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About the Author

Born in 1835 in Qadian (Indialjadrat Mirza Ghulam
Ahmad, the Promised Messiah and M&hdemained
dedicated to the study of the Holy Quran and tidea |

of prayer and devotion. Finding Islam the target of
foul attacks from all directions, the fortunes of
Muslims at a low ebb, faith yielding to doubt and
religion only skin-deep, he undertook vindicatiorda
exposition of Islam. In his vast corpus of writings
(including his epoch-makind3rahin-e-Ahmadiyya

his lectures, discourses, religious debates et., h
argued that Islam was a living faith and the omlyhf

by following which man could establish contact with
his Creator and enter into communion with Him. The
teachings contained in the Holy Quran and the Law
promulgated by Islam were designed to raise man to
moral, intellectual and spiritual perfection. He
announced that God had appointed him the Messiah
and Mahdi as mentioned in the prophecies of the
Bible, the Holy Quran anékadith. In 1889 he began

to accept initiation into his Community which iswmo
established in two hundred and seven countries. His
eighty plus books are written mostly in Urdu, but
some are in Arabic and Persian.
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After his demise in 1908, the Promised Mes%ialas
succeeded by Hadrat Maulavi Nar-ud-Din',
Khalifatul Mash I. On the death oHadrat Maulavi
Nar-ud-Din™ in 1914, Hadrat Mirza Baslkr-ud-Din
Mahmood Ahmad, who was also the Promised
Messiah’§® Promised Son, was elected as Kiaal
Hadrat Mirza Baslr-ud-Din Mahmood Ahmaé
remained in office for nearly fifty two years. Heed

in 1965 and was succeeded by his eldest Hadrat
Hafiz Mirza Nasir Ahmad, the Promised grandson of
the Promised Messi&h After seventeen years of
meritorious services he passed away in 1982. He was
succeeded by his younger brothigadrat Mirza Tahir
Ahmad" as Khaifatul Magh IV who, having led the
Community to its present strength and global
recognition, passed away on the"18pril, 2003.
Hadrat Mirza Masroor Ahmad Khdhtul Mash V& is

the present head of the Community and enjoys the
distinction of being the great-grandson Hbdrat
Mirza Ghulam Ahmatf.
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Foreword

Barakitud Du'a, or The Blessings of Prayewritten by the
Promised Messidh in 1893, is a refutation of Sir Sayyid
Ahmad Khan's view that there is no such thing as th
acceptance of prayer, and that prayer is no mane @ahform of
worship. The Promised Messiéhrejects this view and
proclaims that Allah hears and accepts the supigitaof
believers which are offered in humility and sintgrand that
the acceptance of prayer sets in motion its owinabiacauses
which culminates in the fulfilment of the objectigeayed for.

In the second part of the book, which deals withSaiyyid
Ahmad Khan’s other booWsulut Tafsr (On the Principles of
Commentary of the Holy Quranthe Promised Messi&h
presents his criteria or guiding principles for therrect
interpretation of the Holy Quran.

The initial translation of this book was done by tlate
Dr. Aziz Ahmad Chaudhry. It has now been thoroughly
revised at Wakalat Tasnif. | am grateful to SahiazMirza
Anas Ahmad Sahib, Walkl Isha‘at, Tahrik-e-Jadd, Rabwah
and Maulana Muniruddin Shams Sahib, Additional Wak
Tasnif, London, for their valuable suggestions and theip in
bringing out this book. | am also indebted to thkofving who
assisted me in the various stages of this project:

Dr. Iftikhar Ahmad Ayaz, Dr. Muhammad Shafig Sehgal
Raja Ata-ul-Mannan, Syed Tanwir Mujtaba,
Tahir Mahmood Mubashar.

Chaudhry Muhammad Ali
Walkilut Tagnif,
Tahrik-e-Jadd Rabwah
December 24 2006
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Publishers’ Note

Please also note that words in the text in normatKkets
() and in between the long dashes—are the wordkeof
Promised Messi@&h and if any explanatory words or
phrases are added by the translator for the purpbse
clarification, they are put in square brackets [ ].

The name of Muhamm&lthe Holy Prophet of Islam,
has been followed by the symbéf, which is an
abbreviation for the salutationSallallahu ‘Alaihi
Wasallam(may peace and blessings of Allah be upon
him). The names of other Prophets and Messengers ar
followed by the symbdls an abbreviation for
‘Alaihissalim (on whom be peace). The actual salutations
have not generally been set out in full, but theguwd
nevertheless, be understood as being repeatedlim fu
each case. The symb@lis used with the name of the
companions of the Holy Prophgtand those of the
Promised Messidh It stands for Radi Allahu
‘anhu/‘anhz/‘anhum (May Allah be pleased with
him/with her/with them).™ stands for Rakimahulkzhu
Ta'ala (may Allah have mercy on him§ stands for
Ayyadahulzhu Ta4la (May Allah, the Mighty help him)

In transliterating Arabic words we have followece th
following system adopted by the Royal Asiatic Stcie

\ at the beginning of a word, pronouncedaas, u
preceded by a very slight aspiration, liken the
English word *honour'.

