and spiritual
development man should be guidedrbyelation, and proceeds to say that just
as honey varies in quality, so are all men notmfa spiritual development.
Like the different colours and flavours of honegyelations of various Prophets
are also of different patternShen one more argument is given to establish the
need of Divine revelation. When with the passagdime people become
separated from the era of a Prophet and vestedkdtsegrow up and become
entrenched and privilegdbow from father to son and all natural avenues of
progress and advancement are closed upon the com@aonGod raises a new
Prophet who wages a relentless war against théstyr of man against man,
and the so-calleaders who erstwhile enjoyed monopoly of power lagwkefit
are dethroned from seats of authority and the commen who follow the new
Prophet take their place. The chains of bondagmei are broken and they
begin to breathe in an atmosphere of true freedom. Nexbhetiesvers are
warned that great changes which are decreed taoduglit about by means of
the Quran would take place very soon. The time cries fohange and the new
Messagepossesses all the essential qualities and ingtsdieh a perfect
Teaching. The followers of this new Teaching wilteeed and all power and
dominion will pass into their hands. A veritable rwaill be waged against
disbelief and itdeaders will be destroyed. Towards the end of Sim@ah the
Holy Prophet is told that the sphere and scopei®ipreaching should now
widen and embrace in its orbit Christians and Jéirss would excite a new
opposition andMuslims would suffer persecution from all quartebsit the
Divine cause of Islam would continue to grow andsper amid opposition and
persecution, and its enemies would meet with theserved fate.
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Chapter 17
Bani Isra’il

T34 23
o *

L}"} /Ls:-f
(Revealed before Hijrah)

Date of Revelation and Context

This Chapter is known as Balsra'il because it deals with sonmaportant
incidents in the history of the Israelites and vith experiencethrough which
they had to pass. It also bears the titlésoi’ because it opensith the Holy
Prophet’s great Vision about his spiritual Nighudwey toJerusalem which
forms one of the most outstanding topics of thisyitér. According to Ibn
Mas‘td, one of the earliest Companions of the HBtgphet, the revelation of
this Sirah was completed between the 4th and YHéar of the Call. Christian
writers assign this period between the 6th and #ik year. Towards the end of
the previousSirah Muslims were warned thatery soon they would meet with
opposition from 'the People of the Book' ssvere as they had already
experienced at the hands of Meccan idolaterstHattthey should bear it with
patience and fortitude till God should give thewtory over their opponents. In
the presen&irah their attention is drawn tthe fact that this opposition will start
at Medina and will end in the total defeatd discomfiture of 'the People of the
Book;' their sacred places falling irttee hands of Muslims.

Subject-Matter

The Sirah, as its title shows, deals with the history of flevishpeople,
with a pointed reference to two outstanding oceasivhen they openly
disobeyed and defied the two great Prophets of Gdawvid and Jesus. As a
result of this defiance they suffered the destauctf their national lifefirst at
the hands of the Babylonian Nebuchadnezzar andah#mse of the Roman
Emperor Titus. This special reference to the twbfdestruction of Jews
implied a warning to Muslims that their wrongdoiragsd transgressiongould
also result in the double eclipse of their natidifal The warning, however,
was also accompanied with a word of hope and gbeercfor them. It was to
this effect that since the Holy Prophet was theé lasv-giving Prophet, his
Dispensation would not, like the Jewish Dispensatsuffer total extinction but
after initial reverses would emerge triumphant wititreased lustre and
effulgence. Besides, some other subjects to whidig an impliedreference
was made in the precedi&grah have also been dealt with at some length. The
Surah opens with the subject déra’ (Spiritual Night Journey of the Holy
Prophet) in order to show that as the successorcandterpart oMoses, his
followers will conquer the lands which were prondige Moses, and that like
Moses he will have to leave his native place. BatEmigration will lead to
very rapid progress and advancement of his nohlsecaThen it isoriefly
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stated that the people of Moses acquired great pamnek prestige through their
Prophet, though subsequently they came to griefdéfying and ignoring
Divine warning. But the Quih, being a much more complete code of Laws, is
capable of bringing about a greater and a comptdtange in thdives of its
followers than was the Book of Moses. This brieference to the rise and
decline of Jews is attended with a warning to Muslthat Godvould bestow
upon them His favours and like the Jews they waigdd rise to great heights of
material greatness and glory, but that after treey dcquired wealth, power and
influence, they should not forget God. Then somkesruwf conduct are
mentioned by acting upon which a people could tisa very high spiritual
stature. But, instead of benefiting by these rutksbelievers arrogantly turn
away from them and give no thought to the dreaelfid towhich their conceit
and pride are likely to lead them. They are warthed rejection of truth never
produces wholesome results and that they will Isged with severe Divine
punishment, particularly in the Latter Days, witlle@ world will witness a fight
to the finish between the forces of Light and Dadshand finally the forces of
Satan shall be completely routed. T3ah then administers a severe rebuke to
disbelievers that they seekdanihilate the Holy Prophet, but God has decreed
a great and noble purpose for him and a mightyirdestvaits him. His name
shall be known unto the remotest corners of ththesard shall be honoured to
the end of time. Th&vorld shall recognize him as humanity’s greatesid&u
and Leader and the Qan as a storehouse of limitless spiritual knowledde
Surah closes with a brief description of the signs of tiagter Days and of the
evils which will then prevail in the world and declares that itrigyer and true
connection with God that can save man from sin.
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Chapter 18
Al-Kahf

<

(Revealed before Hijrah)

Date of Revelation and Context

According to Ibn ‘Ablas and Ibn Zubair the whole of th&irah was
revealed at Mecca (Manth). Almost all the Commentators of the Cam’
appear to be agreed upon this point. Western sshbé&ve assigned tfg&rah
to the sixth year of the Call, but most probablwés revealed in the fourth or
fifth year. Anas reports that th&rah was revealed in one whole and was
guarded by seventy thousand angels (Manthol. 4, p. 210). In Chapter An-
Nahl the prophecy that the Holy Prophet would meetvgévere opposition
from the Jews and the Christians had been dealt atitsome length. This
subject was further elaborated$arah Bari Isra’1l in which it was stated that
he would be taken to regions where he would livemgnthe Jews and would
establish new contacts with them and later medt wafiposition from both the
Jews and the Christians and in the end would cantipgen. TheSirah Ban
Isra’il mentioned a Vision of the Holy Prophet, which calembodied a
prophecy that he would conquer the Holy Land oflées, and alluded tavo
revolts of the Jews foretold in the Book of Deutenmy. The first revolt took
place after the time of David as a consequencehafhwthe Jews were expelled
from their native land. They repented of their sargl theirhomeland was
restored to them. But they again relapsed intaitogs practices, defied God's
commandments and revolted for the second time entithe of Jesus. This
second defiance brought upon them severer punighittegir holy places were
destroyed and they were exiled from their beloveshd. of Promise. These
prophecies had also mentioned the conditions amtdimstances under which
the first part of the Israelites—the Jews—hadpéss. A description of their
condition, however, gave rise to two obvious questi (a) If Christians, who
form the second part of the Mosaic Dispensatiorvehbeen spared the
punishment with which the Jews wheere its first part were afflicted, does it
not follow that Christians are heirs to the Divislessings and favours promised
to the Jews? (b) Why are Muslims warned to be eir tjuard lest they incur
Divine displeasure by following ithe footsteps of the Jews, and what does this
warning portend and what has the future in stor¢hiem?

Subject-Matter
Both these very natural and pertinent question® len answered the
present Chapter and some light has also been shethe vicissitudes
through which Christianity—second branch of the BoDispensation—was
to pass. Mention has also been made of how Musimdd behave and make
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themselves the object of Divine wrath by imitatithg iniquitous ways of the
Jews. An answer has also been supplied to yet emnqtlestion, viz. what
connection is there between these matters andidhe &f the Dwellers of the

Cave, and of Dhul-Qarnain and Gog and Magog andptrable of "Two

Gardens" and thésra’ (Spiritual Journey) of Moses? The answer whicis th
Sirah gives to this question is that these parables tesen metaphorical

language the rise and fall of Christian nations atgb the hardships and
tribulations which the Muslims were to suffer frdilem on account of their
own iniquities.

In order to expand the subject and give it moreritgla the Isra’
(Spiritual Journey) of Moses has been mentionegt #ifie parable of the "Two
Gardens." This Spiritual Journey of Moses descrihesetaphorical language
the great material and moral progress which hisvi@rs were to make just as
the phenomenal progress of the followers of theyH®etophet has been
described in his owrsra’, mentioned in Chapter Bamsra'il. The Isra’ of
Moses describes in detail when and how this grebfarcement would
commence and where it would stop and when the ligseaevould become
deprived of Divine favours which would be transéerto the House d§hmael.
After this we are told that the Ishmaelites, aftaving inherited God’s favours,
would, in their turn, incur His displeasure by defy His commandments and
would be punished by Gog and Magog who would, attiome, spread over and
dominate the entire world. Towards the end of $imh mention is made of
one—Dhul-Qarnain, who stood in the way of the dation of the whole world
by Gog and Magog. Thus light is thrown thie material and spiritual conditions
of Christians both in the early stages of theitlFand in the Latter Days. The
Dwellers of the Cave symbolize early Christianshie period of their weakness,
and Gog and Magog represent thamthe heyday of their glory in the Latter
Days. TheSirah closes with an assurance to the followers of Istaat God
would break and shatter the forces of irreligiossnanleashed by Gog and
Magog, and would bring abotite deliverance of Muslims by means of a second
Dhul-Qarnain. This second Dhul-Qarnain is the Hatyinder of the Ahmadiyya
Movement who is a follower of the Holy Prophet.

The Sirah being very important, some additional details @f subject-
matter may be mentioned. It states that God hasafed the Quén in order to
remove the errors that had crept into previous &egvScriptures. It warns
those who ascribe a son to God that by so doingitier Divine displeasure.
These people hate Islam, and their beginning isliket their end. In the
beginning they were very weak and were subjectelitter persecution. God
had mercy on them and delivered them from theafsgrand tribulations and put
them on the road to progress and prosperity. Bugrnwtiney grew rich and
prosperous, they resorted to idolatrous practiaed,instead of turning to God
they turned to the world and became entirely Inst.iMuslims are warned to
take a lesson from their fate and in the day off tn power and glory to be
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on their guard, particularly against being remissDivine worship, against
excessive love of wealth and worldly possessiond,amainst a life of ease and
luxury. The glory and power of Christian nations @smpared with the
degradation and poverty of Muslims are then graglyicdepicted in 'the
parable of two men', one rich and the other podwe fich man—Christian
nations—would be proud of his riches while the po@n would turn to God.
Pride and conceit would come to grief in the lonm rand circumstances
beyond human control would bring about the rich saecline and fall. The
Sirah proceeds to give some details of those great clsaniyjeh wergevealed
to Moses in his Vision in which he was told thas ttevelopment and progress
of his Dispensation would fall far short of the @fréeights which another and a
later Dispensation would attain. This later Dispgimmn—Islam—would bring
to perfection and completion the teaching which Mwsaic Dispensation had
left incomplete, and would emerge triumphant fréve ashes of a declining and
decadent Christendom. After having dealt wita decline and fall of Christian
nations and with the rise of Islam, t&grah describes the conditions which
would follow the triumph of Islam. It is stated thea time would come when
Muslims would also turn their backs upmeligion and would become entirely
engrossed in the pursuit of material wealth andgyowo punish them for their
sins God would once again grant success and pigsperChristian nations
which for a time had beewestrained from advancing into Southern and Eastern
regions. Then would come great destruction uponmbid and nations of the
world would become divided into two hostile camp®gdded to two opposite
ideologies. Sin andniquity would prevail in the world and injusticenc
tyranny would become rampant. When things would &donsuch a pass God
would create circumstances which would finally dhethe seemingly
irresistible onrush ofhe flood threatening to engulf the entire worldhi\&/
dealing with this subject th&irah clearly hints that the same people would
play an important part in arresting and stopping fllood who had once before
broken thepolitical power of Gog and Magog—true followers thie Holy
Prophet. See also "The Larger Edition of the Comargr' pp. 1474-1480.
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Chapter 19
Maryam

d

)—’:J"‘

(Revealed before Hijrah)

Date of Revelation and Context

Consensus of opinion among the Companions of thg Fmphet is that
the Sirah was revealed very early at Mecca, probably tow#ndsend otthe
fourth year of the Call, before the Emigration tbyAsinia which took place
in the month of Rajab in the fifth year. Its conti@e with Chapters Ban
Isra’ll and Al-Kahf consists in the fact that some ac¢oohthe rise and
progress of the Jews and Christians was givendgeettwo Chapters. In Ban
Isra’1l it was particularly stated that the Jews wouldfesunational eclipse
twice and twice they would rise to power and glagd that the followers of
Islam would, like the Jews, also rise to power envéd twice like them they
would decline and fall. Irizrah Al-Kahf the same subject was dealt with at
greater length, specially the part dealing with i€tlans. After it had been
explained in thatSirah that Muslims would sustain national disaster at the
hands of the followers of the Messiah of the Modaispensation and would
regain their lost glory under the lead and guidantéhe Messiah of the
Islamic Dispensation, a brief history of the Chaist Faith is given in the
presentSirah. The Sirah thus constitutes a third link in the chain in which
Chapters Banlsra’il and Al-Kahf respectively form the first and seddimk.
In fact, the three Chapters deal with the sameestilind follow the same
pattern in dealing with that subject.

Subject-Matter

In the abbreviated letters at the head of $amh a comparison haseen
instituted between Christian and Islamic doctriaed attention has been drawn
to the fact that while originally Christianity was Divine Dispensation,
subsequently some false doctrines and dogmas fabeid way into its
teaching. As these doctrines run counter to Didttebutes, a brief account
of Jesus’s birth has been given to refute thems &lcount is preceded by a
brief mention of Prophet Zachariah, because acagrth biblical prophecies
Prophet Elijah was to have descended from heawfarébthe coming of the
great and dreadful day of the Lord' (Mal. 4:5); ala$us on being asked by
the Jews about Elijah, who was to have appearastdoéim, answered that he
was John who had come in his power and spirit (Mdttl4, 15; 17:12; Mark
9:13). He also told them that Elijjah was not to en@ome from heaven but
like all mortals was to have been born of an egrthbther in the form of
another man and that he was John (Matt. 11:11; Zuk).

While giving an account of Jesus, tt#rah refers to the unusual
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manner of his birth without the agency of a humathdr. The procedure
adopted to bring about this most extraordinary aomsation implied that
Prophethood was now going to be transferred froenHbuse of Isaac to that
of Ishmael, since there had remained among theli®s no male from whose
loins a Prophet of God should have been born. AfisrtheSirah reinforces
the argument against the godhead of Jesus by gstdtat if all the Prophets
from Adam down to the last Israelite Prophet beféesus, to whom a brief
reference is made in tH&irah, were mere human beings, why should Jesus,
who was also only a Prophet of God, be investel Wivine attributes and be
regarded as God or Son of God. As ResurrectiorLé@adfter death were tbe
widely denied in the Latter Days by Christians withom theSirah particularly
deals, much stress has also been laid on the ltereaid stale and hackneyed
arguments of disbelievers against it exposed afudee Thedisbelievers, the
Sirah says, seem to derive false comfort from their vipataterial means and
large numbers and adduce these things as an argimsampport of their denial
of the Life after death and of their belief thatatteally matters is the present
life. They are warned that they should not be deckby the apparent material
weakness of believers and of their own power, \weatid vast resources since
Truth always progresses gradually amdtages but most surely it does triumph
in the end. TheSirah ends with an answer to an implied question, vizy wh
Arabic has been adopted as a vehicle for the reeelaof the Qurinic
teaching. The answer given is: Since Atrabs are the first addressees of the
Qur’an, and it is natural and also sensible that a Mgssaould be addressed
to a people in their own tongue in order that thkguld easily understand it
and having understood it should conveyoitothers; therefore the Qan has
been revealed in Arabic.
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Chapter 20
Ta Ha
Pess

(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed very early at Mecca. This is the opinof
‘Abdullah bin Mastd, one of the earliest Companions of the Holy Pebph
The Sirah continues to deal with Christian beliefs and doetsi which formed
the primary theme of the preceding Chapter. On¢hefbasic doctrines of
Christianity is that the Law is a curse. TB&ah opens with aremphatic
repudiation of this Christian doctrine. The Lawsdays, is not only not a curse
but is positively a great Divine boon and mercy] arstead of being a burden
and an encumbrance, its object is to afford sofaxk spiritualcontentment to
man. This is one of the principal objects of ther'@u which it fulfils most
adequately. The Holy Prophet is comforted with thessage that God has
revealed the Quih to lighten man’s burdens and not to add to Higcdities.
It meets all human major needs and requirements.

Subject-Matter

The Sirah proceeds to tell Christians that in order to untaeid andealize
the truths embodied in the Qam| they should ponder over teecumstances
and conditions through which Moses had to passs Htated that after his
spiritual upbringing had become complete and he favaisd fit to be entrusted
with the great responsibilities of a Prophet, Moges commanded to go to
Pharaoh and convey to him the Divine Message. Bharfused to accept it,
behaved arrogantly and sought to kil Moses. Thamwau Moses was
commanded by God to take the Israelites out of EggpCanaanPharaoh
pursued them with his mighty hosts but Divine pbment overtook him and
he was drowned in the sea before the very eyeleofsraelites. Moses then
went up to the "Mount" where the Law was revealeditn. TheSirah then
administers a subtle rebuke to Christians. Theytale that wherbefore the
advent of Jesus the Israelites believed in theridecthat God was One and
later great stress had also been laid in theaQurpon Divine Unityand upon
the importance and significance of the Law or 8ai'ah, how could a
teaching which regarded the Law as a curse andtaned and preached
polytheistic doctrines intervene between thesedtsiotly monotheistic creeds?
Next, mention is made of Divine punishment that ldoavertake Christian
nations for their sins and iniquities after theyl henjoyed material prosperity
for a thousand years. Of these the last three gestwould be marked by
uniform progress and prosperity of a very high ardéis would make them
disdainfully ignore the Divine warning that a dreddfate was in store for
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them. TheSirah emphatically declares that this event vairtainly come to
pass and Christian nations of the West will beeskiwith a terrible visitation;
lofty mountains shall crumble and become like sratt dust (vv. 106, 107).
Then the subject with which th&irah has opened isehearsed, viz. that the
Qur’an easily yields to understanding acomprehension because it has been
revealed in the national tongue of feople who are its first addressees. Like
the Christian Scriptures it usualiipes not talk in parables and metaphors, thus
leaving the subject confused aladking in clarity, but explains its teaching in
an easily comprehensiblenguage. The importance of the Law is driven home
by strong and forcefudrguments and it is shown to be not an unmitigatede
but a great Divinddlessing. Then mention is made of the expulsiofadm
from "the garden.'This incident on which the whole fabric of the Giigan
doctrine of atonementstands is either misunderstood or deliberately
misinterpreted andhisrepresented by Christians. The truth is thathihnia of
Adam took placeaccording to a fixed Divine plan, and Divine plamsver
miscarry or fail intheir object. While according to the Bible, Godatesl Adam

in His ownimage (Gen. 1:27) and then, beguiled by Eve, Adahirto sin, the
Qur’an declares that having been created in God’s own érayl likeness,
Adamcould not possibly have been guilty of any such fadescribes him as
only having slipped into an inadvertent lapse (v. 1T#le Sirah ends with a
sternwarning to disbelievers that Signs and miracletheir own devising will
never be shown to them and that if, in spite ofif@wseen many heavenly
Signs, they still persisted in denying the Divineddage, they will bpunished

as were punished the disbelievers of the formersktegers of God.
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Chapter 21
Al-Anbiy a’

- a2 2
AR
(Revealed/before Hijrah)

Date of Revelation and Context

The Sirah, like the three preceding ones, was revealed achjeveryearly
in the Holy Prophet’'s ministry. Ibn Masd says that it was revealbéfore the
5th year of the Call, along with Chaptérs Ha, Al-Kahf andMaryam. The
opening verses ofirah Maryam were recited by Ja‘far befotke Negus
during the Emigration to Abyssinia which took plage that year.The
immediate connection of th&irah with Sirah Ta Ha consists in the fadhat
towards the end of thefirah it was stated that Divine punishment would
overtake disbelievers at its appointed time, ardHbly Prophet was enjoined
to bear their opposition and persecution patieathyg with fortitude. The
presentSirah opens with a warning to disbelievers that the tioietheir
punishment has already arrived and that thoughwhiéyow have to rendeain
account of their actions, they will continue to wan in the wilderness of
heedlessness and disbelief. This is the immed@iaection of theSirah with
the preceding one. But it is its subject-matteraasvhole, which, in fact,
constitutes the real connecting link between tlesemtSirah and some of the
preceding Chapters. I&rah Maryam some of the false Christian doctrines
were repudiated and rebutted, viz. that Jesus gesddivine attributes, thhe
had abrogated the Law and had declared it to bersecand that salvation
depended not on good works but upon atonemen&iah Ta Ha detailed
account of Moses was given in order to refute ajadse false doctrines. The
Christians were told that Christianity was butrk lin the Mosai®ispensation,
and that Moses’s circumstances constituted adlatdiation ottheir doctrines.
His whole pride lay in the fact that he was a Lawrg Prophet. If the Law
was a curse, then, according to Christian belieds®4,instead of having been
regarded as an object of respect and pride, shwudbeen condemned and
denounced. After this, th&irah Ta Ha gave a briefaccount of the lapse
suffered by Adam and thus traced the Christianrthebthe original sin to its
very root and then refuted it. It was made cleahatSirah that sin formed no
part of the heritage of man and that he is punigimy for his own trespasses
and offences. Next, it was stated that if it waspussible for man to get rid of
sin, then the very purpose of Divine punishnisritefeated and God’s Prophets
and His Messengers, instead of holding watnings to sinners, should have
given them the comforting message thaing mere creatures of circumstances
and possessing no volition or discretitey will not be called to account for
their actions. The same subject has bexdarged and expanded in the present
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Sirah and the lesson is driven home tlia@ enemies not only of this or that
Prophet but those of all MessengersGafd—from Adam to Jesus and then to
the Holy Prophet Mhammad—werepunished for their wicked deeds and the
righteous rewarded for their good actions. If maa Imherited sin and if he
could not shed it, then there was no sense offigadton in punishing the
sinners and rewarding the righteous.tls® dogma of inherited sin is a baseless
invention.