< th, pronounced like th in the English word 'thing'.
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h, a guttural aspirate, stronger than h.

kh, pronounced like the Scotch ch in 'loch'.
dh, pronounced like the English th in 'that'.
s, strongly articulated s.

d, similar to the English th in 'this'.

t, strongly articulated palatal t.

z, strongly articulated z.

‘, a strong guttural, the pronunciation of which

must be learnt by the ear.

gh, a sound approached very nearly in the r
'grasseye in French, and in the German r. It

requires the muscles of the throat to be in the
‘gargling' position whilst pronouncing it.

g, a deep guttural k sound.

' a sort of catch in the voice.

Short vowels are represented by:

for —=— (like u in 'bud');
for —— (like i in 'bid");
for —<— (like oo in ‘wood’);

Long vowels by:

for —— orT (like ain ‘father);
for s ——— or——— (like eein 'deep’);
for s—= (like ooin 'root’);

Other:

for s —=— (likei in 'site’y;

*In Arabic words likex:i (Shaikh) there is an element of diphthong which
is missing when the word is pronounced in Urdu.
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au for s—=— (resemblingouin 'sound’).

Please note that in transliterated words the letteis to

be pronounced as in ‘prey’ which rhymes with ‘day’;
however the pronunciation is flat without the elemtef
English diphthong. If in Urdu and Persian wordsise’
lengthened a bit more it is transliterated as t@i'be
pronounced as ‘ei' in ‘feign’ without the elememt o
diphthong thus =<' is transliterated as 'Kei'. For the nasal
sound of 'n' we have used the symhkblThus Urdu word
'ux' IS transliterated as 'nfef

The consonants not included in the above list lhge
same phonetic value as in the principal languages o
Europe.

We have not transliterated Arabic words which have
become part of English language, e.g., Islam, Mahdi
Qurar*, Hijra, Ramadan, Hadith, ulema, umma, sunna,
kafir, pukka etc.

For quotes straight commas (straight quotes) aed us
to differentiate them from the curved commas usethe
system of transliteration, * fog, ' for .. Commas as
punctuation marks are used according to the normal
usage. Similarly for apostrophe normal usage isviad.

Publishers

* These transliterations are not included in theéesysof transliteration by
Royal Asiatic Society. [Publishers]

** Concise Oxford Dictionary records Quran in threerfs—Quran, Qur'an
and Koran. [Publishers]
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(Translation of the Title Page)

BLESSINGS OF PRAYER

IN REFUTATION OF THE CONCEPTS OF
SAYYID AHMAD KHAN SAHIB, K.C.S.I.

written and published for the benefit of
the general public

by

MIRZA GHULAM AHMAD @&
Messiah of the Age
and Reformer of the Time

in 1310 A.H. during the holy month of Ramadan

Printed at: Rigd Hind Press, Qadian,
under the supervision of Shaikh Nur Ahmad






An Example of Accepted Prayer

Anis-e-Hind Of Meerath and an
Objection to My Prophecy

| have receivedAnis-e-Hind of 25" March, 1893,
which contains some criticism of the prophecy | had
published with regard to Lekhram of Peshawar.

1 The words of the Prophecy are as follows:
'On 20" February, 1886, | published an announcement wihérpioposed
to Indarman and to Lekhram of Peshawar that, if the wished, | could
publish some prophecy regarding their future dgstindarman avoided
my proposal and died soon afterwards. Lekhram, lwn dther hand,
accepted the proposal with great audacity and wimtme a letter stating
that | could go ahead and publish any prophecyrdégg him. Thus, in
answer to my supplications, | received the follogvievelation from God
Almighty: )

AR ERSAN I R ey TP
That is: This is just a lifeless calf, from which a mournhieating
emanates. For him, on account of his blasphemyfanllanguage, grief
and severe chastisement has been ordained.