Subject-Matter

The Sirah opens with a warning to disbelievers that Divjeishment is
fast approaching, but they are deluding themsehtesa false sense of security.
There never came in the world a Divine Messenges whs not jeered and
scoffed at. But out of sympathy with and solicitdde the spiritual well-being
of their peoples the Prophets of God invited theradcept Truth and be saved.
If sin formed a part of man’s heritage, then of wheaail was this invitation?
The Sirah then proceeds to state some objectionslisbelievers which are
effectively answered. After this, disbelievers asked to consider, what new
burden the Quan imposes upon them that they should be bent ugjeating
its Message. The primary object of that Messade exalt and raise them to
moral eminence. As it is God’s own revealed Wasirejectors will not escape
punishment. Thé&xurah then asks disbelievers whether they have ever ghen
idea serious consideration that an All-Knowing &kide God could not have
created the universe without a great and grim me&pand that those who stand
in the way of its fulfilment are bound to fail. Nexhe Sirah deals with the all-
important subject of Divin&nity which forms the basic and fundamental belief
of all religions. When one uniform law pervades agaverns the whole
universe, it says, how can the polytheists jussifijrk (belief in the plurality of
gods)? Belief in the pluralitgf gods implies disagreement on the part of these
gods in regard to the management and control ofitineerse. And as evidently
there exists perfect order in it, there should bé dne Creator and One
Controller of the wholainiverse. And why God should have a son, for aison
needed only when the father is likely to fall atvtto decay or death or when
he cannot perform his work single-handed and usieski But all such notions
about God aréblasphemous and unfounded. After this G&ah points to
another Divine law, viz. that whenever darknessiemgls the entire face of the
earth and the world suffers from a dearth of rightemen, God opens the gates
of His mercy upon mankind and heavenly water, in the fainDivine
revelation, descends upon earth and gives newoli'eworld steeped in sin and
iniquity. The phenomenon of the alternation of tighnd darkness in the
spiritual realmcorresponds to a similar phenomenon in the physicald
where day and night follow each other. Then 8uah drives home the
argument that it is foolish on the part of disbedies to reject the Holy Prophet
on the plea thate is but an ordinary mortal. It is not the statod the position
of the bearer of the Qunic Message so much that matters. What really msatte
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is, who has sent him. In order to show that theyHetophet's cause will
prevail, theSirah cites the cases of some former Prophets—Noah, Abrah
David, Solomon, Idis, and others, who in the teeth of bitter, perststand
organized opposition succeeded in their missiotisth&se chosen servants of
God like Jesus were models of noble and righteonsluct and like him they
sufferedgreat hardships and privations in the way of Gdwenrwhy of all of
them Jesus alone should be regarded as son of @bdat they? After the
accountof these Prophets, special mention is made of Jasdshis mother
whose circumstances were in no way different frbwrs. Even the unusual
manner of Jesus’s birth entitles him to no paréicspiritual status. The birth of
Yahya had also taken place in very exceptional circuntsa. If Jesus was
born without the agency of a father,hya’s birth took place when his father
had reached an extreme old age and his mother é@mirie barren and was
quite unfit to give birth to a child. Similarly, Ses’s suffering in the cause of
Truth was nothing novel. Though he was hung orCitzess he was taken down
alive, but Yaya suffered actual death for the sake of God. Thew s¥tould
Jesus’s death alone atone for the sins of man anhthat of Yaya? Towards
the end theSirah points to the phenomenal rise and great materightvand
dazzling prosperity, progress and power of GogMadog—Christian nations
of the West. When these nations, 8eah proceeds to say, will spread all over
the world and will occupy every position of powardaeminence, and when
other nations of the world will bow down to them smbmission and pay
homage to them, then will the promise about thdéimate destruction be
fulfilled. Divine punishment will come down uponeifm so sudden and swift
that they will be taken completely by surprise. thikir handiworks, the source
and cause of their pride, and all their pomp, gland grandeur will be
destroyed and reduced to ashes and dust.
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Al-Hajj
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(Revealed partly before and partly after Hijrah)

Date of Revelation and Context

According to scholarly opinion a part of tikgrah was revealed beforthe
Hijrah and a part after itDahhak, however, holds that the whole of it was
revealed after the Hijrah. Iisirah Al-Anbiya’ it was stated that Divine
punishment continues to dog the footsteps of dsbels because they reject
the truth. In its last verse the Holy Prophet wagiaed to invoke Divine
punishment upon disbelievers because of their giergly hostile attitude. The
opening verse of the preseitrah constitutes an answer to his prayer. This is
the immediate connection of ti&rah with Al-Anbiya’. But thereexists a
broader connection and deeper relationship betweesubject-matter of some
preceding Chapters and ttggrah. The subject which began 8&rah Maryam
and was later developed and elaborate&irahs Ta Ha and Al-Anbiya’ is
brought to completion in the preseBérah. In Sirah Maryam the basic
principles of the Christian Faith were explainedl affectively refuted, as
without their refutation there could have been jostification for a new
Message. The Holy Prophet had claimed to have btcaugew Message and a
new Law for the whole of mankind. If Christianitpud be shown to have
existed in the world in its pristine purignd if there was extant in the world a
Faith which claimed to be true, practical and pcattie, then the need of a new
Faith could not arise. So the basic principles lofi€lianity had to be proved to
be false and unfounded. Thigas done inSirah Maryam whereby shedding
light on the incidents attending his birth Jesus whown to have been in no
way different from, or superior to, other Messesgefr God. InSirah Ta Ha,
the Christian doctrine that Lais a curse was fully and completely repudiated,
while in Sirah Al-Anbiya’ the same subject was treated in a different manne
and the doctrine of original sin was shown to b#eguntenable. It was made
clear that if man suffered frotime legacy of original sin and being devoid of
free will he could not get rid of it, then the veslject of the advent of Divine
Messengers was defeated and man could not havedgeded as accountable
for his actions and deeds. the presentirah, however, we are told that if
Jesus had attained the highest stage of spirieidégiion, then there was no
need of a nevBhai‘ah (Law) and a new Messenger. But the fact that thiy Ho
Prophet had claimed to benaw Messenger and to have brought a new Law, in
itself constitutes a challenge to this Christiahete

Subject-Matter
The subject-matter of th&irah is split into five main parts: (1) The
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disbelievers are threatened with Divine punishmieetause they reject the
claim of the Holy Prophet which rests on the foliogvvery sound hypotheses:
(a) His teachings are indispensable for mankind ared based on truth and
wisdom and have sound and solid arguments to estathleir abiding utility
and the emptiness of the objections of disbelie®sHeavenly Signs uphold
the Prophet's cause—his followers are prosperingh bamaterially and
spiritually and his enemies like those of the farfephets are suffering defeat
at his hands. (c) He will be blessed with Divineol® and blessings in an
unusual measure. (d) His teachings are designedrtg about peacdnarmony
and goodwill among nations of the world. (e) Allska faiths and religious
systems including Christianity will retreat befdhe invincible onrush of Islam
and will eventually be completely routed. (2) Allivine Messengers were
opposed and satanic people placed all sorts ofclest and impediments in
their way. But God removed all those obstacles #ra cause of Truth
ultimately prevailed. (3) The advent of the Holyoptet has fulfilledthat
Divine purpose for which Patriarch Abraham had ptato God in the barren
and arid valley of Mecca when he left his son Iséhaad his wife Hagar there.
(4) The Holy Prophet has met with long and hardosgmn andhas endured
untold hardships with great patience and fortitudel the time has now arrived
that he be granted permission to fight his oppanenself-defence. Defensive
warfare is not only permissible but is commendatihenthe cause of Truth is
at stake; and Divine succour comes to those wili figits defence. If fighting
in defence of Truth had not been allowed, man wbale become deprived of
freedom of conscience which is his most precibastage, and God would
have ceased to be worshipped and sin and iniquitydvhave reigned supreme
in the world. (5) Divine Teaching like fresh raiivgs new life and vigour to a
spiritually dead world and is, therefore, boundsucceed. The cycle of a new
Revelation taking the place of an old one continMéisen a particular Teaching
completes its allotted span of life and servesiintended purpose, a new
Teaching replaces it and becomes\tRicle of Divine Will and Purpose. The
Sirah ends with the Divine promise that Heavenly held wdme to the Holy
Prophet because he is the Promised Teacher. Hisvéok should, therefore,
give him full and unconditional allegiance. Thistlee way to victory and
success.
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Chapter 23
Al-Mu’'min an

PR ,o’/
(Revealed before Hijrah)

Date of Revelation and Context

There is sufficient internal evidence to show ttie Sirah was revealed
towards the end of the Holy Prophet’'s stay at Me&ati regardst as the
last Sirah to have been revealed at Mecca just before the IRobphet’s
departure for Medina. Though it may not have bestnadly the last, it was
certainly one of the lasirahsto be revealed at Mecca. In the closusgses of
the previous Sirah believers were told to turn to God and obey His
commandments as in this lay the secret of theuréuprogress and prosperity.
They were also enjoined to wage war with the swswdhat those who had
drawn the sword against Islam should themselvestpéry the sword. They
were further enjoined to strive in the way of therd. with the Qurin and the
promise was held out to them that if they did sodG®vould help them and
vouchsafe to them success and prosperity. The peowas conditional. A sure
guarantee, however, is given here that a commufibelievers will certainly
be born who, because they will fulfil the above-t@med conditions, will
achieve success. Thus a thing, which was presumétkeiprecedingirrah to
have existed, is claimed in tHi8rah to have come into being as an actual fact.

Subject-Matter

The Sirah opens with the glad tidings to the true believées thetime of
their success and prosperity has already arrived,psioceeds to give a brief
description of their characteristics and speciatksavhich is indicativeof the
process of their spiritual growth and developm@&his description is followed
by a brief but beautiful account of the growth loé thhuman foetus and defines
the different stages through which the child pasdesm thestage of a drop of
sperm to that of a fully developed human being, tnaeh explains that just as
every physical birth is followed by death and Resttion, similarly nations or
communities among whom at one time a spiriteabhissance takes place, are at
another time subject to decay and decadence addercourse are succeeded
by another people. In fact, spiritual and physidakvelopments bear close
resemblance. Both of them have to pdseugh seven stages of development.
Next, theSirah develops the theme that all things are sent dovntire world
according to a determined measure and each omemf tontinues to exist and
is afforded protection till an appointeidne. When, however, it has served its
utility, it decays and dies. In the same way Divireachings, sent down before
the Quran, became defunct when they had served their ietépdrpose. Thus,
the mere fact that a TeachingDsvine does not entitle it to immunity from
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decay. It is only the Quah which has been granted continuity of life andakihi
will, therefore, continue to provide spiritual sersance to all of humanity for all
times to come. Th&urah then recounts some of the favours which God has
bestowed upon maand which are necessary for his physical sustenamzk
then draws the moral lesson that when God has tsd&kenuch care to provide
for man’s physicalneeds, He must have taken equal, even greater,t@are
provide for his spiritual requirements. Next, itsimted that the most essential
prerequisite to ensure spiritual progress is batighe Unity of God that since
the inception of thevorld the Prophets of God have taught and preadieah
preached and propagated the Oneness of God. AftercAame a galaxy of
Prophets, all of whom taught that God was One, tande Divine Teachers
who came aftethem also emphasized and stressed this point. &hateks of
darkness, however, always opposed and persecugsd Brophets. The result
of the struggle between truth and falsehood inbdyiavas that the believers
were successful and those, who disbelieved and rejectei Divine
Messengers, suffered defeat and came to grief.righ&eous servants of God
fear their Lord and believe in His Signs and harra faith in His Unity and do
gooddeeds to the best of their abilities, and yet aersihat they have not fully
discharged their duties and responsibilities. Téteiye to vie with one another
in doing good deeds. After this, disbelievers amrned that they willbe
punished if they persisted in their rejection af tivine Message. But they do
not desist from their evil course and continueniduige in iniquitous deeds till
when the hour of punishment arrives, they beg asgdéch that they mighe
granted one last opportunity to reform themselBsg. then it is too late, and
they are made to realize that pain and punishmaant for a brief period after a
whole life of ease and comfort are doubly mortifyinThe Sirah ends by
stating the great spiritual truth that man is nmetated without purpose. His life
has a noble aim. He should not, therefore, douldispute the truth of Divine
Law and of God’'s Messengers and should realize lteawill have torender
account of his deeds before his Lord.
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Chapter 24
An-Nur
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By sl

(Revealed after Hijrah)

Date of Revelation and Context

The consensus of scholarly opinion assigns thisp@nao the Medinite
period. The regrettable incident relating fgishah, the HolyProphet's noble
wife, to which special reference has been madg todk place in 5 A.H. after
the Holy Prophet’'s return from the expedition agaiBan Mustaliq in the
month of Raméan of that year. Its connection with thpgeceding Chapter,
Sirah Al-Mu’'minin, consists in the fact that in th&irah it was stated that
Islam would continue to produce men who would, lhgirt righteousness and
godly conduct, win God’s pleasure and succour. gitesentSirah deals with
the means and methods which help to draw Divineegeand succour and lays
down as a principle that the adoption of the walysitue and righteousness
and the protection and preservation of nationatals, and the maintenance of
discipline of a high order in the family and tharoounity, are very essential
for this purpose. This is why ttgarah at the very outset lays great stress on the
preservation of national morals with added emphasis on the regulation and
reformation of relations between the sexes. ThequliegSirah had stated that
one of the essential characteristics of believdrs were decreed to meet with
Divine succour was that theyuarded their chastity. Th&irah is an extension
and amplification of the subject-matter of the pa@ing one. The achievement
and maintenance of success, it says, demands hbaintellect, ideals and
morals of a peoplshould be chaste and that there should exist drégmony
and appreciative understanding between the reftainthe individual and
those of the community, and that great emphasifitoiagbe laid on national
discipline and organisation, and precedence should be accdaodedtional
requirements over the needs of the individual.

Subject-Matter

The Sirah deals with certain special subjects and has laiticpéar stress
on the problems which constitute the foundatiowtirch the whole social and
moral structure of society stands and which careotdefied without doing
mortal injury to the moral well-being of a peoples sexualimmorality is
calculated to break the discipline and organizatba community and as the
evils associated with it are likely to affect sealgrits morals, great emphasis
has been laid in th&rrah on the avoidance &fuspicion in matters of sex; and
believers are told not to become panicky on accotiatfew individuals having
strayed away from the path of moral rectitude ueh sases of moral lapse may
cause the whole community t.iecome alert and careful; and thus eventually
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may prove conducive to good results. The subjedurther developed and
slander-mongering receives a severe reprimand. uBecaf, on the basis of
mere suspicion or the testimony of witnesses ofbtfaliintegrity, haphazard
aspersions are permitted to d¢sest on one another’s chastity, sexual immorality
is likely to become widespread in the community godng people become
prone to run awayith the notion that there is no harm in indulgingely in
sex. Next, believers are strongly enjoined to gaend preserve national morals
and it is considered very essential for Muslimsdé&velop watchfulness and
extreme awareness about their protection and preservatiowrigilance is
allowed to relax, deterioration in national moralsure to ensue. But whereas
it is true that sexual immorality, if permitted $pread unchecked, brings about
thedegradation and disintegration of a whole commuinitgividuals suspected
of stray acts of immorality should not be huntesvd@nd crushed. As in every
community there are to be found some persons oflasals, suchindividuals
may be treated with a certain indulgence. But atsdime time a warning is held
out to those who seek, by their continued perng@ctivities, to create discord
among Muslims and to indulge in abusive languagkecatumny that they will
be punished in this world and in the next. God expose their iniquities and
sins and will bring upon them disgrace and hunidiat The Sirah then
proceeds to observe that it is his careless aatsstibject a man to suspicion
and calumny and that most careless of all such &tgpromiscuous
intermingling between the sexes. In order to pstap to such occasions as
cause suspicion and lead to slander-mongeringSitrah directsMuslims not
to enter a house without having obtained prior p&sion. Further, it enjoins on
Muslim men and women that if they happen to corifeach other, they should
restrain their looks and guard all avenues of sid ‘dce. As an additional
safeguard, Muslim women are further enjoined nodigplay their beauty,
natural as well as artificial, to those males @&sautside the prohibited degrees
of marriage (v. 32), except such parts of the baslytis not possible for them
to cover, for instance, the build of the body ceitlstature. For this purpose,
they should wear their head-coverings in such aneams to cover their
breasts. (For a detailed note on "Pardah” see)vAB®ther safeguard enjoined
for the improvement and preservation of nationataisois that widows should
not be allowed to remain unmarried. It is furthtated that steps should be
taken to set free prisoners of war at the earbestsion and a captive, who
does not find it possible to earn his or her freedonmediately, may be
allowed to pay the indemnity money in easy instaltse

Towards its close th&irah strongly urges Muslims to set right thé&amily
and national affairs and to be on their guard aggromiscuous intermingling
of the sexes. A special direction to be observethis respect ighat even
prisoners of war serving as house servants andnaisor children should not
enter the private apartments of their masters cerpa before dawn, at noon
and after nightfall. At other times all membergtod household are hberty to
move about the house freely. When, however, chldeach their puberty, they
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should observe the regulations in regard to "patdalder women, however,
who have no desire or need for marriage can, ¥ duechoose, relax the rules
about "pardah," but even they are not allowed spldy their adornments to
strangers. The organisational structure of sodietiyscends the organisational
structure of the family, and tH&irah has not neglected to lay down requisite
rules for the smooth and successful conduct obnatiaffairs. Thesirah then
holds out a promise to Muslims that if thegrry out the programme of life
which God has laid down for them, they will becothe leaders of the world
both in spiritual and temporal spheres and thdigiom will become firmly
established in the world. But when their rudeestablished and their cause
triumphs and prevails, they should worship Godpttek poor and the needy
and obey the commandments of their Prophet.
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Al-Furg an
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e J’.aﬂ
(Revealed before Hijrah)

Date of Revelation and Context

Preponderance of scholarly opinion regards $irgh as of Meccarorigin
and assigns it to the last Meccan period. Certa@stérn writers are dhe view
that it was revealed very early in the Holy Propshetinistry. They attribute
this inference to the absence of any referencetsepution of Muslims on the
part of the Quraish which, they say, began somesylager. This assumption is
too flimsy to merit serious consideration. Thidike saying that because some
Medinite Chapters are almost devoid of any mentibdisbelievers, therefore,
no fighting had taken place between Muslims drsthelievers in the Medinite
period.

Sirah An-Nar had ended on a note about the very great impmetamd
usefulness of the Islamic organisation. It had alsted that certaiMuslims
were unacquainted with its great potentialities;tb@ other hand, they were
afraid of the organisation of disbelievers whichswatten to the core. The
presentSirah gives the reasons why the fear of the people okweédaith is
but an illusion and a figment of their own distratignagination and does not
exist in fact.

Subject-Matter

The Sirah opens with the categorical statement that theaQirMessage is
meant for the whole of mankind. It further say4 the Almighty God Who has
revealed the Quih is the sole and undisputed Master of the heasadsthe
earth, and the sole Creator of every atom of theeunse. Hisword, therefore,
is and must be in perfect harmony with the lawsattire, hence its acceptance
or rejection does not merely mean the acceptancgjemtion of a revealed Law
but amounts to submission to or violation of éms of nature itself. Next, it is
stated that because disbelievers find it diffidoltdeny the excellence and
superiority of the teachings of the Qm, they take refuge behind the
subterfuge that it is not the work of a single wndiual but is the result of the
combined efforts of many persons. They furthemgalithat its teaching has been
plagiarised from old Scriptures. But these pleasspss no substance because if
the Quran had been the work of human effattcould not have possessed a
teaching which it is beyond the power of man todpicee. And if it had been
merely a copy of the ancient Scriptures, thosep8aes should also have
possessed the excellences and beauties pos$égsgetut that is not the case.
Next, it answers some worn out and hackneyed abjecof disbelievers such
as the Holy Prophet is a mere mortal and is sulbjettie demands of the flesh.
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Then, a brief reference is made to the lawhe rise and fall of nations and
disbelievers are warned that the time of their denae and downfall and that
of the rise, progress and prosperity of Muslims reseady arrived.
Furthermore, the attention of disbelievers is drasvthe phenomenon that God
has made two waters, one bitter anddtteer sweet, both flowing side by side.
They continue their parallel course and do not with each other. Similarly,
the teachings of the Qar and those obther Scriptures will continue to exist
side by side in order that by comparing them peaogtht distinguish the true
from the false and the sweet from the bitter. Talsaits end, theSirah
mentions a few special signs and markghoke righteous servants of God who
by acting upon the teachings of the Qarattain to the highest pinnacle of
spiritual eminence, and closes with a pointed esfeg to the great truth that
God has created man to serve a \&rlglime and noble object and whosoever
fails to fulfil this object will forfeit God’s mergand grace.
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Chapter 26
Ash-Shu‘ara’

v 4
s
(Revealed before Hijrah)

Date of Revelation and Context

A large majority of Muslim scholars regard tl¥&ah as of Meccarorigin.
It is entitled Ash-Shu‘a@’ (poets) in order to drive home to Muslintke
supreme lesson that success comes to a peoplevbaly their profession and
practice go together and that empty talk like thlathe poets leads nowhere.
From this Sirah a departure has been made in the subject-matteéheof
preceding sixteen Chapters. Frddarah Yanus the Quéin had directed its
address principally to the Jews and the Christidligh this Chapter the
believers take their place; and the form, natur@ scope of the address have
been changed; therefore, a change has also takes ipl the Mugaa'at placed
at the head of th&irah. The precedingsirah had ended on the note that it
would be a great mistake to suppose that God walldev the time-honoured
system that had come into being through the ged@gfions of the world to be
destroyed. On the contrary, He had created mareneodstrate in his person
His great attributes and in order also that he lsha@spond to th®ivine Call.
If man does not fulfil the object of his creatiaien there is no need or
justification for him to exist and no need for Gtal feel any hesitancy in
destroying him. In thissirah we are told that in his love and solicitude for
humanity, the Holy Prophet felt grieved at this mhgnded possibility and
desired that man may be saved. The destructionaof afso clearly does not
seem to be in harmony with the Divine design whighthat he should be
vouchsafed the opportunity to discover, with hisnowill and endeavour, the
way of nearness to God and then should try toraitaBut if he refuses to do
so, he should suffer the consequences of his leflisaSirah further sayghat
if man had not been endowed with the discretion dnedability to make a
choice, he would have become a mere machine arditamaton and would
not have been the image of his Creator as he sidenmed to be. So he muasit
and conduct himself in harmony with Divine schenmithaut which he cannot
attain true and real salvation.

Subject-Matter

At the outset th&irah makes the claim that the Qam’ gives its owrproofs
and arguments and needs no extraneous help or réuppsubstantiate and
establish the truth of its claims and teachings@odeeds to say that when for
the fulfilment of human requirements and needs, Gasl creategbairs in all
things in the physical world, it stands to readuat in the spiritual realm also
He should have created their counterparts. Thete @ipropriately th&irah
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gives the account of some Divine Messengers andsofhésaccount with the
story of Moses, who in pursuance of Divine commancceeded in taking the
Israelites out of Egypt. To illustrate further thaith always triumphs in the
long run and opposition to it comes to grief, Sieah gives a brief account of
Prophets Abraham, NoahH, Salih, Lot and Shu‘aibAbraham demonstrated
to his people the folly and futility of idol-worghi His account is followed by
that of Noah whose people rejected him on the githit he sought to remove
all social distinctions. He was followed byaéi andSalih. Both these Divine
Prophets tried hard to make their people realiaé ittwas not material pomp
and power but good morals and spiritual strengtnwphich really depended
their life and prosperity but their peoples thréwit preaching and warnings to
the wind. The peoples of Lot and Shu‘aib farecbetter. The former indulged
in an unnatural vice and the latter were dishoimettieir commercial dealings.
Towards the end th&irah reverts to the subjeetith which it had commenced,
viz. that the Quén is the revealed Word @bod and that it gives sound and
solid arguments to prove this claim, and atitist the Prophets of yore had
testified to its truth and that the learned metsadel also are convinced in their
heart of hearts that it is God's own reveaMtbrd because it fulfils the
prophecies which are contained in their Scripturéhe Sirah invites
disbelievers to ponder over the teachings of théaQuandto see that if they
could have been the work of satans or could they Robphet himself have
produced them. It further says that the teachinigshe Qur'an bear close
resemblance to those of the earlier Scriptures, satdnicpeople evidently
could have no access to their Divine Source. Satassenanly upon liars and
sinners and upon those who forge lies and coincapg falsehood. The poets
derive inspiration from these votaries of falsehaodare in turn followed by
men of low morals and of no fixed principles. Thaayd their followers take
delight in tall, meaningless talk, but do not apbmowhat they profess and
preach. The&irah closes with enjoining the Holgrophet to continue to preach
the Unity and Oneness of God to his people esutate and train them for the
promotion of the cause of Islam. He is furteejoined to trust in the Almighty
and Merciful God under Whose protectiand fostering care he passes his
days, and Who will very soon end the statelispersion of Muslims and will
bring them together in a place where they ik in peace and prosperity and
will worship the One True God in perfesafety and security.
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Chapter 27
An-Naml

Sz
(Revealed before Hijrah)

Date of Revelation and Context

Towards the close of the precedifgah the disbelievers’ charge thtte
Holy Prophet was a poet and that satans descenped him was most
effectively refuted and it was stated that satascended only upon sinfiidrs
and forgers who mixed falsehood with truth, andt thatchpotch of much
falsehood mixed with a little truth could never gwoe any good results. The
Surah further said that the poets had no great aim @dfigrogramme in life,
and wandered, as it were, distractedly in everieyand did not practiserhat
they preached. To continue and elaborate the duthjeqoresen&irah opens
with a firm declaration that the Qari is God’s own revealed Word.dkplains
fully and completely all matters that concern masp#itual life andsupports
its principles and ideals with sound and cogentiaents. Accordingo lbn
‘Abbas and Ibn Zubair th&Sirah, was revealed at Mecca. Othktuslim
scholars also support this view.

Subject-Matter

Whereas the precedin§irah opened with the abbreviated lettéfg Sn
Mim, this Sirah begins with the letter§a Sn, the letterMim having been
omitted. This shows that the subject-matter of tRBisah constitutes a
continuation of the subject-matter of the precedsigah though in a little
different form. It begins with a brief referenceawision in which Moses saw a
manifestation of Divine Majesty and proceeds toeg&v somewhat detailed
account of David and Solomon in whose reigns tieelgde conquests, power
and material glory had attained their zenith. Aftkis, the Sirah deals at
some length with the two most fundamental and bedigious beliefs—the
existence of God and life after death. To suppod aubstantiate the first
belief theSirah adduces arguments from nature, man’s inner selffrana his
collective life. After alluding to the fact that @s great powers are manifested
in the marvellous working of the laws of naturee t&irah advances the
acceptance of prayer by God as an invincible argainme support of His
existence. Another unanswerable argument givenhbySirah is that God
reveals Himself to His Messengers and righteousasés and/ouchsafes to
them the knowledge of the unknown, instances otlwhaire to be witnessed in
every age. Next, th&irah deals with Life after death. After briefly pointing
to other arguments it advances as one unassajmbtd in support of Life
after death the great moral and spiritual revotutiwhich the Holy Prophet
brought about among his people, and then proceedspatiate upon it. The
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argument begins and develops in this way. The Ar&lasl completely
despaired of their future. They heedlessly wallowadthe quagmire of
immoral ways and practices and rejected the HolypRet's Message and
refused to believe that they will have to renderaanount of their deeds in
an afterlife. Morally and spiritually they were wially a deadpeople. But
they received a new life through the Qum’ The water of Divine revelation
descended upon the bleak and barren soil of Arabid it bloomedand
blossomed and pulsated with a new vigorous lifed &g acting upon its
teachings the Arabs, erstwhile the scum and drédsumanity, became its
leaders and teachers. This marvellous revolutiamstitoited a proof positive
of the fact that God, Who could raise a spiritualgad people to a new life,
had the power to raise also the physically dedddagain. TheSirah closes
on the note that God has chosen Mecca to be theeCien His last Message
and that from this town shall emanate a Divine Lighich will illumine the
whole world.
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Chapter28
Al-Qasas
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/~n
(Revealed before Hijrah)

Date of Revelation and Context

By common agreement th&rah was revealed at Mecca. According
‘Umar bin Mhammad it was revealed while the Holy Prophet, dutime
Hijrah, was on his way to Medina. The versie, Who has made the teaching of
the Quran binding on thee will most surely bring thee baekhy ordained
place of return(v. 86), clearly shows that the Holy Prophet wasigeMecca
when he was told that at first he would have twdellecca as a fugitive and
then would come back to it as a conqueror. Theegglieg Sirah had ended
with the verse, So whoever follows guidance, foanonly for the good dlis
own soul; and as to him who goes astray, say, balpna Warner, which meant
that no force would be allowed to be used in tlmagation of the teachings of
the Quran. It was to establish truth of this Qamic claim that thepresent
Sirah was revealed.