Today, Monday 20 February, 1893, when | prayed to be informed
about the time of this impending punishment, it wagealed to me that
within six years from today—20February, 1893—this person would
suffer dreadful chastisement on account of the dmd abusive language he
has used against the Holy Propghétherefore, | now publish this prophecy
for the knowledge of Muslims, Christiangryas, and people of other
faiths. If this person is not visited by some D&ipunishment—which is
miraculous in nature, and is distinct from everyddfjictions, and is far
beyond ordinary suffering, and is accompanied byiri@ awe—within
these six years, then let it be known that | hasebeen commissioned by
God, and these words are not from Him. And if Iyardo be false in my
prophecy | shall be ready to face any punishm@iajmi‘a Ishtiharat, vol.

1, pp. 304-305) [Publishers]



2 Barakatud Du’a

have learnt that some other newspapers have also
found this word of truth disagreeable. In factjuite
pleases me to see that this prophecy is gaining
publicity and fame at the very hands of the opptsen

In response to this criticism, | consider it su#fiat
for the time being to say that God Almighty has &on
what He wished and as He wished. It is not of my
doing. As regards the objection that such a prophec
shall fulfil no purpose and some doubts will stél
main in this connection, | consider it to be premmat

| freely admit and reiterate that if, as the csitic
believe, this prophecy results in some ordinaryefev
or he suffers a little pain or a bout of cholera, after
which he fully recovers, it will not be considerad
prophecy, rather it will amount to fraud and
deception, for no one is free from such iliness wed
all fall sick at one time or the other. Thus, irclswa
situation, | will still deserve the punishment tHat
have stated. But if this prophecy manifests itself
such a way that the signs of Divine wrath are ¢year
and openly witnessed, then let it be known thas it
from God Almighty. The fact is that the inherent
greatness and awe of a prophecy does not requaite th

2 Lekhram of Peshawar. [Publishers]
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the time and day [of its fulfilment] should be fcke
Rather, it is enough to set a time limit within aini

the punishment will come. And when the prophecy
actually reveals itself with appalling awe, it
automatically draws hearts towards itself and ladl t
conjecture and criticism that prematurely take naot
the hearts are so vanquished that people who [@sses
judicious and sound judgement retract their previou
ideas and feel ashamed of them.

Besides, | too am subject to the laws of naturé. If
published this prophecy as a hoax, on the basis of
mere presumptions and with some common ailments
in mind, then the person who is the focus of the
prophecy can likewise make a prophecy concerning
me, based on similar presumptions. | am quite nyglli
that, instead of six years, which is the limit Vaaset
for him, he is free to stretch it to ten years iy case.
Lekhram at present would be no more than thirty
years old. He is a well-built young man enjoying
excellent health. I, on the other hand, am mora tha
fifty years old, weak, chronically ill, and suffeg
from several ailments; nonetheless, the contedt wil
make amply clear as to which is the word of a nhorta
being and which is the word of God Almighty.
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The critics’ contention that this is no longer thge

for such prophecies, is a mere statement commonly
uttered by people. I, however, believe that thithis
age for the acceptance of the immutable and perfect
truths and verities, and there has probably negenb
such an age. It is true that no fraud or deceit can
remain hidden in this age, but this is all the more
pleasing for the righteous, because only a perdom w
knows how to differentiate between truth and
falsehood can truly appreciate the truth and engbrac
it with joy and eagerness. There is such attraation
the truth that it draws people towards itself. Evi-
dently, people of this age are accepting hundréds o
new facts which their forefathers did not accefaihé
people of the age are not thirsty for the trutlenth
what is the reason for the beginning of such a won-
derful revolution? The present age, undoubtedly is
friend, and not foe, of the truth. To say that ikithe
age of wise people and gone is the time of thelstimp
minded, amounts to the condemnation of the age, as
to say, that this is an evil time in which peopéuse

to accept the truth even after they have recognized
But | can never accept this to be the case; bedause
find that the majority of those turning to me and
benefiting from me are such as have had modern
education, and some have even attained BA and MA
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degrees. | see that these educated people ardiagcep
the truth with great zeal and enthusiasm. Thera is
group of Eurasian Englishmen—educated and newly
converted to Islam—residing in Madras who are
members of my Jaffat and believe in all the verities.

| believe that | have now written all that cateos f
the understanding of a God-fearing persdmyas,
however, are at liberty to comment on this artede
they wish. | am not bothered by whatever they might
say, for | know that to praise or condemn the
prophecy at this stage is of no consequence. $f thi
prophecy is from God Almighty—and | know that it
Is from Him—then it will definitely manifest itself
with awesome signs and will cause hearts to tremble
And if it is not from Him, then it will result in
humiliation. If, upon the fulfilment of this propbg |
indulge in weak and futile interpretations, | véliffer
even more disgrace. The Eternal and Holy Being,
Who holds all power in His Hand, never bestows
honour upon a liar.

It is wrong to imagine that | have anything perdona
against Lekhram, or against anyone else for that
matter. But Lekhram is the enemy of the truth aad h
has insulted the perfect and holy Bneho is the
fountain of all truth. This is why God Almighty has
desired to manifest throughout the world the dignit
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and honour of the one He lovesidh & 2 Je 755
[Peace be on those who follow the guidance.]
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A Review of Two Booklets
Ad-Du‘a-wal-Istijabah
& Tahrir f1 Usalit Tafgr4
by Sayyid Ahmad Khan Sahib, K.C.S.1.
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3 In the name of Allah, the Gracious, the Merciflle praise Allah and
invoke His blessings upon His noble Prophé¢Publishers]

4 'Prayer and its Acceptance' and 'On the PrincipfeSommentary of the
Holy Quran.' [Publishers]

5 Persian verses: _
O prisoner of your own intellect!

Be not too proud of yourself;

This wonderful celestial sphere

Has brought forth many like you.

One who is alienated from God

Can never find access to His court;

The secrets of the Beloved are revealed

Only to him who comes from heaven.

It is foolish to think that you can fathom

The secrets of the Quran on your own;

Whoever invents meanings from himself

Invents only filth and carrion.
[Publishers]



8 Barakatud Du‘a

In his booklet with the above heading, Sayyid Sahib
has the following to say on the subject of the
acceptance of prayer:

Prayer does not mean that whatever is prayed for
will necessarily be granted, for if this be the meg
of acceptance of prayer, two difficulties wouldsari

First, thousands of prayers are offered with great
humility and in extreme anguish, and yet the wish i
not granted. This means that the prayer has nat bee
accepted despite the fact that God has promised the
acceptance of prayers.

The second difficulty is that whatever is going to
happen has already been determined; likewise that
which is not going to happen has also been deter-
mined, and nothing can ever happen contrary to this
determination. If the acceptance of prayer wasrtake
to mean that whatever one asks for is granted, then
the Divine promise:
will obviously not apply to the prayers which have
been determined never to be granted. In view & thi
Interpretation, the promise of the acceptance ayqr
cannot be taken as a general promise, since oo$eth

6 Pray unto Me; | will answer yoyrayer—AIl-Mu’min, 40:61 [Publishers]
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requests will be granted which have already been
decreed. And yet the promise of the acceptance of
prayer is a general promise and admits of no
exception. Moreover, as some verses of the Holy
Quran indicate that things which have been decreed
not to be granted are never granted, and at the sam
time it is evident from some other verses that no
prayer is rejected and all are accepted—what imor
God Almighty has promised to accept all prayers, as
indicated in the verse:

There can be no other way of reconciling this
contradiction and inconsistency between the verses,
other than to interpret the acceptance of pray¢has
acceptance of worship, i.e., to consider prayen as
kind of worship which God Almighty has promised to
accept when it is offered earnestly and with hugnili
and submission. Thus the reality of the acceptafce
prayer is that it is only a form of worship andist
merely on this account that it deserves merit. Of
course, if the granting of something has alreaddnbe
determined and, perchance, a prayer is also offered
for it, it will be granted—not because of the pnaye

7 Ibid.
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but only because it was predetermined. Nevertheless
a great benefit of prayer is that when one praysson
heart is overawed by the Majesty and Omnipotence of
God, and this feeling overcomes all the apprehessio
which had been the source of distress, and the
supplicant begins to experience forbearance and
fortitude. This is a natural consequence of worship
and this is what the acceptance of prayer means.
Towards the end of his booklet Sayyid Sahib writes
that those who are unaware of the reality of prayer
and the wisdom inherent in it might object: What is
the use of prayer when we know that nothing can
happen that has not been predetermined? i.e., as we
know that something which has been determined
shall, in all circumstances, be granted—whether one
prays for it or not—and that whatever has not been
predetermined will not be granted—no matter how
many prayers one offers for it; thus prayer turatsto

be a futile exercise. In answer to this, Sayyidilsah
says that it is man’s nature to seek help when in
distress, and it is due to this natural facultyt tha
prays without giving a thought to whether or nat hi
prayer will be granted. He prays because it has bee
ingrained in his nature to seek everything from God
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It is obvious from the discourse | have summarised
above that Sayyid Sahib does not believe praybeto
the means of attaining an objective, nor does he
believe it to be helpful in achieving any purpose.
believes that a person who prays for the sole @&po
of attaining an objective is grossly mistaken, bsea
something which has been predetermined does not
need any prayers; and crying and beseeching i of n
avail when something has not been preordainedg. It i
quite clear from this discourse that Sayyid Sahib
believes prayer to be related only to worship, tad

he considers it a folly to think of it as a means f
achieving any worldly objective. Let it be cleamath
Sayyid Sahib is seriously mistaken in his
understanding of the verses of the Holy Quran.
God willing, | shall elaborate on this miscon-
ception later on.