Subject-Matter

The present is the third and last of the Chaptédrisiwbelong to thga Sn
Mim group. These three Chapters open with the sameaabted lettersind,
therefore, possess a striking similarity in the jsctmatter. They all begin
with the important subject of the revelation of ®@Q@&ran and end with the
same subject. In Chapter 26th much space is devote¢lde presentatiohy
Moses of his Message to Pharaoh. In Chapter 27de of place is given to
the manifestation that Moses saw of the Divine Gland Majesty and to the
spiritual experience which he had in the blesselieyaf Tuwa. In the present
Surah, however, the different phases of Moses's life ehdeen treated in
greater detail than perhaps in any otB#&ah—nhis being taken out of the sea
in a miraculous manner, his infancy and childhdad,youth, hisHijrah and
his Call—the implication being that the Holy Propheho was the like of
Moses, would also have to go through similar exgrexes, though under
different conditions and in different circumstancébe Sirah opens with an
account of the pitiable condition of the Israelitesder Pharaoh—how by his
policy of ruthless exploitation and suppressionsbeght to kill in them all
manly qualities and how when their humiliation h&éched its nadir, God
raised Moses and through him brought about thearsipation by drowning
Pharaoh and his mighty hosts in the sea before trexy eyes. After the
account of Moses'’s life-story, tigrah refers to the prophecies that are found
in the Bible about the Holy Prophet and proceedseliothe Quraish that if
they accepted him, they would enjoy all those smfiand material blessings
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and benefits of which Mecca, as the Centre andd€litaf the new Faith, was
destined to receive. But if they rejected him, theyuld incur the displeasure
of God. TheSirah then proceeds to say that when disbelievers, oouatof
their persistent rejection of truth are seized wghnishment, they start
condemning and denouncing their leaders who, tagylead them astray and
are the cause of their ruin. The leaders, on thait, disown them and even
curse them for having blindly followed them. Thalreause, however, of the
rejection of the Divine Message, tB&rah says, is that puffed up with material
wealth and thereby lulled into a false sense olisigc men of wealth and
influence make light of God’s Prophets, mock atnthand persecute them,
ignoring the supreme moral lesson which is wriggégaon the pages of history
that the rejection of Truth has never been allowedgo unpunished and
disbelief has always landed its protagonists intim.r Towards its close the
Surah makes a pointed reference to a mighty prophecy lwivas implied in
Moses's flight from Egypt to Midian, in his sojouthere for ten years and his
subsequent return to Egypt and in delivering tmaelges from Pharaoh. The
prophecy was to the effect that like Moses the Heipphet of Islam also
would leave his native place and go to live inrargge place for ten years and
then would come back to the cradle of his Faith andquer Mecca and
establish Islam on a firm footing. The last fewses of theSirah sum up its
subject-matter, and the Holy Prophet is told thatnever had the remotest
idea that he will ever be made the bearer of thenBiMessage, but now that
he has actually been entrusted with his great amsshe should call all
mankind to the ways of the Lord, and trusting inrmHand refusing to be
discouraged or dismayed, should fight his way tocess like the great and
valiant votary of Truth he is.
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Chapter 29
Al-‘Ankab uat
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(Revealed before Hijrah)

Date of Revelation and Context

A large majority of Muslim scholarly opinion is ilmeed to place the
revelation of theSirah in the middle or the late middle Meccan period. The
Sirah seems to derive its title from v. 42 where theifialand futility of
polytheistic beliefs are illustrated by a beautdirhile that these beliefs, being
frail and brittle like a spider's web, cannot staimtelligent criticism. The
precedingSirah had ended on the note that the Holy Prophet wiiedack as
a victor and conqueror to his native town, Meceamf where he had been
driven out as a friendless fugitive, a price bguered on his head. Tipeesent
Sirah opens with a warning to believers that long andl lveork; and hardships
and privations patiently borne, are the sine quaai@ successful life.

Subject-Matter

The Sirah continues to develop the theme that great favondsbiessings
which are to be bestowed upon believers in this taednext life will not be
conferred upon them unless their belief is put sewere test. They willave to
pass through the crucible of fire and blood to des¢hem. It is only by true
and sincere repentance and by turning to God witbmable and contrite heart
and by bringing about real and abiding reformaiimne’s lifethat one can
earn God’'s forgiveness and become entitled to Biwoons and bounties.
Reverting to the subject of the persecution ofdwelis theSirah proceeds to
say that they should allow no amount of hardshigb@ivationgo stand in the
way of their serving the cause of Truth, and amedfully exhorted to place
their loyalty to God above the loyalty to their @ais when the two loyalties
clash and conflict. Then brief references are madéhe life- stories of the
Prophets Noah, Abraham, Lot and some other Divies9dngers, to show that
persecution can never arrest or retard the progresise true Faith and that
compulsion in matters of religion never pays, apeaple cannot be compelled
permanently to continue to subscribe to views fdycimposed upon them. The
Sirah further says that polytheistic beliefs, being aasl fas a spider’'s web,
cannot stand intelligent and searchicgficism. The disbelievers, therefore,
have no reason or justification to continue to hiololatrous beliefs when a
book like the Quin which fully meets all the moral needs and requéets of
man and is eminently fitted taise him to the highest moral summits has been
revealed. Thé&irah further disposes of an oft-quoted objection of digvers
that the Quin has been composed by the Holy Prophet; on thargnit is
presented as the great&svine miracle in answer to the disbelievers’ dedhan
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for Signs and miracles. Towards its close belieaeesconsoled and comforted
with the assurance that if they remained steadiaser the persecution to
which they are being subjected a great and brigfiré lies before them. The
Sirah ends on thaote that believers will have to take up the swiardefence
of Islam and to conduct vigorous dihagainst the forces of evil. But the real
Jihad, it saysdoes not consist in killing and being killed, batstriving hard to
win the pleasure of God and in preaching the Messaghe Qurin.
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Chapter 30
Ar-Ruam
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed at Mecca, but it is difficult to ass&mn exactlate to
its revelation. The most reliable authorities, hegre place it in thesixth or
seventh year of the Call, as in that year thedfdbe Persiaconquest to which
the Sirah pointedly refers was at its height; the Persiamies were knocking at
the very gates of Constantinople and the disgraut degradation of the
Romans had touched its nadir. Towards the closkegirecedingSirah it was
stated that 'the present life is but a pastime asgort'if it is not spent in a
noble cause, and that life, real and everlastsghe ondan which a spiritual
wayfarer strives with might and main to win thegslereof God. The present
Sirah opens with the prophetic words that the believalissuccessfully meet
the ordeal of trials and tribulations through whibbywill be made to pass and
as a reward of their sacrifice and suffering theegiaf Divine grace and mercy
will be opened to them.

Subject-Matter

The dominant theme of ti&&rah is the defeat and discomfiture of tloeces
of disbelief and darkness and the rise and triumiptslam. It states with an
emphasis and certainty which dispel all doubt thatold order is about to die
and a new and better one will emerge from its rulime Surah opens with the
declaration of a prophecy about the ultimate siwaésheRomans over the
Persians. The prophecy was made at a time whertidbeof the Persian
conquest was sweeping away everything before rigsigtibleonrush and the
degradation and humiliation of the Romans had saris lowest depths. It was
then beyond human knowledge and ingenuity to preadet within a period
ranging from three to nine years, tables woulccbmpletely turned upon the
Persians, and the vanquished would become thersicldve prophecy was
literally fulfilled in most extraordinary and unfseen circumstances. Its
fulfilment implied another and a greaterophecy that the forces of disbelief
which were then too powerful for the poor and treakvMuslims to withstand
would also be put to complete rout, and Islam waunbtch triumphantly from
strength to strength. Next, th&irah refers to the great powers of God
manifested in the creation of tieavens and the earth, the alternation of day
and night, the perfect design and order that @xigte universe, and in the birth
of man from a veryinsignificant beginning. All these things lead toet
irresistible and inevitable conclusion that God Wimssesses such vast and
unlimited powers does also have the power to malkanl grow from a small
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seed into a mighty traender whose shade the whole of humanity will someda
take rest. Islam is bound to succeed becauseDitnisl-Fisrah, i.e. it conforms
to human nature and appeals to man’s conscienagpmeand common sense.
Its triumph will come about through a great and demnful revolution which
will take place inArabia. A people, morally as good as dead, willrbesed
from their deep sleep of ages, and drinking dedpeaspiritual fountain caused
by the HolyProphet to flow, will become the torchbearers afigal light and
will carry the Message of Islam to the ends ofé¢heth. TheSirah ends on the
note that opposition to Islam cannot arrest orrdeits progress. Truth in the
long runtriumphs and prospers and falsehood is defeatedvamiliated. This
phenomenon has taken place in the time of everphetoof God and it will
again take place in the time of the Holy Prophée Prophet is then asked to
bear with patience and fortitude all the persecusind mockery to which he is
being subjected, as success will soon come to him.
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Chapter 31
Lugman

9
P4
\')L;-Qj
(Revealed before Hijrah)

Date of Revelation, Title and Context

By common consent th&irah is considered to have been revealed at
Mecca, towards the middle of the Meccan periodasrsome say, in the sixth
or seventh year of the Call. The preced@igah, Ar-Ram, had ended on the
note that the Quih explains fully all those teachings that deal whtaspiritual
development and progress of man. But the disbebdvave not theyes to see
the truth, their hearts being sealed. They see &ftgr Sign andyet go on
harping on the tune that the Holy Prophet is adiad a forger. Th@resent
Surah opens with the solemn affirmation that the Holypg?ret is not dorger or
a liar and that this Book, the Qam, has been revealed to him by Weése and
All-Knowing God. It is full of wisdom and leads &onest seekegfter truth to
the right path. It was further mentioned in thecpaingSirah that the cause of
Islam will continue to prosper and triumph and digverswill meet with
defeat, disgrace and humiliation. In the pres@mah somelight is shed on
those noble moral principles by acting upon whiations andndividuals can
achieve success and prosperity and can rise ttnggssan@minence.

Subject-Matter

The Sirah in its very beginning refers to the sine qua norswtcess—
correct belief and right action—and proceeds tecwdis some universal moral
principles from the mouth of a non-Arab sage, Lagmthe basic principle
being that God is One and that all other noblel&gdflaw from this belief. The
principle, second in importance to Divine Unityncerns man’s obligations to
man, the most essential of which are his obligatimnhis parents. In between
these two basic commandments a Muslim is taughsuloordinate allhis
loyalties to God and to allow no other loyalty, maen loyalty to parents, to
conflict or clash with his loyalty to His Creatdut under no circumstances
should he cease to be kind and considerate andatigpto them. Next, it is
stated that man’s duty to God takes practical shapige observance of Prayers
and his obligations to mankind in doing good andtahing from evil. The
Surah says that when a true believer enters upon theeraoid arduoutask of
preaching the truth and calling upon people to tigateously, difficulties and
impediments bar his way and he has to put up wgposition, abuse, and
persecution. He is told to bear all this oppositam persecutiowith patience
and fortitude. When he is not discouraged or disdayy the opposition and
persecution he has to face in the discharge ofji@iat and noble task, success
comes his way and large crowds of people give #igiance to him. In the
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hour of public applause and acclamation he shoatdiase his mental poise
and should particularly be on his guard againstcemrnand arrogance. The
Surah then refers to the laws of nature implying thasthé&aws are working in

favour of Islam. It ends on a note of warninglisbelievers that the day of their
reckoning when their wealth and their influencewpo and prestige, would

prove of no avail, is fast approachiriyen their children will accept Islam and
spend their wealth to promote its cause.
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Chapter 32
As-Sajdah

8538
(Revealed before Hijrah)

Date of Revelation and Context

This Sirah was also revealed at Mecca. The precediaggh had ended
with the statement that God alone knows when acpéat people aréo rise or
fall and that He alone provides for the physicadsof man and for his moral
and spiritual requirements. The pres&atah opens with the declaration that
God being the Lord of all the worlds, in His hardsall thosemeans upon
which the progress and prosperity of nations amlividuals depend and He
alone controls those causes that lead to theimdeahd downfall.

Subject-Matter

The main theme of th&irah is the ultimate triumph of Islam. It opensth
a strong repudiation of the disbelievers’ charge the Qurn is a forgery and
the Holy Prophet an impostor. The Prophet, it seyapt animpostor because
impostors never succeed in their missions, but#use of the Holy Prophet is
daily advancing by leaps and bounds; neither iSgtegan a forgery because it
has been revealed in the fullness of time aratoordance with the demands of
truth and justice and fulfils all the moral andrigpal needs and requirements of
man and because also the whole universe seemswvorkang in support and
furtherance of its Message. TBerah then makes a little digression and makes
a prophecy that after its initigphenomenal progress Islam will receive a
temporary set-back; a comparative eclipse of adaod years which will be
followed by a second renaissanceaagsult of which it will regain its pristine
glory and will march on its course of uniform sueseNext, thesirah gives a
beautiful illustration how from a very insignificelbeginning Islam will grow in
strength, expand and spreaad will become a mighty force. The illustration is
taken from the insignificant birth of man from melay. Towards its close the
Siurah sums up its central theme and adds that the ad¥ée¢né Holy Prophet is
not anything novel. Just as in the physical world wibke earth becomes
parched and scorched God sends down rain andiris&gvibrate with a new
life, in the same way in the spiritual realm, wimreankind gropes and flounders
in spiritual darkness, a Divine Messenger is raised the spiritually dead
receive a new life through him.
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Chapter 33
Al-A hzab
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(Revealed after Hijrah)

Date of Revelation and Context

The Sirah was revealed at Medina. It was revealed betweebtthand the
7th year of theHijrah, possibly up to the 8th and the 9th year. There is
sufficient internal evidence to establish this faatthe preceding feWhapters
the prophecy was repeatedly and emphatically mzatel$lamwould continue
to make progress and gather strength, till the e/loblArabiawould accept its
Message, and idolatry would disappear from the tgunever to return. In the
immediately precedin@irah—As-Sajdah—it wastated that Muslims would
be favoured with all sorts of physical comforts ammhterial prosperity.
Towards its end the disbelievers had tauntingledskhen the prophecy about
the victory of Islam and its great spread amgansion would be fulfilled. That
guestion has received an emphatic answéhne presen&irah. It is stated that
prophecy about the rise and progresdstdm has already been fulfilled and
Islam has become a great power.

Subject-Matter

With the accession to Islam of great political powaed prestige andith its
emergence as a full-fledged State, the ordinantésedShai'ah began to be
revealed in quick succession to guide Muslims ifitipal and social matters.
This Sirah embodies several such ordinances. At the outaéibiishes a deep-
rooted custom of the Arabs—the adoption of anotfemson’s son as one’s
own. Then it refers to a very deep and real spititelationship that subsists
between the Holy Prophet and Muslims. In ¢tapacity as their spiritual father
he stands closer to them than even their own seladshis wives are their
spiritual mothers. Next, th&:rah gives a somewhat detailed description of the
Battle of the Trench which was thiercest encounter in which the Muslims had
so far been engaged. The whole of Arabia had tikerone man against Islam
and a well-equipped army, numbering from 10,0002€000 strong, had
marched on Medina. Th®luslims were a paltry 1200, though according to
some writers the total number of those employeddigging the Trench
including women and children was in the neighboadhof 3000. The combat
was quite unequallhe Muslims were in sore straits. But God sent litists
and the powerful enemy was routed and scatterethelmext few verses the
Sirah states that while in a religious community therendsdearth of sincere
and devotedollowers, there are also to be found in its ramikgocrites and the
weak of faith. These hypocrites loudly profess ¢atfoie followers but when in
the Prophet’s time Medina was attacked by a midbtge, they asked to be
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excused from fighting on the side of Muslims onywéme excuses. They
broke their plighted word. The BarQurai 'ah were the first to dishonour their
pledge and to leave Muslims in the lurch when #tiet were hemmed in on alll
sides and the very fate of Islam hung in the baladdter the Confederates
dispersed, the Holy Prophet marched against thedrttay received deserved
punishment.

As a result of the Battle of the Trench and of shbsequenbanishment of
the Bam Qurailah large booty fell into the hands of Muslims. Fram
persecuted and economically very poor minority theg grown into aich,
powerful and prosperous State. Material wealth dwim its train worldly-
mindedness, a desire for ease and comfort and yapatrards service and
sacrifice. This is a state of affairs which a Refer has specially to guard
against. Love of ease and comfort generally malgsearance first in the
domestic circle, and as the members of the Holplrrtls household were to
serve as a model in social behaviour, it was infitimess of things that they
should have been required to set an example irdseltl. The Holy Prophet’s
wives were asked to make a choice between a litmoifort and ease and his
simple and even austere companionship and theyh@sine inmaking their
choice. They preferred the Prophet’s company. Tiveswof the Holy Prophet
were particularly enjoined to set an example inyp@nd righteous conduct, as
befitted the wives of the greatest of God's Prophedin preserving the
dignity and decorum of their exalted position, dndteaching Muslims the
precepts and commandments of their religion. Heah, then, makes a
reference to Zainab’s marriage with Zaid. The falwf this marriage and
Zainab’s subsequent marriage with the Holy Progleeted a double purpose.
By giving in marriage Zainab, his own cousin antul:blooded Arab lady,
intensely proud of her ancestry and exalted s@uaition,to a freed slave, the
Holy Prophet had sought to level to the ground thtise invidious class
distinctions and divisions from which the Arabiaociety had suffered, as
according to Islam all men were free and equahendight of GodNext, the
Sirah removes a possible misgiving to which the abolitafrthe custom of
adoption might have given rise, viz. that in theeire of real sons the Holy
Prophet will die issueless and his Movement wilher and die outor want of
an heir. It says that it was God’s own plan thatPnophet should have no male
issue; but this did not mean that he would be Issgesince he was the spiritual
father of the whole of mankind. As practical prodthisclaim he would bring
into being a community of righteous and most Iogititual sons. Thé&irah
further says that since the Holy Prophet is thatapl father of the Faithful, his
wives are their spiritual mothers, atiterefore marriage with them, after the
death of the Holy Prophet, is a grievous sin. TladyHProphet himself is told
that he is not to divorce anyone of his existingyesi nor to add to their
number, and his wives are enjoindtht, consistently with their dignity as
"Mothers of the Faithful,” they should observe aertrules regarding dress, etc.
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when going out. This injunction enjoining privaaydadecorum applies equally
to all Muslim women.Towards its close th&irah points to the very high
destiny of man and to his great responsibilitiegh@scrown of God’s whole
creation. He has been endowed with great powerscapdbilities denied to
other beings andherefore, he alone among all creation can, bygatpon the
laws of theShat‘ah, imbibe and reflect in his person Divine attrilsute
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Saba’

s

.

(Revealed before Hijrah)

Date of Revelation, Title and Context

The Sirah was revealed at Mecca. It is difficult to assiga itlefinitedate.
Some scholars place it in the Middle Meccan Persodye others lik&kodwell
and Noldeke give it a later date. The precedingess#vChaptersembodied
prophecies about the rise, progress and the u#iviatory of Islamover other
Faiths, while in the immediately preceding Chap#drAhzab, thesubject was
dealt with at some length; how the combined forfesdarknessitterly failed in
their nefarious designs to destroy Islam and hdanrgmerged from one of the
severest ordeals with flying colours; its power gmestige having been
considerably enhanced. In the pres&atah, however,Muslims have been
warned that they should be on their guard agaailsnd into bad ways because
when wealth and prosperity come to a people, theprane to give themselves
up to a life of ease and luxury. Since God hagpadicular relation with any
community for all time, if Muslims in the heydayf their glory and material
prosperity led a life of sin—as did the Sabaearth®israelites after Solomon—
they too would suffer the same fate.

Subject-Matter

The Sirah opens with the celebration of the praises ofa\llto Whom
belongs whatever is in the heavens and whatevartie earth,’ implying that
as God is Great and Almighty a people who seelefg His authority are sure
to meet with failure and frustration. It proceedssay that disbelievers delude
themselves into the belief that their rejectiontted Message of Islawill go
unpunished and that 'the Hour will never come uftiam." They are warned
that their power will break and their glory depand that this fact will
constitute a proof of the truth of the Holy Prophenission. Next, the&Sirah
makes a somewhat detailed reference to Prophet&l Rad Solomon, who
made vast conquests and subdued rebellious t@mesjn whose reigns, the
Israelite power and glory rose to its zenith. Buthie pride of their power and
prosperity the Israelites fell into evil ways aneghn to lead a life of sin. This
reference to the Israelites is followed by a raieeeto the Sabaeans who were a
highly prosperous and cultured people, but who tlike Israelites defied and
disobeyed Divine commandments and like them incuthee displeasure of
God and were destroyed by a mighty flood. By réfigrto the might, glory and
prosperity of the Israelites under David and Solomand to that of the
Sabaeans, and to the subsequent destruction gfthethirah gives a warning
to Muslims that wealth, power and prosperity wiabe bestowed on them,
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but if in the heyday of their glory they, like tteraelites and th8abaeans, gave
themselves up to a life of luxury and ease, thely @ punished like them.
Next, theSirah deals with its main theme, viz. the progressive akthe cause
of Islam and the sad fate that is in store for-idotshippers and their false
deities. The disbelievers are challenged towadin their deities to obstruct the
progress of Islam, and to arrest the decline aneintdl of their own false
ideals and institutions. They are told thatpooever on earth could stop this from
happening. In order to make them realize that teaisse was destined to perish
and Islam to sweep away everything before it, gneyfurther told to study the
operation of the laws of natunehich were all working in its favour. In answer
to the disbelievers’ demand as to when the prophbowt the rise and progress
of Islam will be fulfilled, theSirah goes so far as to fix a definite date for it. Its
signs, it says, will begin tappear about a year after the Flight of the Holy
Prophet from Mecca when the Quraishites, by expglhim from his native
town, will render themselves deserving of Divinenigghment. After this the
Surah observes that whenevaDivine Reformer makes his appearance it is the
vested interests and privileged classes that starfds way. They feel and
apprehend that the rise of the new Movement wilakes their hold on the
poor people who, baccepting the new Message, will refuse to be etquobr
suppressed any more. So they fight it tooth andamal try to nip it in the bud
and the suppressed and exploited classes are, regtghand intimidation,
dragoonedinto accepting their lead and opposing the DivinefoRmer.
Towards its close th&irah refers to a simple criterion by which it could be
easily found out that the Holy Prophet is neitheirapostor nor a maniac but a
true Prophet ofGod. An impostor, it says, is never allowed to peysand
eventually comes to a sad end but the cause dfrthghet is progressing, and a
madman cannot bring about such a wonderful revmiuti the life of a whole
people as the Holy Prophet has done.
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Chapter 35
Fatir
A

(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed at Mecca, probably at the time at hwhie
precedingSirah was revealed. In thafizrah Muslims were told that like the
Israelites they will be given wealth, power, pra#fiyeand prestige and that if in
the heyday of their glory and greatness they comesigGod to oblivion and
abandoned themselves to a life of luxury and ey, will draw upon their
heads His wrath as did the Israelites before therthe presen&irah they are
promised honour and eminence through the @puvhose commandments they
should not fail to observe.

Subject-Matter

The Sirah opens with the declaration that all praise belangsodWho is
the Originator of the heavens and the earth. Tioéadsion implies that being
the Creator of the universe God has not only pexvibr thephysical needs of
man but also for his moral and spiritual needs, thatl for this purpose He has
created angels through whose instrumentality Heralenthe physical universe
and conveys His Will to men. It further says thatsthe creation of man God
has been sending Prophets and Messengers to cHis/&vill and that now He
has decreed to bestow His mercy upon mankind infdha of the Qurn.
After this announcement of the bestowal of Divimercy upon man he has
been warned not to reject it, as this will entad\wge consequences. TBarah
proceeds to draw a moral lesson from the quitgiftant beginning of man,
that Islam will, from a humble start, grow irdomighty organization. It further
compares it to a sea whose water is sweet whidteslthe thirst of spiritual
wayfarers. Next, it observes that Islam is no ngvleénomenon. Alternate
periods of spiritual light and darkness contitoecome over the world as day
follows night and vice versa. After a long peridddarkness and cessation of
revelation, the sun of Islam has risen to illumihe dark world and God has
decreed to bring into being a neweation and a new order of things through its
teachings. Through the Qan God will give eyes to the blind and ears to the
deaf and the dead will also receive a new life,thase who will deliberately
shut the avenues of théiearts and refuse to listen to the Divine Call widur
spiritual death. TheSirah then invites attention to the study of the physical
phenomenon which bears a striking resemblance disndar phenomenon in
the spiritual realmWhen rain falls on dry and parched land, it beginsloom,
blossom and vibrate with a new life, and cropswéics and fruits of varying
hues, tastes and forms, are brought forth. Thervwhtt comes down in the

76



Fatir

form of rain isthe same but the crops and fruits are differemnil&ily, the
same water of Divine revelation produces differesgults among men of
different natures and moral aptitudes. While onahe hand it produces highly
righteous and God-fearing men, on the other, a camiiyn of vicious and
wicked men alsa@omes into being who carry on relentless fight asfathe
cause of truth. This fight between the devoteedrath and the forces of
darkness invariably ends one inevitable result—the triumph of truth over
falsehood. Towards its close tB&rah brings home to idolaters the untenability
of their position and warns them that if, in smfehe falsity and futility of their
beliefs andpractices, they continued to stick to them, Divmeishment will
overtake them, though God is very slow in punishamgl continues to grant
respite to sinners till by persisting in their pense attitude they shut upon
themselves the doors of His mercy.
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Chapter 36
Ya Sn

- ),

3

(Revealed before Hijrah)

Date of Revelation and Context

All scholarly opinion is agreed on this point thia¢ Sirah wasrevealed at
Mecca. Its style and contents support this view.abcount of themportance
of its subject-matter, the Holy Prophet callechi2 heart of the Quah. In the
precedingSirah it was stated that God, being the Maker of the éraand the
earth, has made full provision not only for the gibgl need®f man but also
for his moral and spiritual requirements. This He bly revealing Himself to
His chosen servants whom He raised among everylgaebp the Holy Prophet
whom the preserfizrah designates as "THeerfect Leader" or "The Leader par
excellence," God revealed Himself in His completasinifestation and gave
him the most perfect and infallible Book in therfoof the Quran.