Here it pains me to point out that if Sayyid Sahib
did not have enough understanding to comprehend the
verses of the Holy Quran, was also the law of matur
hidden from his eyes when he wrote on this subject?
How could he have ignored the law of nature whée h
professes to follow it and regards it as the inmetgy
of Divine guidance and of the hidden mysterieshef t
Holy Quran? Was Sayyid Sahib not aware that though
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there is nothing good or evil in the world whichsha
not been preordained, nature has nevertheless
appointed certain means for their occurrence, and n
reasonable person will ever question the effecégsn

of these means. For instance, if we were to take
everything to have been predetermined, it wouldde
ineffectual to use or not to use medicine as it ldiou
be to pray or not to pray. But Sayyid Sahib would
never say that medical science is utterly basetess,
that the True Physician has placed no effect in
medicine? If Sayyid Sahib, in spite of his faithtie
Divine Decree, also believes in the efficacy of
medicine, then why is he creating mischief and why
he is discriminating in the similar and paralleaof
God Almighty? Does he believe that God Almighty
had the power to invest certain medicines such as
Turbad, Scammony, Senna and Cottonseed with such
powerful effects that one full dose of one of them
iImmediately relieves diarrhoea; or, for instand¢eatt
God has endowed Arsenic, Beesh and other fatal
poisons with such powerful effects that imbibing a
pure extract of these is enough to dispatch a perso
from this world within minutes; and yet He treats a
dead and ineffective the earnest and heartfelt
supplications of His chosen ones as if they were
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without any effect whatsoever! Is it possible ttrere
should be disharmony in the Divine order, and that
the Will which God has manifested in medicines for
the benefit of His creatures should fail to marifes
itself in the case of prayers? This is definitety s0.

The fact is that Sayyid Sahib is himself unaware of
the true philosophy of prayer and has no personal
experience of its profound effects. He is like aspa
who uses an old, discarded and expired medicina for
long time, and then, finding it ineffective, dedarthe
medicine to be without any effect. It is a pity ttha
though Sayyid Sahib has reached old age, the system
of Divine order has eluded him and he has failed to
understand how Destiny and Predetermination has
been closely linked to causes, nor does he unaersta
the deep, indispensable and interdependent relation
ship between cause and effect. This is why herfel
the error of thinking that things can take placthaout
the coming into play the physical and spiritual szs1
appointed by nature. Of course, there is nothirag th
has not been Preordained, and all the things that m
makes use of, such as fire, water, air, soil, corn,
vegetables, animals and minerals, have been odlaine
for him; nevertheless, if some fool were to imagine
that anything can be gained without all the mehas t
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God has appointed for the purpose, and without
proceeding in the way that has been determined by
nature, and without the mediation of physical or
spiritual means, such a person seeks only to yalsif
the wisdom of God Almighty. The only meaning |
can give to Sayyid Sahib’s words is that he dods no
regard prayer to be one of those effective causes
whose existence he has proclaimed to the point of
exaggeration. For instance, if the properties ref éire
mentioned before Sayyid Sahib, he will never deny
them and will never say that if burning has been
preordained for someone he will burn even without
the medium of fire. | am, therefore, surprised that
despite being a Muslim he denies the effectivenéss
prayer which at times lights up the darkness like f
and sometimes burns the hand of an impertinent foe.
Does Sayyid Sahib only think of Predestination when
it comes to prayer and forget it when fire and pthe
elements are mentioned? Is it not the same Prede-
termination that affects both? Although Sayyid Bahi
believes in Predetermination, he at the same time
vehemently believes in the physical means, and his
exaggeration in this regard has even earned hiada b
name, why then does he forget the system of nature
which he himself professes when it comes to prayer?
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He considers a fly to have some effect, but he does
not believe the same about prayer. The truth ishta

Is completely unacquainted with this realm. He has
neither personal experience in this field, nor kityet
company of those who have had such experiences.