Subject-Matter

The Sirah opens with addressing the Holy Prophet as "ThecPdréader,"
meaning that the system of Divine Messengers whadan with Adam found
its most perfect example in him. The Holy Prophetsh is nowthe only right
and straight path that leads to God. All other pétiat formerly led to the
Supreme Being have now been closed and shall rechased till the end of
time. God will now reveal Himself to the world tlugh the HolyProphet's
followers. In His infallible wisdom He has choséw tArabs, among whom no
Messenger had come for centuries, to preach to hitynthe last Divine
Message. The land of Arabia was dreary and dry. Wager of Divine
revelation descended upon it and it has now begurossom into a new and
vigorous spiritual life. Thé&xurah then proceeds to tell in metaphorical language
how God had been revealing Himself to mankind thhotdis Messengers. It
tells of Moses and Jesus and of the Holy Prophbt were raised in the
fulness of time to call men to God. Then it telfisad'certain man" whom God
will raise from among the followers of the Holy Btet in dand far away from
the centre of Islam (36:21) in the Latter Days, wheligion would be at its
lowest ebb and the very idea of Divine revelatiauild be doubted and denied.
This Divine Reformer will call mankind tislam. But like the Prophets of yore,
his will be a voice in the wilderness. The forcéseuil will hold the whole
world in their firm grip. Man will worship false gis and Divine punishment
will descend upon the world. Next, t&@rah invites attention to a well-known
law of nature, viz. that when all tiearth becomes dry and parched, God sends
down rain and the dead soil begins to vibrate withew life; and herbage,
vegetables and flowers and fruits wérious kinds and colours grow up.
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Similarly, when man’s soul becomes corroded andasnmated God causes
spiritual water to descend from heaven in the fafmDivine revelation. The
Surah then gives another simile to explain the same stibjepoints to the law
of the alternation of day amdght. It further points to a revealed truth thaidG
has created all things in pairs; there are paimnewm vegetables and in
inorganic matter. This similpoints out that all true knowledge is the result of
the combination of Divine revelation and human osad owards its close the
Surah draws attention to a great and bright future fdans It says that the
Divine decree that a peoplé&e the Arabs, who had remained very low in the
scale of humanity for long centuries, would noveris the height of material
power and spiritual glory, is not an idle dreampoetic fancy. A Prophet of
God, a Divine Messengehnas appeared among them and he will lead them to
the highest pinnacle of spiritual and material geaur and glory.
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Chapter 37
As-Saffat

(Revealed before Hijrah)

Place of Revelation and Context

Baihad and Ibn Mardawaih report Ibn ‘Abb as saying that th&:rah was
revealed at Mecca. According to Qubi the consensus afcholarly opinion
also regards th&irah as having been revealed very early in the Holy Retp
ministry at Mecca. Its style and subject matteo alapport this view. In the
precedingSirah the Holy Prophet was called "The Perféetader" who was
given the Quin as an infallible guide for the whole of humariitythe end of
time. In the beginning of the pres&irah it is stated that this "Perfect Leader"
will, with the help of the Qu&n and by his owmoble example, succeed in
bringing into being a community of righteous men.

Subject-Matter

The Sirah opens with a firm declaration that under the fastecareof the
Holy Prophet—"The Perfect Leader'—a community obleoandrighteous
men will be born who not only themselves will gfgriGod and sing His
praises—so much so that the sandy wilderness obidraill resound with
them—Dbut by precept and practice will prevent athieom idol-worshipand
evil practices, till the Unity of God will becomarhly established in Arabia
and from there the light of Islam will spread te #nds of the earth. Tisarah,
then proceeds to say that whenever there appé&arphet of Godh the world,
forces of darkness seek to obstruct the spread isf Message by
misrepresenting and misinterpreting it, or by matqg the Prophet and tearing
a passage out of his revelation and mixing muckefadod with it. Buthey
completely fail in their evil designs, and truthndoues to make progress. It
further says that when disbelievers are told thattiéachings of the Qari will
bring about a great change in Arabia and the spliiyt dead Arabs wilhot
only receive a new life but, having received itrifselves, will impart it to
others, the disbelievers jeer and scoff at the mied call it the ravings of a
maniac and the phenomenon as outside the boungmgsibility like the
coming into life of those who are physically de@iie Sirah replies to the firm
denial of the disbelievers of this phenomenon vatfirmer affirmation that
such a thing will certainly come to pass and they} suffer disgrace and
humiliation. Next, theSirah gives a brief description of the heavenly blessings
that will be bestowed upon the righteous and chamsmants of God. The
account of heavenly blessings and bounties, toeséotved on théelievers is
followed by an account of the punishment which va# meted out to the
rejectors of truth and persecutors of God’s PrapHeatrther, th&irah gives a
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few illustrations from the lives of Divine Prophets show thathe cause of
truth never fails and its rejection is never prddc of good results. The
illustrations given are from the lives of Noah, Abam, Moses, Elias, Jonas
and Lot. TheSirah, then, repudiates and condemns idol-worspégiticularly
the worship of angels. The idol-worshippers arerinegnded thatthey are
foolish enough not to understand this simple fhaat the ascription obivine
powers and attributes to weak human beings or ne$oof nature oeven to
angels who themselves are created beings, offegdsist humanreason,
common sense and conscience. They are furthertthatdthe angels arenly
God'’s creatures who have specific duties to perforhe Sirah ends onthe
note that it is an unalterable Divine decree thhenvforces of darknesse
pitted against God’s Prophets and His chosen sex\vée latter receivBivine
succour, while the votaries of Satan meet with ateéend discomfitureThis
fact has been proved again and again in the livd3ivine Messengerand it
leads to but one conclusion that ‘all praise bedawwgGod, the Lord of all the
worlds.’
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Chapter 38
sad

-

L)é

(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed in the early years of the Holy Prophde at
Mecca. Ibn ‘Ablas, as reported by Baihagnd lIbn Mardawaihsubscribes to
this view, and other scholars, too, agree with hirom its contents and
subject-matter th&irah bears a very close resemblance $eSaffat which had
ended with the challenging Divine declaration: Golbstsshall be victorious
and it shall be an evil day for the disbelievereewlDivine punishment shall
descend into their courtyard. THaxrah opens with an equally emphatic
declaration that it is an unalterable decree offthehful God that the believers
shall attain wealth, power and eminence while tisbalievers shall meet with
disgrace and destruction.

Subject-Matter

The Sirah opens with a firm declaration—in fact God swears thg
Qur'an—that by acting upon its teachings and by makiregrule of their lives
the believers will achieve glory and eminence afldoome to occupy a most
honoured place among the comity of mighty natidh$urther says thathe
Meccan disbelievers repeat the parrot-like cry thely will not give up the
worship of their gods at the behest of a man whasisone of them. In reply to
this foolish plea they are told, 'Since when haweytbegun tcarrogate to
themselves the possession of the treasures of Gudte and mercy? It is
God'’s own prerogative that He chooses whom He ddiriag the conveyance
of His Will to His creatures; and that now He hdsosen theProphet
Muhammad for this purpose.' After making an emphatedietion that the
forces of evil will suffer defeat and disgrace dhd votaries of the One God
will be given power, wealth and distinction, terah, by way ofintroduction,
gives a somewhat detailed description of the gyéaty and prosperity which
the Israelite nation had attained in the reignswaf of their Prophet-kings—
David and Solomon. It also refers to the plots thate hatched in David’s
glorious reign to undermine his power and influeand to the seeds of decay
and disintegration that had been sown during Soiosnoeign when the
Israelites rolled in wealth and were at the peaknaterialprosperity. The Holy
Prophet, by implication, is told that, consumedhwjgalousy at his growing
power, his enemies will also hatch plots to talelifé and will seek to nip the
tender plant of Islam in the bud but they will failtheir wicked designs and
Islam will continue to gain power and strength. BuMuslims did not take
proper care they would find, to their cost, thatha very heyday of their glory,
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forces of darkness would seek to underminesthielarity and stability of Islam.
After this a brief mention is made of Prophet Jobowhad to suffer great
hardships, but the temporary phase of his tribotatjuickly passed away and
he came to his own and his loss was doubly maddhgp.reference to Job is
followed by a fleeting allusion tBbraham, Isaac, Jacob and Prophets Ishmael,
Elisha and Dhul-Kifl, and it is added that thoseod@eople who copy their
example and follow in theifootsteps receive God's favours which know no
decrease or diminution. Tigrah closes on the note that whenever men stray
away from the path of rectitude, and begin to wigrdhlse gods, a Divine
Messenger is raiseamong them to bring them back to the worship ofGine
True God. The sons of darkness seek to put alls soft obstacles and
impediments in his way and deceive and beguile aveay from God. But truth
overcomes all hindrances, and triumphs and prewaitse long run.
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Chapter 39
Az-Zumar

4
A
(Revealed before Hijrah)

Date of Revelation and Context

Like the preceding five Chapters with which it hgreat resemblance in
style and subject-matter, th&rah was revealed early in the HoBrophet's
ministry. Some writers like Rodwell and Muir assignto the late Meccan
period. Predominance of scholarly opinion, howeigeimn favour of theSirah
having been revealed early in the Holy Prophetés dit Mecca. Therincipal
theme of the six Chapters, which begin wihba; is Divine revelation with
special reference to the revelation of the @uend the doctrine of the Unity of
God. The fact that there is one Designer and Cuoroller and Creator of the
whole universe is inescapably inferable from théeor adaptation, proportion
and coordination which pervade the whole universd & which all the
sciences bear undeniable testimony. The sucoke&lvine Messengers with
their extremely meagre resources against very heddg constitutes another
argument to prove God’s Existence and His Unity.

Subject-Matter

The Surah opens with the subject of Qariic revelation and proceeds
deal with the need, purpose and the supreme objexdt revealed Books and
Divine Prophets which is the establishment of UrofyGod on earth. The
greatest impediment that bars the way to the aehiewt of this great and
noble object lies in the fact that man is pronevtwship false gods—the idols
of his own creation. Of all forms of idolatry, pags the most hideous ambst
prevalent, and which has done the greatest infutlge spiritual development of
whole communities, is the belief that Jesus is@oGod. TheSirah cites the
most beautiful and consummate design and ordé&eiartiverse as an argument
in support of the belief that there is only one iDesg Mind behind all
creation. The three stages, through which the empagses before it develops
into a full-fledged human being, are addueesdan additional argument. After
having briefly discussed the need and purpose waihBirevelation, th&irah
gives two very strong and sound arguments in ifgpst, viz. (1) those who
invent lies against God, and thos#o reject truth, never succeed in life.
Failure and ignominy dog their footsteps. (2) ThepRets of God and those
who accept them and follow their lead always matt success and their cause
prospers. These twarguments constitute an infallible criterion to gedthe
truth of a claimant to Divine revelation. Judgedtbgse standards, the claim of
the Holy Prophet as a Divine Messenger, and of Qoe'an as Heavenly
revelation, standsinchallenged and proved beyond doubt. Next, Siaah
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gives sinners a message of hope and good cheeltsithem that God is Most
Merciful and Forgiving. His mercy encompasses falidgs. He only requires a
change of heart on the part of the sinner. Mantbhagork out his own destiny
and thevicarious sacrifice of nobody can save him. Butsheouchsafed many
opportunities to repent and reform, but if he cmntis to walk in evil ways
deliberately, he is severely punished. Towardstbse theSirah devotes quite

a few verses to the description of the Day of Restion.

85



Chapter 40
Al-Mu’min

ST
(Revealed before Hijrah)

Date of Revelation and Context

With this Surah begins a group of Chapters all of which have thmesa
abbreviated letterg/a Mim, affixed to them and which open with the subjzfct
the revelation of the Qumn, and belong to the same period. According to Ibn
‘Abbas and ‘lkrimah, all thes&irahs were revealed at Mecca at a time when
opposition to Islam had become persistent, orgdrezel bitter (vv. 56 & 78)
and the Holy Prophet’s enemies were even seekiikdl tom (v. 29). Towards
the close of the lastirah the Holy Prophet was comforted with the assurance
that very soon Divine judgment will issue forthween him andis enemies.
The forces of darkness will be routed; idolatryl wlikappear from Arabia, and
the whole country will reverberate with the praisé<zod. The presersirah
opens with the most welcome declaration that theaGmnd Mighty God has
revealed the Quah in order that Divine Majesty and Holiness be lgsthed in
the world and disbelief obliterated from it.

Subject-Matter

As mentioned above, tHgirah opens with a firm declaration that ttime
has come when truth will triumph over falsehood agtiteousness over evil,
and the praises of God will be sung in the land rehielolatry had been
rampant. This great consummation will be broughbuabby means of the
Qur’an. The enemies of truth will strain every nerve asd their influence and
powerful resources to nip the tender plant of Isiarthe bud. But they will fail
in their evil designs and endeavours. The Holy Rebps told not tobe
deceived and overawed by the glamour of power a@ak gnaterial resources of
disbelievers, because they are destined to coraestal end. He is further told
that his opponents are not the only and the fiestpte tooppose truth. There
have been people before who also sought to kiit tPi@phets and exterminate
their missions. But God’s punishment overtook th&mwill punishment seize
his opponents. Th&irah then refers to thease of Moses as an illustration of
the sad end to which the opponents of the Holy lRrbare bound to come.
While Pharaoh rejected Moses'’s invitation to trhbelieving man' from his
own household gave a most pathetic bahvincing speech, exhorting his
people not to seek to kill a man (Moses) whose faljt was that he said that
Allah was his Lord, and who possessed sound and solalspto support and
establish his case. He further warrthdm that they should not be misled by
their wealth, power and material resources, fothake were transitory things.
But instead of benefiting by his sincere advicerBbl mocked at him. Next,
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the Sirah makes pointedeference to the invariable Divine law, viz. thalh
and succour of God are always with His Messengedsvéth their followers
and that failure and frustration continue to dog fibotsteps of disbelievers till
the end of time. This Divine law operated in thadiof every Prophet and it
will see its fullest manifestation in the time of the Holy Prophet. The
disbelievers are then told that they have no re&sarject the Holy Prophet.
His advent is not a novehenomenon. Just as day follows night in the playsic
world, so does spiritual awakening follow a perwfdmoral decadence in the
spiritual realm. As the world had become spiritpaéad, God raised the Holy
Prophet to give it mew life. TheSirah closes on the note that when God has
made adequate provision for the physical needs a, e could not have
ignored to make a similar provision for his spaitmeeds. He has been making
this provisionfrom time immemorial. He sent His Messengers aropifRets in
the world who invited men to their Lord and Creatmut out of ingratitude and
folly the sons of darkness rejected the Divine Mgssin every age and earned
God’s displeasure.
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Chapter 41
Ha-Mim As-Sajdah
.6 ’! f @ ST'-/ A
(Revealed before Hijrah)

Date of Revelation and Context

The Sirah bears the title oHa Mim As-Sajdah. It is also known Esssilat.
Being the second of the seven Chapter&®fMim group, itpossesses a very
close resemblance with ti&arah that goes before it and those that follow it in
style and subject-matter, and like them it was aaat Mecca at a time when
opposition to Islam had grown strong, determiaed persistent. While towards
the close of the precedir@rah the disbelievers were warned that when Divine
punishment overtook them, belief and repentanceldvba of no avail, the
presentSirah opens with thestatement that it is those people, who close the
avenues of their hearts and persistently refusistem to the Quén, that render
themselves deserving of punishment. It furtherared that the Quah contains
all that is necessarfpr the moral development of man and explains falhg
completely all its tenets, teachings and principlasthe most explicit,
expressive and intelligible language and adducesasgument the creation of
the universe in siperiods or stages to prove Divine Unity, and prdsee say
that all Prophets brought the self-same MessagBiwhe Unity. Even the
Prophets of antiquity like # andSalih preached the same doctrine. Next, it is
stated thatvhenever a new Prophet comes in the world, theelsaaf disbelief
try to stifle the voice of Truth by raising a lobde and cry against it and seek
to confuse the minds of the people by using alissof guiles and subterfuges;
but falsehood has never succeeded in drowning @i \of Truth. Likewise,
will the efforts of opponents of the Holy Propheil figainst him. The angels of
God will descend upon those who believe in him atathd by him through
thick and thin, consoling and comforting them, bieg their endeavours with
success and telling them that they will inheritiDésblessings in this world and
will be God’s guests in the next. TBgrah proceeds to say that nightsih and
iniquity will pass away and the sun of righteousnasd God’s Unity will shine
upon Arabia, and a people, who for centuries hagpept in the darkness of
ignorance, will receive a new life, and Islam, aftaving takerdeep roots in
Arabia, will spread and expand to the farthest eridee earth. This marvellous
change will come about through the noble teachinthis wonderful Book—
the Quran. God alone knows how and when the seettush that the Holy
Prophet has sown in the soil of Arabia will devesoy grow into a mighty tree,
but grow it must, and under its cool and comfodasiiade great nations will
take rest.
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Chapter 42
Ash-Shara

) 2 é; ‘
S
(Revealed before Hijrah)

Date of Revelation and Context

This Sirah, like the preceding one, was revealed at Meccataihe same
time; but according to Noldeke a little later. IbAbbas, as reportedy
Mardawaih and Ibn Zubair, holds the view that iswavealed at Mecoahen
opposition to Islam was extremely severe and Mushmre in a tightorner.
The precedingSirah had ended on the note that anyone who oppaséds
rejects Heavenly Teaching injures only his own saudl himself suffershe
consequences of rejection. The presgmah opens with the declaratiathat
the Quran has been revealed by the High, Wise and Mightyl;3b the
Prophet’s people rejected its Message they woulkblioing at their owoost.

Subject-Matter

The Sirah opens with the important subject of the Qoit revelationand
proceeds to say that man’s sins are many and breaBod’s forgiveness is
greater and His grace unbounded. His mercy demathaé¢dhe Qu#n should
have been revealed to deliver man from the bonddHgsin but he is so
constituted that instead of benefiting from God&sray he worships gods of his
own creation. The Prophet, therefore, is told rmtgtieve over what the
disbelievers do, as he is not appointed a guaianthem. His duty only i®
convey the Divine Message, the rest is God’s ovairafThe Sirah then refers
to the invariable Divine practice that wheneverfatdnces arise among the
followers of various Faiths on the basic principtesreligion, God raises a
Prophet to remove those differences and to lead thethe right path. But the
basic principles of all religions being the samkDa/ine Messengers followed
the same religion—total submission to God. Thidigien" found itsbest and
completest exposition in the revelation of the @uiand, therefore, it received
a specific name—Al-1am. The Holy Prophet is enjoined to invite the whole
mankind to this most perfect and last Divine Teaghand to leho persecution
or persuasion stand in his way. Compliance with@ue'anic commandments
or their defiance, th&irah continues, constitutes good or bad action. It &rth
deeds which determine the destiny of nations adwigualsand make or mar
their future. In their lives there comes a day whweeir actions are weighed in
the balance. If their good actions outweigh theid lactions, a life of bliss and
happiness awaits them. If, on the other hand, theirdeeds exceed their good
deeds, then they have a life of regrets and sighst, theSirah says that the
Holy Prophet has worked very hard and suffered niuthe cause of truth, and
this from no personal motives. Being full thfe milk of human kindness his
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only concern and desire is that men should estahiige and real relationship
with God. Could such a sincere and honest well-rigti mankind be capable
of forging lies against God? Yet his people acduse of this most heinous of
sins. Why cannot they understand #iimple fact that the forging of lies against
God is a deadly poison which brings about the cetepiuin of the forger?
Instead of being ruined, however, theble efforts of the Holy Prophet are
producing excellent results and his cause is makmiprm and rapid progress.
The Sirah then draws attention to the physical phenomenanvihanever dry
earth needs water God sends daamm from the clouds. Similarly, when the
spiritual earth had become dry, God had sent daavdmly rain in the form of
the Quran. Then after briefly referring to the fundamenpainciple that the
affairs of the Islamic State amadher matters of national importance should be
transacted by mutual consultation, tBgah lays down the basis of the penal
laws of Islam. According to it the real object urigeg punishment is the
moral reformationof the guilty person. There is no place in Islam fioe
monastic Christian teaching of turning the othezethunder all conditions, nor
the Jewish doctrine of "an eye for an eye and thtmr a tooth." Towards its
close theSirah tells disbelievers that the Holy Prophet has dasaltity. He is
but aWarner and he has warned them. He has not been angdardian over
them. He is the Life and the Light and his is tteywhat leads to the realization
of the object of man’s creation. At the end, 8xah mentions three forms of
Divine revelation.
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Chapter 43
Az-Zukhruf

(Revealed before Hijrah)

Date of Revelation and Context

According to Quubi there exists complete unanimity of opiniamong
scholars that thissirah was revealed at Mecca. Ibn ‘Adbalso lends his
powerful support to this view. It is, however, difflt to assign an exact date to
its revelation. Scholarly opinion generally is ineld to place it towards the end
of the fourth or the beginning of the fifth yeartbe Call. ThepreviousSirah
had ended on the note that the revelation whiclcetels on Heavenly
Messengers and Prophets by Divine command possassasment of mystery.
It was further stated that before revelation atyudéscendedipon the Holy
Prophet, he was not conversant with its nature sigificance. The present
Sirah opens with the affirmation that because the @yuhias been revealed in a
most clear and eloquent language and becauset alsal$with all basic truths
and its teaching is easily comprehensible, theeefor spite of the element of
mystery in its revelation, there is no reasonabteigd for anyone to reject it. It
further says that God would not stop sending fresielation whenever there
was genuine need for it, just as Prophets of Gddhdt cease to come because
they were mocked and jeered at. The phenomenoheofativent of Divine
Reformers will continue despite anything thisbelievers might say or do.

Subject-Matter

The Sirah like the three preceding Chapters opens with tlodadsionthat
the Quran has been revealed by God, the Lord of all Horama Praiseand
proceeds to deal with the subject of Divine Unitys-hasic theme—in a way
and form different from that in which it has beezal with in other Chapters of
the Ha Mim group. It says that God, in order to establish bimty, has been
sending, from time immemorial, His Messengers araplets. They preached
and taught that God is One. They were rejectedoppised and persecuted.
But this did not cause God to stop sending Reaphets and new revelations.
Prophets continued to appear in the fulness of,temne the greatest of them
came in the person of the Holy Prophethidonmad. TheSirah develops this
argument and says that God has credledheavens and the earth for the
service of man and has made full provision forghigsical needs. When He has
taken so much care to provide for his material aesd physical comforts, it is
inconceivable that He should haveeglected or ignored to make similar
provision for his moral and spiritual requirementsis to meet man’s moral
needs that God sends a new revelation. But in tiggiorance and folly
disbelievers set up equals to God in varishapes and forms; and even go so
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far as to shift the responsibility for their idotaus practices to God, brazenly
saying that if God had so willed, they would nové&avorshipped idols. The
plea is against human intelligence and common semskno Divine Scripture
supports it. The real cause of ttisbelief of disbelievers lies in their pride and
conceit because the Qam, as they say, has not been revealed to a great ma
In answer to this arrogamassumption of superiority the disbelievers receive
severe rebuke that what they call greatness campeweight in the sight of
God. Were it not that the obliteration of dispafywealth, position and status
would have renderedocial order impossible and would have created $hao
God would have given to disbelievers tons of gaid ailver so much so that
even the staircases of their houses would have ie€e of gold, because these
things are nothingn God’s sight. As stated above the main themée&irah

is the unsparing denunciation of idolatry. But whihe Quran condemns idol-
worship it respects Jesus who, according to Christiis an object of worship,
as a greaand noble Messenger of God, adding that he inVitegbeople to the
worship of One God, but they ignored his teachiagd deified him. So the
fault lay with them and not with him. THg&rah ends on a brief but most clear
and convincing discourse on Divine Unity.
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Chapter 44
Ad-Dukhan
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(Revealed before Hijrah)

Date of Revelation and Context

All authorities including Ibn ‘Abbs and Ibn Zubair agree that t&&rah
belongs to the Middle Meccan period. Noldeke assitgnrevelation tdhe sixth
or seventh year of the Call. In its closing versles,precedingirah had made
a pathetic reference to the agonized outpouringseoHoly Prophet’s lacerated
heart that, in spite of his best efforts his Messhgdfailed to evoke adequate
response in his people. In answer to his criesgohg, the Holy Prophet was
told to overlook their faults and invoke God’s memn them, for, thus his
prayer would draw Divine grace and would méhkem realize their mistake and
listen to him. The preseriuirah opens with the declaration that the Qar’
which fully explains the truths and realities délhas been revealed in a period
of spiritual darkness to reclaim mankind fr@n. TheSirah is the fifth of the
Ha Mim group. Like the preceding Chapter it opens with tubject of
revelation of the Quan, though in a different form and context. It conmoes
with the theme that whenever darkness enshrthelface of the earth and
humanity is stuck fast in the quagmire of moralpiwde, God raises a
Messenger and gives him a new Message to reclaintegenerate the world.
Prophets of God had been appearing at such tindscadence, and now that
the moral need of humanity was greatest and sairitlarkness was most
intense and overwhelming, God has raised the gteatdHis Messengers and
has given him the last and most perfect Law—the’auiThe advent of the
Holy Prophet is not a novel phenomenon. Divine Megers had appeared
before him in the fulness of time, most prominemoag them being Moses.
The Sirah then gives a pathetidescription of the dreadful fate that overtook
Pharaoh and his people. They went to their doodisigrace and ignominy, and
God chose the Israelites for the bestowal of Hecsp favours. This is how
God brings aboutransformation in the life of a people. It furtheays that
human life has a great mission. It is for the fui@nt of this great mission that
God raises His Messengers in the world. Haah ends on the note that the
principles anddeals of Islam have been taught in a most cledrcamvincing
manner.
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Al-Jdthiyah
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(Revealed before Hijrah)

Date of Revelation and Context

Like the other Chapters of thida Mim group, thisSurah was revealedt
Mecca. But no exact date can be assigned to itlaton, though Noldeke
places it immediately after 41Strah. It opens with the statement that just as
timely rain gives new life to dead earth, similaalivine Prophet is raised when
men become morally corrupt. As men had becomempisa God novhas raised
the Holy Prophet Mhammad to regenerate them.

Subject-Matter

Like the preceding five Chapters the pres&mtah also opens with the
subject of the Quihic revelation and Divine Unity which constituts inain
themes, and adduces the creation of man and ahiatial and vegetable lifen
earth, the coming down of timely rain from the dewhich quickens the dead
earth, the marvellous creation of the universe ahd complete and
consummate design and order that pervade and permess great Signs to
establish the existence of an Unerring and All-RtweBeing behind all this,
and proceeds to invite disbelievers to consider HmvWise Being, Who has
made such wonderful provision for man’s short ammhgdorary life on earth,
could have failed to make similar provision for kigrnal life. This provision
for man’s spiritual sustenance has been made imethelation that descends
upon God’'s Messengers to lead him to the achieveofehe great goal of his
life. The Sirah then says that God does not allow the arrangemaighvwHe
has made for the moral and spiritual regeneratfanan to be interfered with,
and so He does not allow a forger of lies to pras@®oner or later the
impostor comes to grief. But the Holy Prophet’s sita is making uniform
progress. This is proof positive of the fact that s not a liar but a true
Messenger of God. Th&irah then gives one more argument to prove and
substantiate the claim of the Holy Prophet, viat thl the forces of nature are
working in support and furtherance of his causeis,ttherefore, bound to
succeed. Next, a brief reference is made to theaMd3ispensation and it is
stated that the Qum has been revealed because the Torah had faiksdisfy
the spiritual needs of man. It also fulfils the ginecies made in thEorah about
the advent of a Prophet from among the brethreheofsraelitegDeut. 18:18).
The Surah further tells disbelievers that God has created toathieve a great
and noble goal; therefore, a better and fuller Wigich knowsno end awaits
him in the next world. It is only in this way thtite creation ofman can be
justified. TheSirah closes with a brief but very effective descriptafrthe Day
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of Judgment. But before that day comes, disbelievers will have to give an

explanation in this very life, why thegisobeyed and defied the Prophets of

God. They are warned that if they did not repent mend their ways, they will
be doomed to a life of failure amdistration.
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Chapter 46
Al-A hgaf
GEgY|

(Revealed before Hijrah)

Date of Revelation and Context

This is the lastSirah of the Ha Mim group. Like other Chapters of this
group it was revealed at Mecca towards the middiehe Holy Prophet's
ministry beforeHijrah. Noldeke places its revelation immediately a@bapter
7. TheSirah seems to resemble its sisirahs of the Ha Mim group in tone
and tenor. The precedirgrah had ended on the solendeclaration that 'God
is the Mighty, the Wise.' In the preseétirah the claimmade in these words is
sought to be justified. Th&rah claims that theQuran has been revealed by
the Wise and Mighty God. God is Wise in tense that the Quaniic teaching
is based on sound and solid foundations, iarglipported by reason, common
sense and accumulated human experiemecd;He is Mighty in the sense that
by living up to its ideals and principleduslims will gain ascendancy and
predominance over their opponents.

Subject-Matter

Like the preceding six Chapters ttigrah opens with the subject dhe
Qur’anic revelation and Divine Unity which constitutés main theme, and
gives the following arguments in refutation of iaioy: (a) Only that Being can
command and demand of us that we should adore amshiwg Him Who,
besides being our Creator and Sustainer, is Almight All-Powerful anadtan
therefore compel obedience to His laws and commantsn(b) Idolatry finds
no support in any revealed Scripture. (c) Humanwkedge, reason and
experience repel it and revolt against it. (d) Aydeshich cannot, and doewot,
answer our prayers is of no use and the so-catidd gf idolaters are incapable
of responding to the prayers of their votaries. &m@ah next says that the Holy
Prophet’s claim to Prophethood is no new phenomebivine Messengers
have been appearing at all times and among alllgedp teach them Unity of
God and their duty to their fellow-beings. It thdismisses as foolish and
unfounded the plea which the disbelievers genemllyforwardas an excuse
for rejecting the Divine Revelation, viz. 'If thetead been any good in the
revelation presented to us, we, being better indoirand better placed in life,
would have been the first to accept it." Theah further saysthat whereas
disbelievers, being proud of their great materedources and social status,
reject the Divine Message, others who are endowildl faith and spiritual
wealth, accept it and stick to it under the sewvdreds andtribulations. It then
refers to the fate ofAd, a people who had flourished in the neighbourhofod
the Meccans, to show that disbelief never prosp&he Adites were so
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completely destroyed that not a vestige of thesagmandglorious civilization
remained. Towards its end tB@rah sounds a note of warning to the people of
the Holy Prophet that they should not be misledhayr wealth and prosperity
and by the present poverty and weakness of Mushams that if they persisted
in rejecting the Divine Message, theirosperity itself would prove to be their
ruin. TheSirah ends with an exhortation to the Holy Prophet asdfdliowers,
calling upon them, that abrave votaries of Truth they should bear with
patience and fortitude all the suffering and parsen to which they are being
subjected, as the time was fast approaching, win ¢ause will triumph and
their persecutors wilstand before them in utter disgrace and humiliation
begging for forgiveness and mercy.
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Muhammad
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(Revealed after Hijrah)

Date of Revelation and Context

The Sirah is also known a®ital (war) because it devotes a lagg@tion of
its text to the subject of war—its causes, ethied aonsequence8aidawi,
Zamakhshar Suyati and others hold that th&:rrah was revealedafter the
Hijrah—a large part of it having been revealed probalgfote theBattle of
Badr, in the early days of the Holy Prophet’s &teMedina. Towardthe end of
the lastSirah it was unambiguously and emphatically stated dipgtosition to
the Divine Message, however powerful, organized peristentcan never
succeed and that Truth must prevail in the long e subjecassumes a
certain definiteness in th&rah and disbelievers are told that tteuse of Islam
will, after overcoming all difficulties and impedents triumph.

Subject-Matter

The Sirah opens with the challenging statement that all tfferts of
disbelievers to retard and arrest the progresslaml will come to naught and
the condition of the Prophet’'s followers will impe day by day, and then
proceeds to say that since disbelievers have dthgnsword against the Holy
Prophet they shall perish by the sword. After hajdout to Muslims a definite
promise of success against their enemiesSirah briefly lays downmportant
rules of war, as, for instance, prisoners can kentanly after regular fighting
in which the enemy is decisively beaten (v. 5), #mat after the war is over,
they are to be set free either as an act of fawwugftertaking proper ransom.
Thus theSirah in a short verse, has struck most effectively atetiil practice
of slavery. It is further stated that falsehoodrguelly must suffer defeat. This
is a lesson writ large on the pagesistory; and the evil fate of peoples nearer
home such asAd, Thantid, Midian and the people of Lot should open theseye
of the Meccans. Next, tHairah says a few words of comfort and good cheer to
the Holy Prophet tellindiim that though he is being driven out of his rativ
place, friendless and apparently helpless, to se&kge in a distant place
among alien people, yet his cause will triumph. Mltebriefly mentions the
aims and objects of waccording to Islam and closes with an exhortatmn t
Muslims to be prepared to spend whatever they pedse the cause they hold
so dear, because not to spend when the causea®gsirotaries to spend with
both hands, icalculated not only to injure the common cause disb the
individual himself.

98



Chapter 48
Al-Fath

(Revealed after Hijrah)

Date of Revelation and Context

According to consensus of scholarly opinion 8ah was revealedvhen,
after signing the Treaty dfiudaibiyah, the Holy Prophet was on hiay back
to Medina, in the 6th year dfijrah in the month of Dhul-Qa‘dah (Bukh).
The Treaty being an epoch-making event, all indsl@onnected with it have
been carefully preserved in Islamic history. Somplete agreement exists
concerning the date and place of the revelatiothisfSirah. It bears the title
Al-Fath (The Victory). The title is appropriate in thatsaemingly diplomatic
defeat eventually proved to be a master-strokstmaitegy on the part of the
Holy Prophet and led to the Fall of Mecca, and egugntly to the conquest of
the whole of Arabia. Towards the close of the pdeugSirah, believers were
given definite promise of victory over theapponents. The presefirah
declares in clear and unequivocal terms that thenjged victory is not a thing
of some indefinite distant future, but is quite mdtais so near that it may be
said to have actually arrived; and it will be decisive and overwhelming that
even the most sceptic person will find it hard eoylit.

Subject-Matter

The Sirah opens with a firm declaration that the promisedtoric has
actually arrived and that it would be clear, deéniand overwhelming. The
Holy Prophet is further told that as a result opéople will join the fold of
Islam in such large numbers that it would proveoamidable task for him
adequately to train and educate the new convedstie tenets and principles
of the Faith. He should, therefore, implore Godéphin the discharge of his
onerous duty, and ask for His forgiveness and méesy, due to human
limitations, some defects should remain in its fakecution. TheSirah
proceeds to say that because of lack of propeizagian of the full import of
the Treaty the believers were downcast, God woeladsdown solace and
tranquillity on them and their faith would increasehile the false satisfaction
and delight of disbelievers would prove to be stiged. The believers are
further told that they should not have doubtedwisglom of the HolyProphet's
action in signing the Treaty since he was God’'s 9dager and all his actions
were done under Divine direction and guidance. iTtety was 'to believe in
him, help him, and honour him." Ttgarah further says thabelievers earned
the pleasure of God when they swore allegianckeadHoly Prophet under 'The
Tree' that they would stand by him through thickl éimn, even unto death. It
was God’s own plan that fighting did not take platethattime because in
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Mecca there lived some true and sincere Muslimsmvhelievers did not know
and who would have unwittingly been killed, if figig had taken place. Next,
the Hypocrites and those, who lagged behind, recgisevere rebuke and their
hypocrisy is exposed. Whenever they inéted to fight in the cause of God,
the Sirah says, they invent false excuses to justify theiyisig behind, but by
their foolish subterfuges and falsgcuses they deceive no one but themselves.
Towards its close, th&irah reverts to the subject that not only would the
Treaty ofHudaibiyah prove to be a great victory but that pthetories would
follow in its wake, and the neighbouring countnesuld fall to the victorious
arms of Muslims.
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Al-Huijur at
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(Revealed after Hijrah)

Date of Revelation and Context

The Sirah was revealed in the 9th year of thijrah, after the Fall of
Mecca. When with the Fall of Mecca Islam had becanggeat politicapower
and large masses of people had entered its folgstin the fitness dime that
the newly initiated people should have been taggiod mannerand morals.
The Sirah teaches Muslims those good manners and morasdtdeals with
some social evils which find their way into a matky-advanced and wealthy
society (the Muslims had become such a society #feeconquest of Arabia)
and speaks of the accession to Islam of greatigalipower and material
wealth. Naturally, and quite appropriately, it ermi@s regulations for the
settlement of international disputes. It opens witiictinjunctions to Muslims
to show full regard and respect to the Holy Proptigth befits his status as a
great Divine Messenger. They are further enjoimed to anticipate his
decisions but to give unquestioning obedience to. fihey should not raise
their voices above his voice; this not only constis bad manners but also
shows lack of proper respect for the Leader whictalculated to undermine
discipline in the Muslim Community. THgzrah, then, warns Muslims to be on
their guard against giving credence to fatsenours, as such rumours are
calculated to land Muslims into very awkwagitbations and lays down, in brief
words, rules on which a League of Natioosa United Nations Organization,
can be built on sound and solid foundatidsext, it mentions some social evils
which, if not guarded against aeffectively checked in time, are calculated to
eat into the vitals of aommunity and undermine its whole social struct@g.
these social evils theommon ones are suspicion, false accusation, spying
backbiting; and mospronounced and far-reaching in their evil conseqgasn
are conceit and prideorn of a false sense of racial superiority. The’ §u
recognizes no basis of superiority save that di/@ed righteous conduct.
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Qaf
3

(Revealed before Hijrah)

Date of Revelation and Context

All competent authorities assign the revelationtto§ Sirah to the early
Meccan period. Its tenor and contents support \tl@s. The precedingwo
Surahshad dealt with the prospects of a great and glerfature for Islam, and
also with the social and political problems thasermwhen power and wealth
come to a people. The presé@arah, having the abbreviated lett€af in its
beginning, points to the fact that the Almighty Guak the power tmake the
weak and disorganised Arabs into a powerful na@oml that He will certainly
bring about this consummation, using the @uras the mearsnd instrument
for achieving this purpose.

Subject-Matter

The Sirah is the first of a group of seven Chapters which etk Sirah
Al-Wagi‘ah. Like all Meccan Chapters it lays speciakss, inemphatic and
prophetic language, on the am’ being the revealed Word of God, on
Resurrection being an undoubted reality, and pdatity on the ultimate
triumph of the cause of Islam. TKgrah points to the phenomena méture and
to the histories of the past Prophets as guideghwlg@ad to this inevitable
conclusion. It opens to deal with the all-importaobject of Resurrection, and
in order to prove the truth of this primal factesss aargument the phenomenon
that a people, who for long centuries had remaspadtually dead and defunct,
will receive a new and vigorous life through ther@uo. TheSirah further says
that disbelievers cannot bring themselvestoept the fact that a Warner can
appear from among them to tell them that they bellraised to life after 'they
are dead and have become dust.' They are toldidy ste wonderful creation
of the celestial firmament with theeautiful stars and planets which adorn it and
which work with a regularity and punctuality thaidws no deviation, and to
ponder over the creation of the vast expanse oédnth which grows all sorts
of fruits and foods for itslwellers. They will then realize that the Authordan
Architect of this great and complex universe possgeshe power and wisdom
to give man a new life after his physical habitas ldisintegrated. Th&:rah
then points to theuurposefulness of the creation of man—God’s supreme
creature and His noblest handiwork—and to his dismm and complete
responsibility and accountability for his actioi$ie Sirah ends on the note
that the creation ahe universe and of man, its apex and acme, shuatghe
wise Creator could not have brought into existetiie complex universe
without a great purpose behind its creation. Teals to the conclusion that
there must be and thereadife beyond the grave.
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Adh-Dhariy at
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(Revealed before Hijrah)

Date of Revelation and Context

Like the preceding one th&irah was revealed early in the HoBrophet's
ministry at Mecca. Noldeke assigns its revelatmthe fourth yeaof the Call.
The precedingsirah had dealt with two resurrections—a spirite@surrection
which was to be brought about by the teachingshefQuran andthe Final
Resurrection in the Life after death, the formeauresction havingpeen cited as
an argument in support of the latter. TBgrah opens with animportant
prophecy that a body of highly righteous men woaline into existence
through the influence of the Qaric teaching. Like moisture-ladeciouds
which give rain to vast areas of parched and darmd and make thelmossom
into new life, this holy band of righteous beliesverhaving themselves
awakened to a new spiritual life, would carry ther'@nic Messagé¢o the ends
of the earth, sweeping all opposition before theiward marchThe prediction,
seemingly impossible of fulfilment, would constgutwhenturned into a
palpable reality, an invincible argument in suppoftthe fact ofthe Final
Resurrection. TheSirah, further, says that whenever a Divihdessenger
appears in the world to tell his people that thera life beyond thgrave in
which they will have to account for their deedsyth@ugh him toscorn, and
oppose and persecute him; and cites the case gieiygle of Lotwho were
punished for their iniquities and unnatural and ionah practices. lalso briefly
refers to the punishment that overtook Phara&t, Thaniid andthe people of
Noah, and towards the end draws pointed attentiothé supreme object of
man’s creation which is that he should cultivatel demonstrate in himself
Divine attributes and should discharge fully andhfally his obligations to
God and his fellow-beings.
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At-Tar
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(Revealed before Hijrah)

Date of Revelation and Context

This Sirah was revealed at Mecca in the early years of thé Galdeke
places it after Chapter 51, while according to Mtuiwas revealedomewhat
later. In the precedindgsirah attention was drawn to the greapiritual
revolution, which was brought about by the Quor’'lt was in thefitness of
things and quite in accordance with the laws otira(theSirah stated) that
because men had become corrupt and had forgotteln &o0ewRevelation
should have come. Th&rah had ended on the note that like tfeemer
Prophets the Holy Prophet will meet with severeasion, but thecause of
Truth will triumph and disbelievers will be punigshelhe presenfirah refers
to the biblical prophecies about the Holy Prophet warnsdisbelievers that if
they persisted in their opposition Divine punishingii overtake them.

Subject-Matter

The Sirah opens with a direct and emphatic reference topifophecies
about the Quin and the Holy Prophet in the Bible and statestti@Bible, the
Quran and the Ka'bah all bear witness to the truth stéarh and the Holy
Prophet, and warns disbelievers that oppositiofrth is never productive of
good results. But those righteous servants of Gy acceptthe Divine
Teaching and mould their lives in accordance withmould receive Divine
favours. Next, th&sirah declares that the Holy Prophet is neither a sogérsa
nor a madman nor a poet but a true Messenger of igeduse the great moral
and spiritual revolution brought about by him couldt be the work of a
madman or a poet; nor could the great Divine Bodke—Quran—that has
been revealed to him, be the work of a forgered.lit hadeen revealed by the
Great Creator of the heavens and the earth. The Piophet seeks no reward
nor will disbelievers’ plans against him succeed¢cduse he is under God’'s
protection. But Divine punishment, which is faspegaching, will overtake the
disbelievers.
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Chapter 53
An-Najm
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(Revealed before Hijrah)

Date of Revelation and Context

According to overwhelming scholarly opinion t&grah was revealeih the
5th year of the Call, shortly after the first Engiion to Abyssiniavhich took
place in the month of Rajab of that year. In thecpdingSirah the truth of the
Qur’anic revelation and that of the Divine claim of thily Prophet was
sought to be established by a fleeting referencdilitical prophecies and
natural phenomena. In thggrah the same subject has been dealt with in a very
exquisite and forceful style. It is stated that tHely Prophet is a Divine
Messenger par excellence and that he has beemissioned by God as
humanity’s last and infallible guide and preceptor.

Subject-Matter

The Sirah opens with citing the falling ofAn-Najm as an evidence in
support of the Divine claim of the Holy Prophet.eTRrophet, having been
initiated into Divine mysteries, and having drurdeg at the fountain of Divine
grace and knowledge and of Divine realisation,irth to the highest peak of
spiritual eminence to which a human being can deabéy rise. Thenhe
became filled to the fullest extent with the milkfmman kindness, love and
sympathy, and having been thus spiritually equippeas appointed to preach
Divine Unity to a world given to the worship of ggdnade of woodnd stone.
The Sirah then gives very strong, solid and sound argumermts fhuman
reason and history, and from the insignificant bemigs of man, in support of
the doctrine of the Oneness of God and condemratigan forceful terms.
This foolish practice, it declares, is born of lasflkirue knowledge and rests on
baseless conjecture which ‘'avails naught againgh.trNext, it says that
idolaters should have learnt from the life-stoés\braham,Moses and other
Prophets that idolatrous beliefs and practices laways landed the idolaters
into moral and spiritual ruin. It further says tleaery man will have to bear his
own cross and to render account of his actiordd Who is the Final Goal of
all. TheSirah closes on a note of warning to disbelievers th#tely persisted
in rejecting the Divine Message, they would meedhve sad fate as did the
people of Noah andAd and Tharad tribes,and that it was inevitable that
falsehood will perish and nothing could avert it.
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Al-Qamar
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed about the same time as the precediagAn-
Najm, which was revealed in the 5th year of thel.Cailrah An-Najm had
ended on a note of warning to disbelievers thatHber of their doom had
drawn near, and the presé&atah opens with the expression that the threatened
Hour has almost arrived—it is at their very dodhnisTis the fifth ofthe group of
seven Qudnic Chapters which begin witlsirah Qaf and end with Al-
Wagi‘ah. All these Chapters were revealed very earlghe Holy Prophet's
ministry and deal with the basic doctrines of Islafxistence andJnity of
God, Resurrection and Revelation; and adduce ldwstoire, human reason,
common sense and histories of the past Prophedsgasents to prove these
theses. In some of them special emphasis is lamherkind ofarguments with
a fleeting reference to other kinds and vice vehsahe present Chapter the
Holy Prophet's Divine claim and Resurrection hawser dealt with, with
special reference to the histories of the past l&tspparticularly to those of
Noah, the tribes ofAd and Tharad and Lot's people. Towards its end the
Chapter makes a pointed reference to the fulfilnoérithe prophecy about the
destruction and overthrow of the power of pagarb8ebout which a warning
had been given in the precedi@gah (53:58).
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Chapter 55
Ar-Rahman
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(Revealed before Hijrah)

Date of Revelation and Context

Being the 6th of the special group of tReahs which begin with @f and
end with Al-Wagi‘ah, and which were revealed, more or less atémetime at
Mecca, in the early years of the Call, t&&ah has close resemblance with
other members of the group in the subject-mattet, geals like them with the
basic principles of Islam—Divine attributes, pautarly with God’sUnity, with
Resurrection and Revelation. 8rah Al-Qamar instances were given of the
peoples of some Prophets of antiquity with whomAbegs were quite familiar
and who were punished for rejecting the Divine Mgss andhen the pagan
Quraish were asked, would they not benefit fromaaeé fate of those peoples
and accept the Quinic Message which was so easy to understand and to
follow? The preserfiirah also gives the reasons why Qar’an was revealed.

Subject-Matter

The Sirah opens with the Divine attributeA¥Rakman, signifying that
after having created the universe, God created thanapex and crowaof all
creation, and that his creation was the result ad'& Raimaniyyah
(Beneficence). After man'’s creation God revealethsdilf to him through His
Prophets and Messengers, because he could not tgasublime object dfis
creation and fulfil his high destiny without beiggided to his great goal by
Divine revelation. Prophethood found its most catgl and perfect
manifestation in the person of the Holy Prophethamad to whom Godave
the Quran, the last and final code of Divine Laws for thedance of the whole
of humanity for all time. But God’s gifts to manddnot end with his creation.
He made the whole universe subservient to him. Aéavens withall the
celestial bodies, and the earth with all its treeasuthe deep seas and high
mountains, were all created for his sake. Overabe all that God endowed
him with great intellectual and discretionary posveo that bysifting the right
from the wrong he might follow Divine guidance athdis attain the object of
his creation. But man seems to be so constitutad ititstead of benefiting from
the endless vistas of spiritual progress dadelopment opened up to him by
the Gracious, Beneficent and Merciful Providenoehis conceit and arrogance
he ignores and defies Divine Laws and consequénihgs down upon himself
God’s displeasure. Thdisobedience and defiance of Divine Laws, $eah
hints, will assume a most heinous form in some timeome (which seems to
be the present time) and man will then be visiteth wuch destructive and
annihilating Divine punishment as he had not known before. But whereas

107



Essence of the Holy Quin

punishment which will be meted out to the guiltydathe iniquitous will be
most grievous and frightful, the Divine favours walniwill be bestowed upon
the righteous and the God-fearing in that age ofmkh@n-worship and
hankering aftepleasures of the flesh will also be beyond measum®unt, and
thus both Divine punishment and favours would shbat whereas God is
'Swift at reckoning, He is also the Master of glory and honolhe Sirah
seems to deal particularly with the time when tlwevgr and prestige of
Western nations will be at their highest.
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Chapter 56
Al-W aqgi‘ah

2
32305
(Revealed before Hijrah)

Date of Revelation and Context

This is the last of the group of seven Chaptersivbiegin withSirah Qaf.
These seven Chapters were revealed at Mecca, méeesoat the same time,
in the early years of the Holy Prophet’s ministiaturally, therefore, they are
very much similar in tone and tenor; but in no otlkase perhaps, is this
similarity so marked as it is between tt8&rah and its predecesso§irah
Ar-Rahman. The subject ir&rah Ar-Rahman is completed in thisirah and
thus it forms a befitting sequel rah Ar-Rahman. In Sirah Ar-Rahman, for
instance, three groups of people—(a) those fortummetes who are granted
special nearness to God, (b) the general body lagviees who have achieved
Divine pleasure, and (c) the rejectors of Divinesgkngers—were referred to
only by implication. In the preseisirah, however, they have been expressly
mentioned. TheSirah dealing particularly with the important subjectstioé
Resurrection, Revelation and the repudiation of lalp, was quite
appropriately revealed early at Mecca where thegihieag of the Quénic
Message was directed exclusively to the idolatrQusaish, who believed
neither in Resurrection nor in Revelation. The se@hapters also contain
certain prophecies about the great and gloriousrdéuof Islam, side by side
with direct and emphatic mention of the inevitdpilbf the Resurrection, thus
drawing attention to the inescapable conclusion tha fulfilment of those
prophecies about the progress of Islam would ptbaéthe Resurrection was
also an undeniable fact.