Now, for the benefit of the general public, | will
briefly set out the facts about the acceptance of
prayer. Let it be clear that this subject is pdrthe
larger subject of prayer, and it is a matter ohgple
that one who is not conversant with the fundamental
of a subject is bound to be mistaken and deceined i
understanding its branches. This is why Sayyid [Bahi
has also been mistaken. Prayer, in essence, means a
relationship of mutual attraction between a righteo
person and his Lord. This means that God’'s grace
first draws a person towards Himself, and then,
through the magnetism of the person’s sincerityd Go
draws closer to him. In the state of prayer this
relationship reaches a point where it manifests
wonderful qualities. When a man in grave difficulty
falls down in prayer with perfect certainty, petfec
hope, perfect fidelity, and perfect resolve; ancemwh
he becomes perfectly alert and advances far ir¢o th
field of self-annihilation, tearing aside all veits
heedlessness, lo and behold, he finds before hem th
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Divine threshold, and he perceives that God has no
associate. His soul then prostrates itself at tivnB
threshold and the power of attraction that is itees

in him draws the bounties of God Almighty towards
him. It is then that the Glorious God attends te th
fulfilment of the desired objective, and castsdlffect

of the prayer on all the preliminary means, which,
turn, produce the means that are essential for the
achievement of the objective. For example, if the
prayer is for rain and it is accepted, all the raltu
means which are necessary for causing rain are
created as a result of the prayer. If the praydois
famine, the All-Powerful One creates the opposite
means. And this is why the eminent recipients of
revelation and men of perfection have proven with
their extraordinary experiences that the prayers of
perfect one are endowed with a power of creation.
That is to say, under Divine command, prayer
influences the lower and higher strata of the world
and sways the elements, heavenly bodies, and hearts
of men towards the desired objective. There is no
shortage of such examples in Divine scriptures. In
fact, some kinds of miracles are also the resuthef
acceptance of prayer. Prayer is the source of the
thousands of miracles shown by Prophets as well as
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the marvels that have been displayed by the stonts
this day. And, more often than not, it is through
prayers that the supernatural signs of Divine
Omnipotence are manifested.

Have you any notion what was the strange event
that occurred in the wasteland of Arabia when hun-
dreds of thousands of the dead were revived wahin
few days, and those who had been misguided
through generations exhibited Divine complexion,
and those who were blind began to see, and those
who had been dumb began to utter words of Divine
wisdom, and the world underwent a revolution which
no eye had seen before and no ear had heard of. Do
you know how all this came about? It was the
supplications during dark nights of one who had los
himself in God which caused a revolution in the
world, and showed such wonders as could never
have been expected from that Unlettered and
Helpless one [the Holy Propli&t

s sk in ) 5alE 865 005 1o L
¥ 3 815025 515 e I35 i e w3

& Send down Thy blessings and peace, O Allah, on duiich his people
according to the amount of pain and anguish hddelbhis umma, and pour
down upon him the light of Thy mercy forever. [Pighérs]



18 Barakiatud Du’a

| too have observed from personal experience bt t
effect of prayers far excels that of water and.flre
fact, nothing in the chain of natural causes is as
gloriously potent as prayer.

If someone is in doubt because some prayers are
not accepted and are apparently ineffectual, | doul
say that the same is also true of medicines. Have
medicines closed the door of death, or is it imjmss
for them to fail in their purpose? And yet can amgo
deny their effect? It is true that Predestination
comprehends everything, but it has neither rendered
the sciences useless nor has it shown the medres to
unreliable. If you reflect deeply enough, you vede
that the physical and spiritual means are not detsi
the sphere of Predestination. For instance, ifcl si
person’s destiny is favourable, all the means her t
proper remedy become available and his physical
condition happens to be such that it is ready tovee
full benefit from the remedy, and the medicine also
finds its mark accurately. The same principle agspli
to prayer. All the means and conditions for the
acceptance of a prayer only become available when
God wills to accept it. God Almighty has bound both
the physical and spiritual orders in the same cbéin
cause and effect. Thus, it is a gross mistake en th
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part of Sayyid Sahib to accept the physical orahelr a
to deny the spiritual one.

| deem it necessary to add that if Sayyid Sahitsdoe
not repent of his erroneous assumptions and insmsts
being given proof of the acceptance of prayersy the
let him know that | have been commissioned to dispe
such misconceptions and | promise to inform him of
the acceptance of some of my prayers beforehand,
and | will even go so far as to publish them. But
Sayyid Sahib too should affirm that he will give up
his false ideas when it has been proved that Iraen t
in my claim.