Subject-Matter

The Sirah opens with a firm and emphatic declaration thatdheatand
Inevitable Event, which was foretold in the preogdirah, will most surely
come to pass, and when it came to pass it will esltla earth to its depths, and
the mountains shall be shattered, causing a ned woemerge from the ashes
of the old. Further, as a result of this Great Ey&mople willbecome sorted out
into three groups: (a) The fortunate ones whovilby God'’s special nearness,
(b) the true and righteous believers who will reeghiandsome rewards for their
good deeds and (c) the unfortunate disbeliew#rs will be punished for their
evil deeds. Thé&irah then gives a graphic description of the Divine silegs
and favours in store for the first two classedpfeing with a description of the
punishment to be meted out to tbeniers of the Divine Message. Next, it
advances the usual argument of the creation of amahof his development
from a seminal drop into a full-fledged human beitogprove his second birth
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after death. Towards its cloiee Sirah reverts to the subject with which it had
begun, and explains that the great reformationtichvit refers in its opening
verses will be brought about by the Qur'which is indubitably the revealed
Word of God, and which igrotected and guarded like a precious treasure. The
Sirah closes with @eautiful homily that when the inevitable end dflid is
death, from whichhere is no escape, then why should people be ctedlef

this hard fact and consign God to oblivion?
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Chapter 57
Al-Hadid
S3od]

e

(Revealed after Hijrah)

Date of Revelation and Context

This is the first of the last ten Medinite Chaptefg¢he Quran whichend
with Chapter 66. It seems to have been revealed tfé conquest of Mecca or
the Treaty oftludaibiyah, as is clear from the mentionfdfFati (the Victory)
in v. 11 which refers to the Fall of Mecca or, acliog to some, more
appropriately to the Treaty d¢fudaibiyah. The series of the Meccan Chapters
which began with Saba’ and which, with the exceptb the threentervening
Medinite Chapters—Mhammad, Al-Fdi and AlHujurat—had continued
without interruption, ended with the preceding Gka@and hadompleted the
subject matter of the Mecc&arahs With the presen&irah, however, begins
a new series of Medinite Chapters, which end witfT#aurim. In the preceding
Sirahit is stated that the Quin is a well-preserved Bodk. 79) which among
other things signifies that its teachings are irfqg@ harmony with natural laws
and with the dictates and demands of human nateepn and common sense.
The presen&irah opens with the Divine attributethie Mighty, the Wise. And
quite naturally, the Being Who is Wise and Mightyst have revealed a Book
whose teachings are consistent with the laws afreand with human reason
and conscience.

Subject-Matter
In the previous seven Mecc&arahs especially in the threenmediately

preceding ones—Al-Qamar, Ar-Ra@an and Al-Wagi‘ah—it was repeatedly
declared, in a forceful though metaphorical langdlgat a greatformation, a
veritable resurrection, was about to be broughtutliny the HolyProphet
among a people who for long centuries had groveheohoral dust and dirt;
and who, because they had no living relations withlized society, were
looked down upon as pariahs among nations. Thepr&rah points out that
the great day of the phenomenal progress and poftbat pariah nation—the
Arabs—has already dawned and that the eventuabryicof truth over
falsehood is in sight. But there are essential itimmg to be fulfilled before that
consummation takes place. There must be on theopaWiuslims a firm and
invincible faith in the truth of Islamic ideals aral preparedness to make
necessary sacrifice of life and property for thethferance of its cause. The
believers then are told that after they have aeduower and prosperity, they
should not neglect moral ideals and indulge inghesuit of transitory material
pleasures. Th&irah continues the theme, namely, that from time imméahor
God’s Messengers have been appearing in the watieatt men to the goal of
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their lives which is to win the pleasure of Goddavhich cannot be attained by
leading a life of complete renunciation or flightorin the world, as Jesus’s
followers mistakenly had thought and practised, iputmaking proper use of

natural powers and faculties, bestowed by God am ama of the things He has
created for his use.
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Al-Muj adalah
Cas g

(Revealed after Hijrah)

Date of Revelation and Context

The Sirah is the second of the last seven Medinite Chapfetfse®ur’an. It
contains a somewhat detailed reference to theoeglom of(ihar (calling
one’s wife one’s mother) which was only cursorilgatt with in Sirah
Al-Ahzab which shows that thiSurah was revealed before Aldf&ab. But as
Al-Ahzab was revealed between 5th and 7th year ofHljgh, the present
Sirah, therefore, must have been revealed earlier; Negly between the 3rd
and the 4th year. In the immediately precedditah—Sirah Al-Hadd—"the
People of the Book" were sternly told that Divimage was natheir monopoly
and that since they had repeatedly defied and eppasd persecuted God’s
Messengers, it would now be transferred for aletim the House of Ishmael. In
the presen&irah Muslims are warned that as thematerial prosperity would
excite the enmity of their external and internagédpthey should be on their
guard against their evil designs and machinatigrgd, it is an invariable
practice of the Quén that whenever it deals with theachinations of the
enemies of Islam, it also makes a pointed referém@®me social evils. This
method was adopted Birahs An-Nir and Al-Ahzab, and it has been adopted
in the presenSirah also.

Subject-Matter

The Sirah opens with a sharp denunciation of the evil cusbtémihar and
by citing the case of Khaulah, a Muslim lady, lalsvn the ordinance that if
anyone calls his wife "mother," he has to atonettics heinous mordapse by
either freeing a slave, if he has one, or by fgstor two successive months,
and failing that by feeding sixty needy persons Siirah then proceeds to deal
with the plots and conspiracies of the internalneies oflslam and condemns
the formation of secret societies and holding secoaferences to injure its
cause. Then with befitting relevance it lays dowms rules of conduct about
social gatherings; and towards its close it stewdyns the enemies of Islam
that by their opposition to it they will incur Gadivrath but will never be able
to arrest or impede its progress. This warningisbealievers is followed by an
equally strong warning to believers, that undercircumstances should they
make friends with the enemies of their Faith, hosvestosely related the latter
might be to them, as by opposing Islam they havgeda veritable war against
God, and friendship with God’s enemiesnisonsistent with true faith.
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Chapter 59
Al-Hashr

3.4 ’\
(Revealed after Hijrah)

Date of Revelation and Context

The Sirah is the third of the seven last Medinite ChapterthefQur’an. The
precedingSirah had dealt with the secret plots and machinataayainst Islam
of the Jews of Medina. The present one, howevailsdeith their punishment,
particularly with the expulsion from Medina of tBanmi Nadir, one of the three
Jewish tribes—Ban Qainud’, Bani Nadir and Bam@ Qurai lah—a few
months after the Battle ofHud in the fourth year of thiijrah. The expulsion
was an act of great wisdom and political foresightthe Holy Prophet’s part.
Because, if the Jews had been allowed to remaMeidina they would have
proved, on account of their conspiracies and seaod$, a source of constant
danger to Islam. Next, tHg:rah deals with the Hypocrites of Medina who were
neither true to Muslims nor to Jews.hpocrite is essentially a coward, and a
cowardly person is never sincere or honest to amydine Hypocrites of
Medina proved dishonest even to the Jews in therlathour of peril. The
Surah opens with Divine glorificatiomnd ends with an exhortation to Muslims
to sing the praises of the Beneficent and Merdifmid, Who had nipped the
wicked designs of their enemies in the bud anddpueshed out endless vistas of
progress and prosperity for theiirhe Sirah has close resemblance wifarah
Al-Anf al.
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Chapter 60
Al-Mumta hinah
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(Revealed after Hijrah)

Date of Revelation and Context

Like the preceding three Chapters, tBigsah was revealed, as itontents
show, at Medina, in the 7th or 8th yearttijrah, sometime duringhe interval
between the Treaty d¢fudaibiyah and the Fall of Mecca. The preceddigh
had dealt with the intrigues and machinations efilypocrites and the Jews of
Medina and with the punishment which was meatet to them. The present
Sirah deals with the believers’ social relations withbdievers in general, and
with those at war with Islam in particular. It ogenith an emphatic prohibitory
injunction to Muslims against having intimateendly relations with those
disbelievers who are at war with and are bent uextirpating Islam. The
injunction is so strict and comprehensive that every near blood relations
have not been exempted from it. Tiw®hibitory injunction is followed by an
implied prophecy that very soon the implacable aaenof Islam would
become its devoted followers. The injunction, hogrewhas its exception. It
does not apply to those disbelieverso have good neighbourly relations with
Muslims. Such disbelievers are to be treated elgjyitand with kindness. The
Sirah then lays down some important injunctions with regto believing
women who migrated tMedina, and also with regard to those women whio lef
Medina and went over to disbelievers. In orderiagohome to Muslims the
seriousness of the matter, tBgrah closes with repeating the injunction that
Muslims are not tanake friends with those people, who, by adoptingenly
hostile attitude towards Islam, have incurred Gedath.
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Chapter 61
As-Saff
g

(Revealed after Hijrah)

Date of Revelation and Context

The Sirah was revealed at Medina, probably in the third artlo yearof
the Hijrah, after the Battle of hud, as v. 5 seems to possess an implied
reference to the lack of discipline or unquestignobedience to the Holy
Prophet of which some of the Muslims were guiltyhat battle. The@receding
two Chapters had dealt with the subject of war regjadlisbelieversand with
social and political problems arising out of it.eTpresen&irah emphasizes the
importance of giving unqualified and unquestionotzgedienceto the Leader,
and of presenting, under his guidance, a solid, pamtnandunited front to
disbelievers.

Subject-Matter

The Sirah opens with the glorification of God’s wisdom andgit, and
proceeds to admonish believers that when they fgl@iod and extol His
Holiness with their tongues, they should give acfical proof of their
profession with their actions, thus making theitiats harmonize with their
verbal declarations. And when they are called ufmfight in the cause of
Truth, they should present a firm and solid frantlisbelievers, and should give
unqualified obedience to their Leader. Tdigah then makes a brief reference
to the misbehaviour of the followers of Moses whgp,maligningand defying
him, caused him much vexation and mental angurst, lay implication, warns
Muslims never to behave like them. Next, mentiomade of the prophecy of
Jesus about the advent of the Prophiegnad, followed bya firm declaration
that all the attempts of the votaries of darknessxtinguish the Light of Adlh
will come to naught. The Light will continue to skiin all its glory and
effulgence and Islam will prevail over all relig@nBut beforehis eventually
comes to pass, the Muslims will have to 'strivehvifiteir wealth and persons in
the cause of Adlh.' Only then will they deserve to be blessed wabd's
pleasure and material glory, 'with gardens througich streams flow." The
Surah closes with exhorting Muslims to help God’s cawsedid the disciples
of Jesus by undergoing all manner of sacrifice suftéring for it.

116



Chapter 62
Al-Jumu‘ah
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(Revealed after Hijrah)

Date of Revelation and Context

This Sirah seems to have been revealed several yeardHijiten (see v. 4).
In the precedingSirah Jesus’s prophecy about the advent of the Prophet
Ahmad was mentioned. The presé&atah further deals with that prophecy.
Like the precedingSirah it opens with the glorification of the might and
wisdom of God, and, as a proof and demonstratiorthebe two Divine
attributes, points to the appearance of the HobpRet among the unlettered
Arabs, who from an uncivilized, uncultured and tieleed people, became,
through the teaching of the Qam’ and the Prophet’s noble example, the
teachers and leaders of mankind, spreading ligtitl@arning wherever they
went. TheSirah then refers to the same spiritual phenomenon whitthtake
place at some later time through a great Deputyhef Holy Prophet, the
Promised Messiah, and proceeds to condemn the hlguasple for their
rejection of the Holy Prophet, in spite of the fdwt their Scriptures abound in
prophecies concerning him. Thus by implication, Sweah warns Muslims
against behaving like Jews when the Great DeputhieoHoly Prophet appears
among them. Towards its close, importance of th@alrPrayer is emphasized
and an implied hint is made that at the time of $leeond Advenof the Holy
Prophet which has been likened to the Friday Prayere would be a mad
craze for trade, commerce and worldly gains andymather diversions to
amuse and turn men away from God; and Muslims drereednot to let these
things distract their attention in the midst ofithreligious duties.
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Chapter 63
Sarah Al-Mun afigan
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T
(Revealed after Hijrah)

Date of Revelation and Context

This also is a Medinit&irah, having been revealed, as its subject-matter
shows, sometime after the Battle ofiud. Whereas the precedi@jrah had
specifically dealt with the Jews of Medina, tRigah deals with other enemies
of Islam—the Hypocrites, and exposes their eviligles their infidelity and
dishonesty, and condemns their loud professionsfaith as falseand
treacherous. They are the real enemies of Islays, th&Sirah, since they try
to deceive Muslims by their oaths and their falsefgssions of faith, using
them as a screen for that purpose. They have diyatil designs andefarious
activities, condemned themselves beyond redemplibay mistakenly think
that, like themselves, the Companions of the HolypRet are a band of self-
seekers who will leave him when their material ies¢s sodemanded. The
Surah closes with the exhortation to Muslims that theywdtd spend their
wealth in the cause of God, before the time comlesnwslam will no longer
need their money.
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Chapter 64
At-Taghabun

(Revealed after Hijrah)

Introductory Remarks

The Sirah was revealed at Medina. The previdsisah had closed oman
exhortation to believers to spend liberally in taise of Truth before thaay
arrived when they would have to render an accotititeir actions before God.
In the presenfizrah some description is given of that awful day, whiklkalled
'the day of losses and gainghe believers are exhorted again wgtteater
emphasis not to allow any consideration of tiesetdtionship to stand in the
way of their resolve to spend their wealth inaAls way. TheSirah further
says that God had brought into existence the euntirgerse for man’service
and had endowed him with great natural powers andlties in order that he
should achieve the object of his creation. Unfaatety, ungrateful men defy
God’s commandments. They are warned that they dhraakepreparation for
the day when the realization of the loss resultirgm disobedience of
Heavenly Messengers will be brought home to theowards the close of the
Surah the believers are told that they can make updorissness, if any, in the
discharge of their obligations to God and theiroiel beings, by giving
unquestioning obedience to the commandments of @ad, by spending
liberally in the cause of Truth.
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Chapter 65
At-Talaq
G Mg
(Revealed after Hijrah)

Date of Revelation and Context

The Sirah was revealed at Medina, sometime in the fifth sthsyearof the
Hijrah. The immediate cause of its revelation seems totHge divorce
pronounced by ‘Abduih bin ‘Umar against his wife during her monthly
course, a procedure which tRgrah is intended to prohibit (Buldni). In the
precedingSirah a note of warning was sounded against some of thesand
children of believers, as sometimes they tend tmime an impediment in the
way of men wishing to make monetary sacrifice & ¢huse of Truth. This may
possibly lead to estrangement between the husbahtha wife andiltimately
to divorce, or the divorce may result from inconilpitity of dispositions, or
from some other cause. It was, therefore, necegssalgy down the correct
procedure for divorce. This may be regarded adrtimediate connection of
this Sirah with the preceding one. But there also runs a deemenection in
the subject-matter of the Qan as a whole. It is characteristic of the styléhef
Qur'an that when any of itSirahsdeals witha particular subject in its opening
verses, then in order to emphasize its importanderiefly, but pointedly,
reverts to the same subject in its closing vershs. same procedure has been
adopted in the Quah as regards thehole Sirahs Thus some of the social and
political problems which were dealt with in detail the opening Medinite
Chapters such as Al-Bagarahl-e-‘Imran, An-Nisi’, have again been briefly
treated in the last ten Medini€hapters. The subject of divorce with which this
Sirah briefly deals has already been dealt with in detedzrah Al-Bagarah.

Subject-Matter

The Sirah opens with the procedure to be adopted when a ntandsto
divorce his wife, and also with the treatment todx¢tended to her after the
divorce has been pronounced and she is waitinghéor lddah (period of
waiting) to expire. It is enjoined that during thieriod she should be provided
with all the necessities of life, commensurate with financial means of the
husband. It is significant that four times in tloise of five brief verses of the
Sirah believers have been exhorted to observe fear of iGdbeir dealings.
This shows that in the matter of divorce husbamdgyanerally tempted to treat
their divorced wives unjustly. Hence the repeatgdniction to observe fear of
God.
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Chapter 66
At-Tahrim
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4
(Revealed after Hijrah)

Date of Revelation and Context

With this Chapter ends the series of Medirfigahs which beganwith
Sirah Al-Hadd. A part of it may be assigned to the 7th or &haryofHijrah
and a part of it to a later period, as the incideentioned therein shows. The
precedingSirah had dealt with some aspects I#lag—permanent separation
between husband and wife. The presgmah, howeverdeals with the subject
of temporary separation, that is to say, with cagesrein a man, due to some
disagreement or conflict in domestic affairs, terapity gives up conjugal
relations with his wife, or swears not to uséawaful thing. TheSirah opens
with an injunction addressed personally to the HBlpphet not to forbid
himself the use of things which God has made lawdulhim. The specific
incident referred to in the opening verse indicé@s$ due to misunderstanding
or disagreement that may disturb, though tempgradibmestic harmony and
peace, friction might sometimes arise in the ot@wmost peaceful
atmosphere of even a Prophet’s household.ifjbhaction, which applies to the
Holy Prophet as much as to his followers, signifieat in such a case of
temporary disharmony extreme measures should no¢dmeted to. The Holy
Prophet’s wives are further warned thay should never lose sight of his very
exalted position as God’'s Messenger and shouldnasde demands from him
which are inconsistent with it. ThH&irah then tells believers to take care that
members of their household do mwviate from the path of rectitude lest they
might land themselves into trouble. As tB&rah opens with mentioning an
incident concerning relationship of the Holy Prophéth his wives, it ends
fittingly with a simile, comparingdisbelievers to the wives of the Prophets
Noah and Lot; and believers to the wife of Pharammg the highly and
righteous ones among them, to Mary, mother of Jesus
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Chapter 67
Al-Mulk

e
(Revealed before Hijrah)

Date of Revelation and Context

With this Sirah begins a series of Chapters, extending to the értteo
Qur’an, which were revealed befoijrah with the solitary exception @irah
An-Nasr which, though belonging to the Medinite periodsaactually revealed
at Mecca on the occasion of the Holy Prophet’'s Ralgfrimage. The whole of
the Quran being God's own revealed Word is simply inimiaband
inapproachable in subject-matter, style and dictiohthe Chapters revealed at
Mecca in the early years of the Prophet’'s Call psss& majesty and grandeur,
all their own. The beauty of rhythm and the chafrnamlence of theevelations
of this period are beyond human power adequatelgldscribe. As these
Chapters generally deal with matters of belief aodtrine, e.g., prophecies
about the great and glorious future of Islam, Exise of God andHis
attributes, Revelation, Resurrection and Life afteath, much symbolism has
necessarily been used to describe the mysticalrenslpiritual in terms of what
we can perceive by our physical senses. Hash belongs to themiddle
Meccan period—8th year of the Call being the apinate time when,
according to competent authorities, it was revealed

Subject-Matter

As stated above, the Mecc&irahs generally deal with matters dielief.
The presen&irah naturally opens with proclaiming the Lordship, Seagnty
and Almightiness of God, and as proof of these maattributes adduces the
fact that God is the Creator of life and death ahthe wholeuniverse through
whose component parts, from the smallest atomedattyest planet, there runs
a wonderful and flawless design and arrangemerd.cféation of the universe
and the beautiful order that pervades the cossm®$proofs positive of the fact
that God is and that He has created man to serseblme object and to
achieve a noble goal. But man, in his perversitg amgratitude has always
rejected God’'s Message and consequently has incttie displeasure. The
Surah recounts the manifold Divine blessings and favauitiout which man
cannot exist for a single moment and, by impligaticalls upon him to make
proper use of them for the realizationtbé purpose for which he has been
created. It closes with a beautiful homily, therddsinging home to man the
supreme truth that just as no physical life carstewithout water, so spiritual
life, too, needs for its sustenance lieavenly water of Divine revelation.
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Chapter 68

(Revealed before Hijrah)

Date of Revelation, Context and Subject-Matter

This is one of the first four or five Chapters whiwere revealed dflecca
in the very beginning of the Call. According to soauthorities it wasevealed
just after Sirah Al-‘Alag, which was the first Quénic Sirah to have been
revealed, but some other authorities place it &f#eahs Al-Muzzammil and
Al-Muddaththir. There is, however, no doubt abduthat all theseChapters
were revealed more or less in consecutive ordeause there exists a strong
likeness in their subject-matter. The pres&irah deals principally with the
Holy Prophet’s claim as a Divine Messenger. Likala MeccarSirahswhich
mainly deal with matters of doctrine and beliefdé@als with theruth of the
Holy Prophet’s claim and gives sound and solid argts to support it. A large
part of theSirah is also devoted to a discussion of the fightdisbelievers
against Truth, and to the evil end to which theymately come, and gives
reasons why they reject Truth and strive and steuggainst it and how, when
their efforts appear to be on the point of beafing they come to naught, and
Truth, which seems to be going under, begins tospen prevail and
predominate. Towards the close of tigah, the Holy Prophet is enjoined to
bear with patience and fortitude all the mockeppasition andpersecution to
which he is subjected, because his cause is bausutteed.
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Chapter 69
Al-Haggah
WEr 7o
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(Revealed before Hijrah)

General Remarks

The Sirah, like the preceding one, was, as its subject-matiews,among
the earliest Chapters to be revealed at Mecca.dimost whollydevoted to the
subject of the inevitability of the Resurrectiondaadduces the sure and certain
success of the Holy Prophet against heavy odd$ @asgument in support of
this hypothesis. As the Holy Prophet’s ultimatg&ccess and the Resurrection
were regarded by disbelievers as impossible, thergpto pass of the one did
indeed, constitute an incontrovertible proof tha dther will also take place.
Thus theSirah opens with a firm and emphatieclaration that enemies of
Truth shall be routed. It then proceeds to draw amalfel between the
destruction of the deniers of the Divine Message the Resurrection and says
that for disbelievers the "hour" of punishment wik most distressful and
agonizing and for the believers it will be a tinfeperennial joy and happiness.
The Sirah closes with a firm and emphatic declaration thahhbese events—
the Resurrection and the success of Rnephet's cause, against very heavy
odds and under the most unfavourable circumstaneg§—+nost surely, come
to pass, because what the Prophet says is God’'semgaled Word and not the
bragging of a poet, nor the idé®njectures of a soothsayer, nor a fabrication,
for, if he had forged a lie against God, he wouttvéh met with certain and
violent death, because a forger is never allowgqadsper.
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Chapter 70
Al-Ma“ arij
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(Revealed before Hijrah)

Introductory Remarks

The Sirah was revealed at Mecca about the 5th year of the Qatlater
than the close of the early Meccan period. NoldeMajr and some other
eminent authorities, assign this date to its reiaialn the precedin§irah the
disbelievers were warned that-Haqqgah (The Great Calamity) would soon
overtake them if they did not repent of their semsd accept the Divine
Message. The prese@irah opens with mentioning the disbelievers’ demand:
'‘When will the threatened punishment come?' Theytald that it would soon
be upon them, nay, it is at their very door. Butewht came, it would be so
overwhelming and devastating that it would cause rtfountains to fly like
flakes of wool, and disbelievers would wish to paith their near and dear
ones—their wives, children and brothers—as ransorthemselves. But then
will be too late. Towards its close t&grah warns disbelievers again that they
consider prophecies about the glorious future lafimsas only the dream of a
visionary, but the time was fast approaching wiveth their eyes casdown,
they will hasten to the Holy Prophet to acceptrisld@hen they will realize to
their shame and sorrow that what the Holy Proplaet toretold about their
ultimate defeat was only too true.
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Chapter 71
Niih

(Revealed before Hijrah)

Date of Revelation, Context and Subject-Matter

As the Sirah records the spiritual experiences of the Propheth\d has
fittingly been named after him. Wherry gives 7tlayef the Call as thdate of
its revelation, while Noldeke places it in the %#ar, but according to other
authorities it was revealed in the first Meccanqukrabout the time when some
of the immediately preceding Chapters were revedledardsthe end of the
precedingSirah it was stated that wicked people invariably rejiset Divine
Message; they oppose and persecute God’'s Messetitjetse hour of
punishment arrives and they meet their deservedTdrapresenfirah gives a
brief account of the missionary activities of orfetlee greatesProphets of
antiquity—Noah and depicts him as pouring out tgeng of his heart before
his Lord and Creator in words full of extreme pathidepreached to his people
day and night, he says, and spoke to them in pahlicin private. He reminded
them of the great favours and bounties that Godidestiowed upon them. He
warned them of the evil consequences ofr#)ection of the Divine Message.
But all his preaching and warning, his sympathyhvahd solicitude for, their
well-being only met with ridicule, opposition anduse; and instead of
following him whose heart was full édve for them, they chose to follow those
false leaders who led them to destruction. When hido@xhortation and
preaching of a whole lifetime proved a voice in thidderness, he prayed to
God to destroy the enemies ©futh. The Sirah closes with this prayer of
Noah.
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Chapter 72
Al-Jinn

(Revealed before Hijrah)

Date of Revelation, Context and Subject-Matter

This Sirah is generally considered to have been revealed enHbly
Prophet’s return from af, where, after he had almost despaired of the
Meccans from whom he had received nothing but uldic opposition and
persecution, he had gone to preach his Messagevisihdo Ta'if took place
two years beforélijrah when the opposition to the new Faith had takengin
turn and the condition of the Holy Prophet and foowers had become
desperate in the extreme. If, as some authoritiesofthe view, theSirah
relates to an incident other than the one mentiom&irah Al-Ahgaf (46:30-
33), then it might have been revealed much eaiiee. context and contents of
the Sirah seem to lend some weight to the latter view. InpteeedingSirah it
was stated that the lifelong preaching of Noah tred with onlygibes and
jeers, and that only a few persons other than &&s relatives had given him
their allegiance—even his son and wife taking ativa@art in opposition to
him. In order to show that there existed a sintyaetween theircumstances
of Noah and those of the Holy Prophet it is stdtedt a party of the jinn—a
people not known to the Holy Prophet before—visitedh, listened to the
Qur’an and at once believed in him. TBgrah gives a fairlylong account of
the beliefs and doctrines of these people, theidaot and outlook on life, and
emphatically affirms that it is impossible for amgoto distort or tamper with
the revealed Word of God because, like a prectoeasure, it is strongly
guarded by Divine sentinels. Towards the end, isteted that whenever a
Divine Teacher calls men to God, the forces of @vyilto stifle his voice, but
the Teacher carries on his mission, undeterrechbyrniachinations of evilly-
disposed people. TH&irah closes with an infallible criterion to test the Dig
Source of the Message of a Prophet, viz. thatritains prophecies about great
world events which human knowledge canfwsesee or foretell, and also that
the Prophet succeeds in delivering his Messagéudiiid his mission.
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Chapter 73
Al-Muzzammil

Jard
(Revealed before Hijrah)

Date of Revelation and Context

Consensus of scholarly opinion assigns the reweslaif this Sirah to the
earliest period of the Call; some scholars condidet it was the third@Chapter
to be revealed. In the precedirg@rah (Al-Jinn) it was stated that angels
descend upon Divine Messengers to guard the Wofdoof revealed to them
from being distorted or tampered with. In the pre&arah the HolyProphet is
enjoined to devote a part of the night to Prayer @membrance of God so that
angels may descend upon him to help him againsp®is and machinations
of his enemies. Like all Meccafirahs this Sirah also dealgnainly with the
Divine mission of the Holy Prophet and with thetlruof the Qurinic
revelation. It foretells in brief but very forcefulords the eventual triumph of
the Holy Prophet and adduces the fulfilment of grisphecy as aargument in
support of Life after death and Resurrection. Paldr emphasis has been laid
on Prayer and remembrance of God which is a mésttefe means to draw
Divine help and succour to prepare the Prophethermightytask that lies
ahead of him.
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Chapter 74

Al-Muddaththir
AL
(Revealed before Hijrah)

Date of Revelation and Context

By common consent thiSirah was one of the first two or thregirahs
which were revealed at Mecca. This and the pregedirah (Al-Muzzammil)
seem to be "twins" as they are so closely linkedegsrds the time of their
revelation and their tone and tenor. The preSarah, in fact, complements the
subject-matter of the preceding one. The Muzzanwhihe previousSirah,
immersed in devotional prayers and contemplatiahg@assing through a period
of intense preparation for the attainment of gpalitperfection, has become
developed into the Muddaththir (destroyer of sid @anquisher of the forces of
evil, deliverer of mankind, their leader, guide amarner) of the preseisirah.
From that time onward, the Holy Prophet’s life was more his own. It was
given to God. He preached the Divine Messagk unswerving purpose, in the
face of insult, opposition and persecution. Th@ah opens with a firm
command to the Holy Prophet to stand up, procl&enTruth he has and warn
those who would not accept it—thoa&om wealth, power and position have
rendered spiritually blind and deaf—that they wosldifer punishment because
they did not offer Prayers and did not feed ther@oaw because also that they
indulged in vain pursuits. Th&irah ends on the note that the Qur’is but a
reminder and an exhortationle, who accepts its Message, accepts it for the
good of his own soul and he, who rejects it, doe® is own detriment.
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Chapter 75
Al-Qiy amah
G4l
(Revealed before Hijrah)

Date of Revelation, Context and Subject-Matter

The Sirah is entitled, "The Resurrection," because it almekolly deals
with the subject of Resurrection. It is decidedhyeoof the earlies€Chapters
which were revealed at Mecca, because the Meccapt@is specifically deal
with God’s Unity, Resurrection and Revelation. Todg the end of the
precedingSirah it was emphatically declared that those peopley will accept
the Quranic Message, will rise to great eminence and wilbg an honoured
place among the comity of powerful nations. ThespreéSirah opening with a
discussion of the subject of Resurrection, throwsoad hint that a great moral
resurrection is going to be brought about among aaally degraded and
degenerate people—the Arabs—through the ennoldiachings of the Quan
and the purifying company and exampletleé Holy Prophet Mbammad. The
Surah opens with a solemn affirmation that the Resuroectindoubtedly will
take place, and significantly enough adduces mapistual resurrection as
evidence in support of this affirmation. As a fenthproof, it swears bafs
Lawwamah (the Self-Accusing Spirit) which in action is thiest stage of the
process of moral regeneration of man. Then an epiéatedobjection of
disbelievers is mentioned that when they are deddeduced to dust, how will
they be raised again to life? TBgrah refutes this objection by saying that in
their heart of hearts they know that man’s sinseneyo unpunished and,
therefore, there must be a day when they will bieddo account for all their
actions. Next, the collection of the Qam’and the Divine protection of its text
are offered as further arguments in the same cdonesince of all revealed
Scriptures the Quih has laid the greatest emphasis on the inevitaloli
Resurrection. Then, a brief but graphic descripi®miven of the agony of
death and man'’s intense desire to be sparedTiig.showghat at the moment
of death the fear that one will have to render @oant of one’s actions gnaws
at one’s heart. Towards its close disbelieversadraonished that man has not
been created without purpose or responsikdiiy that he will have to account
for his failure to discharge it. The disbelievers &urther reminded that man’s
physical development from a sperm-drop into a flelfged human being,
endowed with unique powers and facultissnstitutes an irrebuttable argument
that his life is intended to serve a sublime puepasd that it will not end with
the departure of the soul from its physical tabelma
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Chapter 76
Ad-Dahr

A3
(Revealed before Hijrah)
Date of Revelation, Context and Subject-Matter
This Sirah, like the preceding one, belongs to the early Meagoeriodlt is
also calledAl-Insan. Towards the end of the precedi@gah it wasstated that
man’s creation from an insignificant fluid and Hdsvelopment into a full-
fledged human being, endowed with great natural gpewleads to the
inescapable inference that his life has a Divingppse to serve and that the
Great God Who created him from a sperm-drop posseb® power to give
him a new life after he is dead. The pres&mah constitutes an extension of
the same theme, viz. that man has been gifted witimderful natural
capabilities to rise to great spiritual heights. dpening verses remind him of
his insignificant beginning and of his having besdowed with reason and
understanding, in order that, following the patlowh to him by God’s
Prophets, he may make interminable spiritual pegyr@nd thus achieve the
object for which he has been created. But whenrgivieachers appear to
guide men to God, some of them reject God's Message incur His
displeasure, while others, more fortunate, resgonitie Divine Call and earn
Heavenly blessings. TH&rah, then, gives a beautiful description of the Divine
favours which are bestowed upon the righteous \mtein this worldand in
the Hereafter, referring briefly also to the kinél munishment which the
disbelievers receive here and will receive in thergafter for their wilful
rejection of the Divine Message. It fittingly cles&ith the observation that
God has revealed the Qam, to guide man to the path which leads to the Lord
and Creator of all creation, but he can derive paefit from it unless he
conforms his will to the Will of God.
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Chapter 77
Al-Mursal at
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(Revealed before Hijrah)

Date of Revelation and Context

Noldeke and Muir assign the revelation of t&isah, probablycorrectly, to
the 4th year of the Call. Like other early Meccdra@ters, thi&irah also deals
with the subject of Resurrection, and as an argtnmesupport of it, adduces
the great spiritual revolution that is brought atloy Divine Messengers among
their peoples, especially the marvellous mateinge which the Holy Prophet
wrought in the lives of the degenerate and decadeabs. The advent of
Divine Prophets has been compared inSa@h to the Day of Decision when
bad men are separated from good mentamyse a beautiful metaphor, when
grain becomes sifted from chaff. On that Day of iBlea, the guilty are
punished and the righteous receive the rewardsedf good deeds. Th&irah
gives very apt and adequate description of fmenishment—fittingly
corresponding to their evil deeds—that will be rdedet in the Hereafter to the
defiers and violators of Divine laws, and goes @mléscribe the blessings and
boons of Paradise which will be bestowed upurse who regulate their lives
and conduct in accordance with them. In supportthef doctrine of the
Resurrection th&irah also alludes, quite convincingly, to the developthan
the sperm-drop into a properly shapedman being, equipped with great
natural powers—in itself a wonder of creation. Todgathe end, thé&irah
brings home to disbelievers the untenability ofirtmejection of the Qugnic
revelation.

132



Chapter 78
An-Naba’
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah is entitled An-Naba’ because it deals with subjeétsxceptional
importance i.e. certainty of Resurrection, pred@nae of theQur'an over all
other revealed Scriptures, and of Islam over dfleotFaiths. The Day of
Decision, i.e. the day when this Qanic claim will become an established fact,
is mentioned twice in the precedifgrah and is repeatetiere. According to
Muslim Commentators th&irah was revealed very early in the Holy Prophet’s
ministry at Mecca. Noldeke agrees with this Mustiomolarly opinion. It opens
with enumerating the great Divine gifts bestowetbn man, and directs his
attention to the implied suggestions that he has haced upon this earth to
serve a certain object and his life here is thel-$mel of an eternal future and it
will be followed by a Day of Reckoning. Ti®rah then gives a brief but an
awe-inspiring picture of that Day, and a graptiescription of the heavenly
blessings that await the righteous and of thelierpunishment which will be
meted out to the rejectors of Truth in thie and in the next.
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Chapter 79
An-Nazi'at
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(Revealed before Hijrah)

General Remarks

All competent authorities, including lbn ‘Ab& and Ibn Zubaiagree that,
like the preceding Chapter this is a very early déexSirah, In that Sirah, the
Muslims were promised power, prosperity and predamce in the world. In
the presen&irah light is shed on the ways and means by which thaydc
achieve these things, as well as on the signs a#isnthatpoint towards the
imminent fulfilment of that promise. Th&irah opens with a description of
some of the special traits of character of the Hulyphet's Companions and of
other groups of righteous men who, by bringing iply these characteristics,
achieved glory, power and victory. Ti&&rah then points out that power will
come to Muslims as a result of wars which will likéfae power of the enemies
of Islam. The case of Pharaoh is cited to shioat opposition to Truth never
goes unpunished. Next, we are told that in theeex¢ty weak condition of
early Muslims, prophecies about a glorious futuréstam seemed impossible
of fulfilment, but the Great God Wheareated the vast heavens and earth and
Who placed on it rivers and mountains and highwhwgsl the power to make
the impossible possible, and also that He can gimew life to the dead in the
next world. Towards the close of tt@arah it is stated that when the great
Event—the complete triumph of Islam tre Final Resurrection—takes place,
the guilty will burn in the fire of Hell, but thosevho had lived a life of
righteousness, will enjoy the blessingPafradise.

134



Chapter 80
‘Abasa
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(Revealed before Hijrah)

Context and Subject-Matter

This Sirah, like the two preceding it, is among those Chaptenichwere
revealed at Mecca in the very early years of th#d. Ckldeke and Muir,
besides Muslim scholars, subscribe to this viewwdrds the end of the
preceding Chapter, the Holy Prophet was told thsitdaty was confined to
conveying the Divine Message to his people. ThegtSirah opens to deal
with the incident of ‘Abdulih ibn Umm Makim, and proceeds to teach the
moral lesson that it is not worldly riches and abstatus which determine the
real worth of a person, but the goodness of hist lzeal willingness on higart
to listen to truth and accept it. It also conséituan eloquent commentary on the
Holy Prophet’s regard for the susceptibilities lné poor and oppressed people.
It further says that being the last Divine Messtgemankind theQur'an will
be respected and read all over the world and wilplotected and preserved.
The Sirah ends on a note of warning to disbelievers thahdytrejected its
Message and persisted in opposing the Holy Propimey, will have to face a
day of reckoning when misery, shame and ignominy e their lot. The
righteous believers, however, will reside in theaf@ens of Bliss,” their faces
beaming with Divine joy and happiness.
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Chapter 81
At-Takw r
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed early at Mecca, very probably in they&arof the
Call or even earlier. The preceding Chapters haalt deith the subjeciof
Resurrection and the great and marvellous revaiuiibich was brought about
by the Holy Prophet among his people and which &ls® been called
“resurrection” in the Quih. This "resurrection” was to take place twicestfir
by the advent of the Holy Prophet himself and thgiis Second Advent in the
person of a great Deputy of his—the Promised Mbassm Mah@—to which a
clear reference is made in 62:4. It is this secamhissance of Islarat the
hands of the Promised Messiah and the great chavigeb were to take place
in his time which thisSurah speaks of. It opens with a description of those
changes and follows it up with a fleeting referetwéhe moratlegeneration of
Muslims at that time and to the causes thereof,eartt$ by striking a note of
optimism and cheerfulness to them, holding out htent the promise that
eventually the night of the degradation of Musliwif give place to the dawn
of their success, because Islam, being God's lastsifye for the whole of
mankind, has come to stay.
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Chapter 82

Al-Infi tar
szl

(Revealed before Hijrah)

Introductory Remarks

The Sirah is so similar in style and subject-matter to the pnecedingt
that it forms, as it were, its counterpart, buthwd separate name. It is
characteristic of the Quim that, in view of their importance, it takes oattain
parts of the text of a particul&irah and in order to draw pointed attention to
the subject dealt with in the separated parts aratder also thahe separated
parts may be easily committed to memory, it givesnt a distinct name and
individuality. The Sirah deals particularly with the conditions that were to
prevail in the Latter Days when Christian doctriaesl ways of life will have
impressed very deeply the conduct and conceptsonfQhristian peoples,
especially the Muslims. All the prophecies mentobire the Sirah have been
literally fulfilled. It was revealed at Mecca inglearlyyears of the Call about
the time of the revelation of the preceding Chapter

137



Chapter 83
At-Tatfif
* L4 6 T
—izgla]
(Revealed before Hijrah)

Date of Revelation and Context

The Sirah opens with a severe condemnation of the use of fatsasures
and weights to defraud people. According to schplapinion, itwas revealed
early in the Meccan period. Noldeke and Muir assigmevelation to about the
fourth year of the Call. The precedifgjrah had ended with a warning to
disbelievers that they will have to render accafrtheirdeeds and to make up
their spiritual loss themselves, the sacrificermericession of no one else being
of any use to them on the Day of Judgment. In $ieth man’s relations with
his Creator were discussed. In the pre§arth, however, stress has been laid
on man’s dealings with his fellow-beinggth special reference to the cruel
exploitation by powerful nations of weaker and leleveloped peoples after
depriving them of their liberty of action. é&nds on a note of stern warning to
the unjust and dishonest people that they willbetllowed to go unpunished.
The Day of Reckoning awaits them in all its frighitfess and severity.
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Chapter 84
Al-Inshig aq
BELVT

s 7

(Revealed before Hijrah)

Date of Revelation and Context

Like the preceding three Chapters, the presentveae revealed earlgt
Mecca. These four Chapters very much resemble owgher in style,
composition and subject-matter. Noldeke and Mureagvith Muslim scholars
about the early date of the revelation of t&igah. In fact, it completes the
chain of Sirahs of which the preceding three Chapters form tbenponent
parts. Towards the end of the last Chapter diskeiéewere warned in emphatic
terms that their power would break and their gldepart. In the present
Chapter, however, it is stated that belief willgathe place oflisbelief and
from the ruins of the old decadent and decrepieo@ new, vigorous and
vibrant order would emerge. Th&irah continues the theme drah Al-
Infitar, the interveningSirah At-Tatfif being merely its extensior&irah Al-
Infitar had opened with the subject of the cleaving asund theheaven; and
the presen&irah begins with an analogous expression, with thisedsfice that
whereas irSirah Al-Infi tar 'the cleaving asunder of theaven' was connected
with the false doctrines of Christianity, in theepentSirah by 'the bursting
asunder of the heaven' is meant the descent om®iwevelation and the
emergence and spread of spiritual sciences. Thiasg awith the three
preceding Chapters, th&rah forms a chain of Chapters which deal with the
subject of the renaissance of Islam in the LattaydDand with the sins and
iniquities of the preceding period. It specificatheals with theenaissance of
Islam while the preceding Chapters deal especiaitii Christian corruption
and immorality.
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Chapter 85
Al-Bur j
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(Revealed before Hijrah)

Date of Revelation and Context

This Sirah was revealed at Mecca in the first few years of @adl. Its
connection with the precedirfirah, Al-Inshicaq, is indicated by the fact that
in that Szrah the full moon was invoked as a witness, and inpifesentSirah
'mansions of stars' and 'the promised day' have in@eked to serve the same
purpose. The "Buii" or 'mansions of stars' may represent the twé&éne
Reformers Mujaddid9, each of whom was raised at the beginning of yever
century of theHijrah, and the Promised Day stands for the 14th ceritige
Hijrah. The Sirah seems to point to the severe persecution to whieh t
followers of the Promised Messiah would be subphateding appropriately on
the note that because in his time the integrityhef Quran as God’s revealed
Word would be assailed from all quarters, partiduly Christianwriters, he
would devote all his energies and his great Goeésgigowers to rebut their
attacks and to prove its infallibility and invioléty.
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Chapter 86
At-Tariq
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(Revealed before Hijrah)

Date of Revelation and Context

Consensus of Muslim scholarly opinion assignsSirah to the earlyperiod
of the Holy Prophet’s ministry. Noldeke and Muir @mg Europearscholars
agree with this view. It is the last of the semé<Chapters which started with
Sirah Al-Infitar. In all these Chapters the opening verse, in fame or
another, furnishes an argument in support of taencbf theReformer of the
Latter Days. The interveningirah At-Tatfif, which has a different opening is,
in fact, a part ofSirah Al-Infi tar. The presen&irah continues and completes
the topics which were dealt with i&rah Al-Infitar, and in the following
Chapters, and serves as a sotiaizakhbetween the Chapters that precede and
those that follow it. From thiSzrah, however, begins a new subject.

141



Chapter 87
Al-A‘l a
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed very early in the Holy Prophet’s ntigiat Mecca.
Besides most Commentators of the @uy’'Muir and Noldeke holthis view;
the latter (Noldeke) places its revelation afteafter 78, while some Muslim
scholars assign it the eighth place in the chragioé order of revelation of the
Quran. The precedingiirah had ended on the note that tQairan is a
complete and perfect code of Divine laws, fully @iale of meeting the needs
and requirements of all mankind; and that at noetwill it be subject to
change, abrogation or interpolation. This @ni¢ claim givesrise to the
natural and inevitable question, viz. where wasnbed of a new Reformer to
whom reference has been made in the preceding ase@apters in the
presence of such a complete and perfect revelalibrdpresen&irah answers
this important question. It was further stated Sirah At-Tarig that the
development of man is subject to alternate perimfdsse and fall. This fact
again gives rise to another equally important daestviz. that after the
revelation of a Law, complete in all respects, mgrogress should naturally
become uniform and uninterrupted and immune agaatistpossibility of
retrogression. This being so, why was a comditai‘ah not revealed in the
beginning of the world; why was it deferred tilettime of the Holy Prophet?
The Sirah supplies an answer to this question also. It pessesnother
intimate connection with the preceding Chapteithit Sirah it was statedhat
man is born of a fluid which issues forth from tbims of his father and gets his
sustenance from the breast of his mother. Thistitotesl a subtle hint about
the gradual process of man’s physical developm&afet.are toldthat like his
physical development man’s spiritual developmenals® gradual. The Holy
Prophet generally recited this and the ri&xah in the Friday andltl Prayers.
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Chapter 88
Al-Ghashiyah
(Revealed before Hijrah)

Date of Revelation and Context

The Sirah, like the preceding one, was revealed early atdsldeminent
early Muslim scholars such as Ibn ‘Afsband Ibn Zubair holthis view. The
famous German Orientalist Noldeke places it inftheth year of the Call. This
and some of the preceding Chapters deal with thective life of the Muslim
Community in the time of the Holy Prophet and atsthe Latter Days. This is
why the Holy Prophet generally used to recite itthie Friday and theld
Prayers. In some previous Chapters it was staggdislam will never prosper
by the employment only of material means. When Mushwill decline and
decay and the Qun will, as it were, go up to Heaven, a Divine Reier will
appear who will bring it back to earth and will neaits ideals and principles
shine in resplendent glory. It was also stated iglamwill continue to have, in
every age, sincere and devoted followers who wilaph and propagate its
Message, and that other unpredictable circumstanitealso arise which will
greatly contribute to its progress and prospehityhe presengirah, it is stated
that Muslims will have to face severe oppositior @nuel persecution, and
after they will have patiently stood the test, ®sscwill come to them. Though
the Sirah deals primarily with the vicissitudeglrough which Muslims have to
pass in this life, it also refers, as its name shdwthe Day of Resurrection. On
the Day of Reckoning whether in this or in the ridgt when the scales are set
up, some faces are downcastyvered with disgrace and ignominy, and some
others beam with joy being pleased with the resflteeir labour.
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Chapter 89
Al-Fajr
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(Revealed before Hijrah)

Date of Revelation and Context

This Chapter was among the earli§atahs which were revealed &lecca.
From historical data it appears to have been redesbmetime in théourth
year of the Call. Noldeke places it immediatelyeaf\l-Ghashiyah, which was
also revealed in the fourth year. T&&ah contains a double prophecy which
primarily applies to the Holy Prophet and secorigdoi the Promised Messiah.
In a beautiful allegory thé&rah alludes to the last ten years of the Holy
Prophet’s life of hardship at Mecca and his Emigrato Medina, accompanied
by his most faithful Companion, AbBakr, and to thdirst year of his life at
Medina which was also full of strains and stres§d® Sirah may also be
taken as referring to the decline of Islam during ten centuries after its first
three hundred years of uniform success, and tappearance of the Promised
Messiah, as well as to the first century of triaitgl hardships for his mission
and his followers. After this brief allegorical deption of the vicissitudes and
fluctuations of the fortunes of Islam in thime of the Holy Prophet and that of
the Promised Messiah, tisarah mentions the case of Pharaoh as representing
the opposition which the cause of Truth always ant&rs. Opposition to Truth
(the Sirah further states$prings from accumulation of power and wealth & th
hands of a particular class, and the misuse oksicdind authority by them
brings about their decline and destruction. Ha&ah ends on the note that only
a few fortunategpeople accept the Divine Message and by walkindpeénways
of righteousness succeed in winning God’s pleasamd, consequently enjoy
complete immunity from fear of failure or falterin@nd after joining the
company of His Elect, enter Heaven.
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Chapter 90
Al-Balad
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(Revealed before Hijrah)

Date of Revelation and Context

This Sirah is among the earliest Chapters to have been rel/@aMecca.
According to Christian writers it was revealedhe first year of th&€all. If not
as early as that, it certainly was revealed towdndsend of the third or the
beginning of the fourth year. [&irah Al-Fajr it was stated that jibes, mockery
and taunts, to which the Holy Prophet had beerestddjl inthe first three years
of his mission, were about to give place to deteedj persistent and organized
opposition and persecution, and that this persacutiould continue for ten
long years which allegorically were mentioned asrfiNights." In theSirah
under comment, however, the Holy Prophet is tolat ih is in Mecca, his
beloved native town, and by his own kith and Kiratthe and his followers will
be persecuted. It is further implied that centuags, inpursuance of Divine
command, the Patriarch Abraham and his righteons Isbmael, had laid the
foundations of this sacred town of Mecca and hayegxt to God that it should
become the Centre from where should emanate thiewigich should illumine
the whole world. Both the father and the son ma®atgsacrifices in carrying
out the commands of God. Abraham’s prayer was haaddthe Holy Prophet
appeared in the fullness of time and gave towhdd the perfect Teaching in
the form of the Quén. TheSurah further says that man chooses the easy path
and refuses to attempt "the ascent” that leadhaaathievement of his great
goal. It ends on the note that only those, wlawe before them high ideals and
live up to them, achieve their goal, while thoséowossess no noble ideals
and make no sacrifice for good causes, are condegmana life of failure and
frustration.
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Chapter 91
Ash-Shams
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah admittedly belongs to the very early Meccan periSdme
scholars regard it as having been revealed initbeyear of the Call; others
assign it to the second or the third year. The fuehs (89-93) possess a
striking similarity in the subject-matter. In ali them great stress has been laid
on the development of good morals, especially thbaé intimatelyconcern
and affect the collective progress and prospefity community. Muslims have
been exhorted to create an atmosphere and envirtnméch should help to
raise the standard and stature of the poor, degatessdsuppressed section of
their community and should enable them to takertbebper share in its
activities. The immediately preceding Chapter cmeth a hint about the
supreme object for which Abraham and his son Ishinae built the Ka‘bah.
That supreme object is explained in 2:130. It ishenProphet referred to in that
verse (the Holy Prophet) and on his great moralittesgthat some light is shed
in the presentSirah. Towards its close thé&irah points out that moral
greatness can be achieved by anyone who esahehand walks in the path of
righteousness. It ends on the note that those,clibose to defy Divine laws
and adopt evil ways, bring about their ruin vitleir own hands.
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Chapter 92
Al-Lail
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(Revealed before Hijrah)

Date of Revelation and Context

Prominent Muslim scholars like Ibn ‘Abb and Ibn Zubair holthe view
that theSirah was revealed very early at Mecca. William Maigrees with
their opinion. TheSirah possesses very close resemblance with some previous
Chapters, especially with Al-Fajr and Al-Balad.the immediately preceding
Sirah, Ash-Shams, it was hinted that the suprerbject of the building of the
Ka'bah, which was the principal theme Sifrah Al-Balad, could not have been
achieved without a great Divine Messenger—the Spar excellence. In the
presentSirah, however, it is stated that wham ideal Teacher like the Holy
Prophet is blessed with ideal disciples like hiampanions, progress of the
cause of Truth becomes doubly accelerated. It amisations some of the
prominent moral qualities that marked thempanions of the Holy Prophet. In
contrast, two glaring bad qualities that lead ® @imdoing of a people are also
mentioned.
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Chapter 93
Ad-Duha

5
(Revealed before Hijrah)