Sayyid Sahib asks, why is it that all prayers ae n
accepted when, according to him, God Almighty in
the Holy Quran has promised the acceptance of all
prayers? Sayyid Sahib is in fact grossly mistaken i
this regard. The verse:
cannot help his purpose, because here the prayer
which man has been ordered to observe is not the
ordinary supplication, rather it refers to worship
which has been made obligatory on man. The
iImperative mood here signifies an obligation, wihiile

9 Pray unto Me; | will answer yoyrayer—AIl-Mu’min, 40:61 [Publishers]
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Is obvious that all prayers are not obligatoryceim
some instances Allah has praised those who practice
patience and forbearance and commit themselves
entirely to Him. The main argument in this regasd i
that God does not only make this prayer obligatory
but, pronouncing it as ‘'worship', warns of the
punishment of hell in case of disobedience. It is
obvious that such a warning does not accompany the
other forms of prayer. Sometimes even Proghets
have been admonished for praying. The following
verse, for example, testifies to this:

109 kel e 3G HTEILELT 3)
It is obvious that if every prayer was worship, rthe
why should Noaff have been reprimanded with the
wordsé}ll‘aif\? [Ask not of Me!]. There are times when
saints and Prophétconsider it disrespectful to pray
for a certain thing. At such times, the sages have
acted upon the dictates of their hearts; which mean
that when they were confronted with a trial they
would pray if their heart’s dictate was to prayi but
called for endurance they would endure and refrain
from prayer. Besides, God Almighty has never
promised to accept all prayers, but has said glearl

10 | advise thee lest thou beconmme of the ignorant.—Had, 11:47
[Publishers]
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that He will accept or reject prayers as He desires
The following verse clearly states this point:
1 a8 65238 B AaS8 0323506 J

w7

(Sarah Al-An‘am, Part VII)

Even if we condescend to accept that in this cantex
the word 'Pray' refers to prayer in general, wd wil
have to affirm that the prayer referred to heréhat
which complies with all the necessary conditions] a
we know that it is not in the power of man to maiét
these conditions by himself unless he is helped by
God. One should also remember that humility and
anguish alone is not enough for prayer to be aedept
for it also requires righteousness, purity, trubhéss,
perfect certainty, perfect love and perfect attemti
Moreover, it is also essential that the object pday
for should not be opposed to the Divine scheme of
things and should not be against the welfare of the
supplicant, or the one on whose behalf he pray bo
in this world and the hereafter. It often happérat t
although all other conditions have been fulfill¢ide
object prayed for happens to be against the Divine
scheme of things with regard to the supplicant,and
good can come of granting such a prayer. For

11 Nay, but on Him alone will you call; then will Hemove that which you
call on Himto removeijf He please.-Al-An‘am, 6:42 [Publishers]
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example, if a dear child of a mother should cry and
beg her to hand it a burning brand or a snakepor t
feed it a poison which seems agreeable, the mother
would never fulfil such a wish. Were she to doaad
even if the child were to escape with its life anere

to lose one of its limbs, it would certainly grow u
with a strong grievance against the foolish mother.

There are, in addition, many other conditions m th
absence of which a prayer is not worth its name. So
long as a prayer is not inspired by full spirittaknd
a close connection is not established between the
supplicant and the person on whose behalf the
supplication is made, there is little hope thathsac
prayer will be accepted. Unless there is a Divirlé w
to accept the prayer all these conditions remain
unfulfiled and the faculties remain devoid of
complete attention.

Sayyid Sahib also accepts that the good forturee, th
bounties, the delights and comforts of the hereafte
which constitute salvation, are the result of fatid
sincere prayers. This being so, Sayyid Sahib is lef
with no alternative but to acknowledge that the
prayers of a believer do have an effect and dorbeco
the means of dispelling calamities and of the achie
ment of objectives. If this were not so how would
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prayer be of any help on the Day of Judgement?
Think and reflect carefully, if prayer is indeed/an
thing and cannot be a means for the removal of any
calamity in present life, then how will it beconteet
means for doing the same on the Day of
Resurrection? It is only too clear that if our presy
truly possess the quality of safeguarding us agains
calamities, then this quality should manifest itsel

this world also, so that our faith and our hope rnay
strengthened and we may pray even more earnestly
for our salvation in the hereafter. But if prayer
amounts to nothing and that which has been
predestined is bound to happen, then just as prayer
useless for the tribulations of this world—accogdin
to Sayyid Sahib—it should also be useless to pyn an
hopes on it in the hereatfter.

| do not wish to elaborate upon this subject,
because all fair-minded readers who study my
exposition carefully will understand that | haveegi
sufficient evidence to prove how completely Sayyid
Sahib is mistaken in his belief. If Sayyid Sahilhl st
does not abandon his obstinacy, | will give him an
alternative which will take the matter to its
conclusion. If he is a true seeker after truth,whié
surely not back away.
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Sayyid Sahib’s other booklakrir fi Usulit Tafgr:2
stands in complete contrast to the first. It wosdeém
that Sayyid Sahib had written these books in a
delirium. In his book which deals with the acceptan

of prayers, Sayyid Sahib gives precedencddqdr
[Predestination] and considers natural means to be
useless, and it is on this ground that he goes derty

that prayers are ever accepted, whereas the ftwtis
prayer is one of the natural means about which more
than one hundred thousand Prophets and tens of
millions of saints have given their testimonie$Vhat

else did the Prophets possess, but prayer!