Date of Revelation and Context

After the first two or three Chapters had been atad Revelatiomeased to
come to the Holy Prophet for some time. The preSardah is among those
Chapters which were revealed soon after Reveldtazhstarted coming again.
Thus it should be deemed to have been revealedeagty at Mecca. Noldeke
places it afterSirah Al-Balad, and Muir puts it nea&irah Al-Inshirah in
chronological order. Th&rah embodies a great prophecy tleatry morrow
of the Holy Prophet will be better than his yestgrcand this process will
continue till his cause will meet with complete sess. Theprophecy was
remarkably fulfilled by the mounting triumphs oftloly Prophet. In subject-
matter theSirah much resembles some of the previous ones. Like théays
stress on the evils to which the Meccans were afhe@ddicted, with this
difference that whereas in thg&rah the Holy Prophet and his followers have
been enjoined to make proper use of their moneyhenprecedingsirah a
contrast was instituted between the believers’'taedisbelievers’ treatment of
the orphans and the needy. Moreover, in the pregedirah it was briefly
stated that the righteous believer spends his véalthe way of God; in this
Sirah mention is made of the blessingdich God bestows upon His chosen
servants with particular reference to the Holy RedpThus th&irah serves as
a sequel to the one preceding it.
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Chapter 94
Al-Inshir ah
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(Revealed before Hijrah)

Date of Revelation and Context

Since theSirah is closely connected with the one preceding itstoéorm
an extension of its subject-matter, it was obvipusivealed at Meccanost
probably in the second or third year of the CalhiM/ the precedingsirah
spoke of the increasing prosperity of the Holy Ped{s cause, the present
Sirah alludes to some distinguishing features and matkshwconstitute a sure
guarantee of the ultimate triumph of one’s missionl for that matter of the
mission of every preacher of Truth: (a) First of, &le should be firmly
convinced of the truth of his claim and should psssiecessary means for
propagating it; (b) he should be able to attracippeds attention, and (c) the
Divine decree should be working in his favour. hisiSirah the Holy Prophet
is described as being in possession of all thesasne full measure. His cause
is, therefore, bound to prevail.
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Chapter 95
At-TIn

(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed very early at Mecca. This is the \oéWbn ‘Abbas
and lbn Zubair. Noldeke places it after Chapter I85the precedingsirah
arguments based on reason and common sense were igisupport of the
claim that the Holy Prophet will have a gloriousuie as he possesses all those
gualities which are necessary for making a sucoésme’s mission. Irthe
presentSirah examples of some Divine Messengers have been titstiow
that as the Holy Prophet's own circumstances relgehtheir circumstances, so,
like them, he, too, will achieve success. In Chap&9-94the Holy Prophet’s
Emigration to Medina and his subsequent success keted at in one form or
another—in some by implication, in others by obdigreference and in yet
others in clear words. In th&rah under comment, it igmplied that like the
Holy Prophet the former Prophets also had to l¢hes homes for the sake of
their missions.
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Chapter 96
Al-‘Alaq
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(Revealed before Hijrah)

Date of Revelation and Context

The first five verses of th&irah are universally admitted to be thiest
revelation which descended upon the Holy Proph&ameHira’ in a night in
the month of Ram#an, 13 years beforglijrah. This date corresponds to 610
A.D. On that "Night of Destiny" when the Holy PragiHay on the floor of the
Cave, his mind locked in deep contemplation, thesses wereevealed and
the words became branded on his soul. 'These varsdse first act of mercy
with which God blessed His servants' (KgthThe connection of thiSirah,
with the one preceding it, consists in the fact thahatSirah it was stated that
from time immemorial God had been sending His Maegses and Prophets to
whom He revealed His Will. First came Adam who f@®wed by Noah, and
after a succession of Prophets appeared Mosegrdagest of the Israelite
Prophets, and last of all came the Holy ProphethismSirah it is stated that
just as the birth of man is the result of a gragwatess of development, so is
his spiritual evolution. The Prophets whose examplere cited in the
precedingSirah attained to different stages of spiritual developtnéut the
Holy Prophet represents in his person the bestimpacof man’s complete
spiritual evolution.
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Chapter 97
Al-Qadr
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33
(Revealed before Hijrah)

Date of Revelation and Context

Some Commentators of the Qn'think that thisSirah was revealedt
Medina. This, however, is a mistaken view, beingimagt all historical datdt
is definitely a Meccar&irah and belongs to the very early years of the Call.
Such eminent and respected authorities as lbnaébbn Zubair andA’ishah
subscribe to this view. Noldeke places it after @#6a93, which wasne of the
earliest Chapters to have been revealed at Meduwa.pfecedingSirah had
opened with the Divine command to the Holy Proghbetcite the Quén and
preach and proclaim its Message to the world. TTeegntSirah deals with the
high status, dignity and excellence of the @uiitself which isdeclared in the
opening verse to have been revealedaiatul-Qadr, i.e. the Night of Decree
(or Dignity). This Night of Decree or Destiny hasemdescribed elsewhere in
the Quran, as the "Blessed Night" (44:4). TBarah has only five little verses,
excluding theBismillzh and yet its meaning and contents are of very deep
spiritual significance.

152



Chapter 98
Al-Bayyinah
(Revealed before Hijrah)

Date of Revelation and Context

Scholars differ about the time of the revelation tbis Sirah. Ibn
Mardawaih reportsA’ishah as saying that it was revealed at Meccajewhi
according to lbn ‘Abbs, it was revealed in the early Medinite periodteAf
taking all relevant facts into consideration, thajanity of scholars have
adhered to the view attributed t&’ishah. The preceding several Chapters had
dealt with the important subject of revelation diet Quran and its
incomparable beauty and excellence. The preS@ah deals with the change
that the Quin was intended to bring about. At the very outsstates that the
people of the Book and the idolaters would haveionoad to grope in thdark
and to lead a life of sin and iniquity if the Qam’had not been revealed. It is the
Holy Prophet who brought them out of the darkndsgoobt and disbelief and
led them to the path of right beliefs and rightecaisduct.

* As mentioned in the above introduction to tBisah scholars differ about the time
of the revelation of th&rah. The editor gives preference to the views of theke
believe that th&irah was revealed befordijrah. However, according to tHatest
scholarship, based on very conclusive evidenceSiheh was revealed aftedijrah.
This has been amply substantiated by the Hdrat Mirza Bashruddin Mahmad
Ahmad, Second Successor of the Promised Messiah @al be pleased with
him), in his Urdu Commentary of the Qam’ [Publisher]
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Chapter 99
Az-Zilz al

I
(Revealed before Hijrah)

Date of Revelation and Context

There exists some difference of opinion about thee tand place of the
revelation of thisSirah. Scholars like Mdhid, ‘Ata’ and Ibn ‘Ablas are ofthe
view that it was revealed at Mecca; some othersktthat it was revealed at
Medina. The latter view is evidently not based aural historical data.
Whereas in the precedin§irah mention was made of the great moral
revolution that was to be brought about by the Hagphet, in thissirah it is
stated that a similar change will take place aatarldate, in the time of the
Great Deputy of the Holy Prophet, the Promised Mésand Maht when all
human institutions will be shaken to their foundasi, and new discoveries and
inventions in the domain of science and knowledgecvange the entire shape
of things, and the ideals and ideas of men wilu&ega new orientation.
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Chapter 100
Al-* Adiyat
&l
(Revealed before Hijrah)

Date of Revelation and Context

Jabir, ‘lkrimah and Ibn Masgid, one of the earliest Companionstloé Holy
Prophet and a great authority on Q@ui¢ chronology, are of the viethat the
Surah was revealed very early at Mecca. It takes itseplagpoint of time next
to the preceding one. In some of the foregoing @rapconditions obtaining
both in the time of the Holy Prophet and in thetéaDays wersimultaneously
mentioned.Sirah Az-Zilzal had dealt with the great advances that were to be
made in science and knowledge, especially in tilense of geology, and also
with the vast changes that were to take place @ ghlitical, social and
economic spheres in the Latter Days. The preSeah deals with the zeal and
enthusiasm of the Companions of the Holy Prophétveith the great sacrifices
they made and the battles they fought against heddg inthe way of God.
Some mystics take th&irah to refer to the constant war that the righteous
believers have to wage against their evil passants propensities, and to the
heavenly light they receive as a result of the sssitiloutcome of that fight.
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Chapter 101
Al-Qari‘ah
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed early at Mecca. All Commentators efQlr'an
agree on this point. Noldeke and Muir, too, sulbectd this viewLike Sirah
Az-Zilzal it primarily gives a brief but lucid descriptioof the tremendous
convulsions and catastrophic upheavals that wchddtesthe foundations of the
world in the Latter Days; the immediately precedfgah having dealt with
the great fight that the Companions of the HolypRed hadout up against the
forces of darkness. Th&rah equally may apply to the Day of Judgment
greater than which there could be no calamity febelievers.
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Chapter 102
At- Tak athur

ﬁ -
(Revealed before Hijrah)

Date of Revelation and Context

By common consent it is one of the earliest Chaptdrich weraevealed at
Mecca. In the preceding Chapters mention was madbegunishment that
was to overtake disbelievers in the Holy Prophetgn time and in the
subsequent long career of Islam, including the agfgeis Second Advent. The
presentSirah deals with the factors which engender in maimahnation to, or
a liking for, disbelief and which divert his attemt away from God. It deals
with a very common but very deadly spiritual maladg. vying with one
another in amassing worldly goods and taking pidéheir abundance. The
Holy Prophet is reported to have said that 8wah was equal in weight
and worth a thousand verses (Baih&g Dailami), thus stressing its great
importance.
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Chapter 103
Al-A st
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(Revealed before Hijrah)

Date of Revelation and Context

By general agreement tt8arah was revealed in the early years of @all.
Western writers, besides Muslim Commentators ofQb€an, assign ito that
period. The precedin§irah had dealt with man’s strong passion for amassing
wealth and worldly goods, and with its evil consexgees. In the prese&irah
we are told that a purposeless life, having no gdedls topursue goes waste;
and that material progress and prosperity canng sapeople if they do not
possess faith and do not lead clean and pure liVes is the unfailing
testimony of Time. Drunk with their great materi@sources angower,
prestige and prosperity, disbelievers, especialyWestern Christian nations,
labour under the misconception that these thingk veiver see decline or
diminution. On the other hand, Muslims seem to hdespaired ofheir future.
The Sirah relates particularly to the present time. It magwaver, be taken to
relate also to the Holy Prophet’s own time, singeAb‘Asr is meant his time
also.
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Chapter 104
Al-Humazah
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed very early at Mecca. It was, in faotong the
earliestSirahsto have been revealed. There is complete unanimhigpinion
among the Commentators of the @uron this point, and Western Orientalists
also agree with this view. IGirah At-Takathur a warning was held out that
unhealthy competition in amassing wealth and takinde in it,is calculated to
divert man’s attention from God and true value$ifef and inSirah Al-‘A sr it
was stated that only by adopting noble ideals agisteous conduct can man
save himself from a life of "loss." In th&rah mention ismade of the dreadful
end of those disbelievers who, instead of spendheg hoarded wealth in
promoting good causes, indulge in finding faulthwénd in slandering good
and righteous believers.
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Chapter 105
Al-Fil
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(Revealed before Hijrah)

Date of Revelation and Context

The Sirah was revealed very early at Mecca. lts title is takem the
expressiomshabul-Fil (Owners of the Elephant), occurring in the 2nd &grs
Abrahah’s army was so called because there wer@on®re elephants in it.
The Sirah refers to the invasion of Mecca by Abrahah Ashramme-ticeroy in
Yemen of the Christian King of Abyssinia—who caméhwthe intention of
destroying the Ka'bah. In order to curry favourwthe Negus, the King of
Abyssinia, and to break the national unity of thal#s, or, as tradition goes, to
stem the apprehended tide of Arab nationalism uadgreat Prophet whose
appearance was eagerly awaited and was expectakietplace very soon, and
in order also to divert the attention of the Ardéifeen the Ka‘bah and to preach
and disseminate Christianity in Arabia, Abah built a church at Saty, capital
of Yemen. When, however, he failed to cajole orrceethe Arabs into
accepting the church at Sanin place of the Ka'bah as their central place of
worship, he was stung with rage; and being intdgtawith great military
power, he marched on Mecca with an army of 20,@ihg, in order to raze
the Ka'bah to the ground. Arriving at a place, @& failes from Mecca, he sent
for the leaders of the Quraish in order to negetigith themabout the fate of
the Ka'bah. The Quraish deputation, led by the redvle ‘Abdul-Mutalib,
grandfather of the Holy Prophet, met Abrahah wheated him with great
honour. But to Abrahah’s great surprise and contefApdul-Muttalib, instead
of beseeching that the Ka‘'bah be spared, only stgdethat his two hundred
camels, which Abrahah’s men had seized, be restdpdatiul-Muttalib, on
being told by Abrahah that he had not expected symitry request from him
when he had come to destroy their holy House of SMpr poured out the
anguish of his heart and expressed his firm faitlthe invulnerability of the
Ka‘'bah in the words: "I am the master of the canaid the Ka'bah has a
Master of its own Who will protect it" (Al-Bmil, vol. 1). Naturally, the
negotiations broke down, and finding that they wereweak to offer effective
resistance to Abrahah, ‘Abdul-Malib advised hi€ompatriots to repair to the
surrounding hills. Before leaving the city, ‘AbdMluttalib, holding the skirts of
the Ka'bah, prayed to God in words, full of extrepathos, of which the
rendering in English is something like this: 'Jasta man protects his house and
property from plunder, so do Thou, O Lord, deferdn& own House and
suffer not the Cross to triumph over the Ka‘'baHh*iKAamil & Muir). Abrahah’s
army had hardly moved when Divine scoumertook them. 'A pestilential
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Al-Fil

distemper,' says Muir, 'had shown itself in the pawh Abrahah. It broke out
with deadly pustules and blains which was probabiyaggravated form of
smallpox. In confusion and dismay his araogmmenced retreat. Abandoned by
their guides, they perished among the valleys,aafidod swept multitudes into
the sea. Scarcely anyone recovevdtb had once been smitten by it. And
Abrahah himself, a mass of malignamtd putrid sores, died miserably on his
return to Sar®’.' It is particularly tothis incident that th&xurah refers. The fact
that the disease which destroy&drahah’s army was smallpox in a virulently
epidemic form is supported bthe great historian lbn H8g. He quotes
‘A’ishah, the Holy Prophet’s venyoble and talented wife, as saying that she
saw two blind beggars in Mecead on enquiring who they were, she was told
that they were the drivers 8brahah’s elephants (Maritt).
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Chapter 106

Quraish
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(Revealed before Hijrah)

Date of Revelation and Context

This Sirah, like the preceding one, was revealed at Meccthdrearlyyears
of the Call. Though an independeitrah, complete in all respects, gsibject-
matter is so closely related Sarah Al-Fil that it has been wrongly regarded by
some Commentators as its component par&:fah Al-Fil a brief but graphic
and forceful description was given of the utterihitation of Abrahah’s army
(who had come to destroy the Ka‘bah) by a heaveoburge which took the
form of a virulent variety of smallpox. In the pees Sirah God reminds the
Quraish that it behoved them to worship 'the Ldrthe House'—the House to
serve which they were granted security from feat lamnger. In the preceding
Sirah mention was made of an enemy of the Ka‘bah andhef Divine
punishment that overtook him for his audacity tonkeh anattack on it. In this
Surah it is stated, how in the utterly bleak and aridleslof Mecca God
provided the custodians of this House with evendkof food and made them
secure against fear and danger.
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Chapter 107
Al-M a‘an
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(Revealed before Hijrah)

Date of Revelation and Context

This Sirah is among those Chapters which were revealed very aha
Mecca. In the precedir§irah the Quraish were told that God had grartben
peace and security from danger and had provided thigh all necessities of
life, purely out of His special grace and mercy antldue to any effort on their
part or because they deserved these favours. They teld,therefore, that as
an act of gratitude they should have rendered sinaad devoted service to
their Gracious Creator. Instead, they became esgdas the pursuit of worldly
affairs and took to idol-worship. In th&irah it is stated that love of the world
caused nations to lose faith in the Hereafter ancbhsign God to oblivion. It
also deals with the two basic principles of Islarhose neglect constitutes
denial of Religion itself—worship of God asdrvice of fellow human beings.
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Chapter 108
Al-Kauthar
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(Revealed before Hijrah)

Date of Revelation and Context

Being one of the earliest revelations tigah constitutes a strongroof of
the Qurin being the revealed Word of God, and also of gr@alkarrangement
of its Chapters as having been adopted under Dishreztion. For, while the
Sirah was revealed very early at Mecca, sometime initeefbur years of the
Call, it has been placed almost at the end of tléaQ. Theorder in which the
Qur’an exists today is different from the order in whithvas revealed. It is,
indeed, a miracle of the Qan that the order in which the various Chapters
were revealed was best suited to the needs ofettiedaluring which they were
revealed, but they were arranged as its comporatg ; the order which was
best suited to human needs for all time to come. @lomise contained in this
Siurah was made at a time when the Hélyophet was hardly known outside
Mecca and his claim that he was the last Delivefehumanity was looked
upon by his compatriots as unworthy even of seriogssideration. The
promise was in emphatic terms. The words, 'Néee bestowed upon thee,
abundance of good,' show that the promised goodeddy been given to the
Holy Prophet. It was in the fitness of things thatprder to prove the Divine
origin of the Qurin, the Sirah should have beerevealed at a time when,
humanly speaking, there was hardly any possibditythe fulfilment of the
promise and should have been placed at its end tigepromise had already
been fulfilled.

The connection of th&rah with the preceding one consists in the thett
whereas in thatSirah some prominent moral sins of the hypocrites were
mentioned, in thisirah some corresponding virtues of the rightebaebevers
have been referred to, viz. generosity, observahckily Prayers, devotion to
God, and willingness to make sacrifice for naticcealses.
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Chapter 109
Al-K afir an
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(Revealed before Hijrah)

Date of Revelation and Context

It is generally agreed that thiSirah was revealed at Meccdlasan,
‘Ikrimah and Ibn Masid are of this opinion. Noldeke places it in theginning
of the fourth year of the Call. TH&rah has a deep connection wirah Al-
Kauthar. In thaGirah it was stated that spiritual and material blessinijsbe
bestowed upon the Holy Prophet such as have ndlglaoa precedent in
human history. In thisSirah, however, those disbelievers, against whom a
Divine decree had gone forth that they would naeat Islam, are warned that
when after having seen such manifest Signs in stipptheHoly Prophet they
had refused to accept him, how could they expecslikis to give up their
Faith and accept their foolish and fantastic bgHdfle is reported to have said
that Surah lkhlas 112thSirah was equal to 1/3 of th@ur'an, and thisSirah to
1/4 of it, and whosoever would frequently recitesh twoSirahs and give
serious thought to their subject-matter would comdnagreat respect and
prestige (Ibn Mardawaih), meaning that @sah Ikhlas deals with a basic
principle of Islam—Divine Unity—and as ithe presenSirah believers are
enjoined courageously to stick to their Faith in tasstile environment and
under adverse circumstances, so he, who edgthprehend and realize the
significance and importance of these two chapteils,necessarily command
great respect.
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Chapter 110
An-Nasr
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(Revealed at Mecca after Hijrah)

Date of Revelation and Context

This is a MediniteSirah in the sense that it was revealed afigrah in the
Medinite period, but is a Meccafirah in the sense that it was revealad
Mecca on the occasion of the Last Pilgrimage, ablgut 70 or 80 days before
the Holy Prophet's death. All relevant historicaltal coupled with reliable
traditions and supported by such eminent authastiAbdulkh bin‘Umar, one
of the very early and distinguished Companionshaf Holy Prophet, have
assigned this date to its revelation. This was ld& whole Sirah to be
revealed, though the last verse with which the &pic’ revelationcame to an
end was the 4th verse diirah Al-Ma’idah. In the precedingSirah,
disbelievers were plainly told that as their ouklomn life, their ideals and
principles, their religious practices and mode arahner of worship werguite
different from those of believers, there was altsthyuno possibility of a
compromise between the two. They shall reap theempurences of their deeds
while the Muslims will enjoy the fruits of theirBdaur. In the presertfizrah
believers are told that the victory promised tonthkas already come and
people have begun to join the fold of Islam in éarmumbers. Therefore, they,
particularly the Holy Prophet, should give thanishis Lord, extol His praises
and seek protection from Him against the shortcgsiend moral weaknesses
that generally find their way into a new Movemehadime when large groups
of people join its fold, because, in view of thestsaumber of newonverts and
owing to lack of adequate number of experiencedhea to teach them the
essentials of the new Movement, they fail to corherel and assimilate
properly its teachings and imbibe its spirit.
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Chapter 111
Al-Lahab
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(Revealed before Hijrah)

Date of Revelation and Context

There is complete unanimity of opinion among Muslsoholars and
Commentators of the Qun that thisSirah was revealed at Mecca during the
early years of the Call. Noldeke and Muir also subg to this view. Some
scholars, however, are of the opinion that3aah was the fifth to be revealed,
the four Sirahs Al-‘Alaq, Al-Qalam, Al-Muzzammil and Al-Muddaththir
preceding it. It seems to deal with the people m@awied-faces and fiery
tempers; hence its title. I8irah Al-Kauthar the Holy Prophet was given a
twofold promise about the great and rapid incre#skis followersand about
the failure of the machinations of his enemiesrgdslam. In the immediately
preceding Sirah—An-Nasr—reference was made to the first part of the
promise, the presefirah refers to its second part.
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Chapter 112
Al-Ikhl s
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(Revealed before Hijrah)

Date of Revelation and Context

That this is one of the earliest Meccan Chapterthés view of Hasan,
‘Ikrimah and above all Ibn Masd, one of the earliest Companions of Haly
Prophet. But Ibn ‘Abbs, though much younger than Ibn Ma$' and regarded
as one of the most learned of the Companions, shthiat theSirah was
revealed at Medina. In view of these conflictinginigns of thetwo very
respected Companions of the Holy Prophet, some Gartators of the Quah
are inclined to think that th&:rah was revealed twice, first at Mecca and then
at Medina. Among Orientalists Muir places it amotig earliest Meccan
Chapters while Noldeke assigns it to the end of fite period—about the
fourth year of the Call. In view of the importano€ its subject-matter, the
Surah has come to be known by several names, of wimohe important are:
At-Tafrid; At-Tajrid; At-Tauhid; Al-Ikhlas; Al-Ma'rifah; As-Samad; Al-Aad;
An-Nir, etc. Because it deals with the basic beliefstdrh—Unity of God—
the Surah has the distinction of being called by tHely Prophet as the greatest
of all the Qurinic Sirahs (Ma‘ani). ‘A’ishah is reported to have said that
before going to bed the Holy Prophet used to rettite and the last two
Chapters at least thrice gdud). The Sirah is entitled Ikhlas, because its
recitation and deliberation over its subject-maisecalculated to foster in the
reader a deep attachment to God. What adds toets gnportance is the fact
that whileAl-Fatizah is considered to be tliesume of the whole of the Q&m,
the presentSirah, together with the two following Chapters, repeatsd
rehearses the subject-matter of Alikah. It deals with the four principal
transcendent Divine attributes whiférah Al-Fatisah deals with the four main
attributes of similitude.
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Chapter 113
Al-Falaqg
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(Revealed after Hijrah)

Date of Revelation and Context

This and the nex&irah are so closely linked together that though thes
complete in themselves and independent of each, gtbethe followingSirah
(An-Nas) may be regarded as complementary to the pr&smait. The present
Sirah deals with one aspect of the same subject while¢€Sirah deals with
the other. Both thé&irahs together are callelu‘awwidhat:n meaning, 'the
two that afford protection," because both of thgmerowith theexpression, 'l
seek refuge in the Lord.' There is a wide divergewicopinion among scholars
regarding the time when theSarahswere revealed. Sonszholars, including
Ibn ‘Abbas and Qaidah, assign them to Medina, while accordingHi@msan,
‘Ikrimah, ‘Ata’ and Jibir, they were revealed at Mecca. Taking all retevacts
and historical data into consideration, the majoof Muslim scholars and
Commentators are inclined to place them among theckhSirahs

Subject-Matter

The connection of these tvi@rahswith Sirah Al-Ikhl as consists irthe fact
that in Al-lkhlas believers were enjoined to proclaim to the woHhdttGod is
One and Unique, that He is far above anything gr@arson being a partner in
His Divinity. In these twoSirahs believers are told that they shouldt be
afraid of any tyrant, dictator or ruler in the diacge of this sacred duty and
should hold the firm belief that God is the Soleedtor and Controller of the
whole universe and that He has the power to prétecvotaries from anfiarm
or injury that the forces of darkness might seetddhem. Though constituting
an integral part of the Quin these twdSirahs may be regarded as forming a
sort of epilogue to it. The main body of the Qurseems to engith Sizrah Al-
Ikhlas, which recapitulates, as it were, in a nutshdike thasic Qugnic
principles; and in these tw&urahs believers are enjoined to seek Divine
protection against deviating from the right patll @gainst themischiefs and
evils which might adversely affect their materiaklilbeing and spiritual
development. The Holy Prophet used to recite thegularly before going to
bed.
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Chapter 114
An-Nas
o

(Revealed after Hijrah)

(=

Date of Revelation and Context

This Sirah, the second of th&¥u‘awwidhatin, constitutes amxtension of
the subject-matter of the preceding one and iavirmy,complementary to it, in
that inSirah Al-Falaq the believers were enjoined to seek ptmtedrom God
against the hardships and privations of the phydifea in the presen&irah
protection is sought from trials and tribulatiotatthamper man’s spiritual
development, and the protection is to be invoketdonty by verbal solicitation
but by deeds and actions that may draw God's grdtes is the real
significance of the commandment conveyed bywvibed Qul (say). TheSirah
is quite fittingly entitledAn-Nas, since protection has been solicited from the
Lord, King and God of mankindAq-Nas) against the mischief of whisperers
from among jinn and merAQ-Nis), who whisperevil thoughts into the hearts
of men @An-Nas). The Sirah, having been revealed at the same tim&ash
Al-Falaq, constitutes, along with it, appropriatel ®f the Qun.
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