In this second book, Sayyid Sahib does not seem to
consider Predetermination to be of any importdace

12.0On the Principles of Commentary of the Holy Qui@ublishers]

13 For the benefit of the reader, | wish to reprodtieetext and translation
of what Qutub-e-Rabfini and Ghauth-e-Sulmni* Sayyid Abdul Qadir
Jilant® has written in his bookutiziul Ghaib regarding the effect of the
prayers and attention of the perfect men of Godebaupon his own
personal experiences. The meaning of the folloveixgerpt is that the only
testimony recognized in any field is that of a perswho is well
experienced in that particular field. Thus, onle therson who enjoys a
relationship of true sincerity and love with Gochdauly understand the
philosophy of the acceptance of prayer. Thereftwegnquire about this
holy philosophy from Sayyid Ahmad Khan Sahib iselikeeking the
remedy of a human illness from a veterinary surgédoBayyid Sahib were
to expound the relationship between a worldly goregnt and its subjects,
Contd...

* Qutub-e-Rab#ini andGhauth-e-Sulxini are titles signifying the spiritual
status of Sayyid Abdul Qadirldni@ [Publishers]
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he describes everything as having a permanent
existence, as though all things have slipped away
from the Hand of God and He now exercises no
control over their transformation or alteration, ifs
His divinity is confined to a narrow sphere and the
manifestation of His power is something that bekong
to the past, and the state in which we find thisgsot

due to His Determination—for the concept of
Determination requires the control of the Lord of
Destiny—but is an innate quality of the things

he would no doubt be qualified to do so; but Gaaffairs are known only
to godly persons. The excerpt is as follows:
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That is to say, if you desire to become an accepitedof God, then believe
with utmost certainty and understand that your Bangur feet, your
tongue, your eyes, and your whole being, andabiigans, are like idols in
your way, and all other creation is similarly aolibarring your path. Your
children, your wife, the worldly objectives you Wwido achieve, worldly
riches, worldly honour and prestige, every worltiigpe and fear, your
reliance or trust in anyone or anything, your fedrbeing harmed by
anyone, all these are idols in your way. So dobetome subservient to

any of these idols, and do not lose your way irspitrof them. That is,

have recourse to them within the bounds of theigshand the way of the
Contd...
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themselves which cannot be changed or transformed.
Obviously, characteristics over which God Almighty
has no control cannot be called His Destiny. On the
other hand, if He does have control over them,ether
will always be the possibility of alteration. Thus

the second booklet Sayyid Sahib has done away with
the governance of the True Lord of Destiny over all
things to the extent that in respect of their iemer
gualities he considers them to be no longer unuker t
will of the Lord of Destiny. It is like Section & the

Act regarding the tenants, in which the British dav

righteous. If you succeed in this you will beconpeefious as] the red
brimstone and your status will be raised beyondofe® imagination, and

God shall make you heir to His Prophets and Messstigwhich means

that all their knowledge, wisdom and blessings,clvttiad disappeared into
obscurity and oblivion, will be granted afresh tmyand you will reach the
highest level of sainthood, and none after youldbmlable to rise higher.
Your prayers, your fortified resolve, and your Isiegs will relieve people

of their anguish; the famine-stricken will be gehtrain and crops will

grow; the affliction and anguish of every low andjth and even the
troubles of kings shall be alleviated through yatiention and prayers; the
Hand of Providence shall be with you, whicheveediion it takes you will

be guided in the same way; the Eternal Voice wétkon you to itself,

which means that whatever flows from your tonguk lvé from God and it

will be blessed; and you will be made a successoall the righteous

servants of Allah who were granted knowledge bejone a kind of power

of creation will be bestowed on you, i.e., youration and your prayer
will exercise control in the world; if you then wigo turn the existing into
non-existing, and vice versa, it will come to passtraordinary and

miraculous things will take place at your hand; iDé&s secrets shall be
revealed to you and you shall be given understandih subtle and

profound matters of Divine knowledge, of which yae considered to be
worthy and deserving. [Author]
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upheld the rights of hereditary tenants to such a
degree that the landlord will no longer have any
authority over them. Sayyid Sahib considers all
things, for instance fire, to be hereditary tenafthe
same category. Sayyid Sahib’s law is, in fact, even
more severe than that of the British, because in
Section 5 there is a clause which allows for the
expulsion of a hereditary tenant if he does notIpay
dues for the period of one year, even if it amouots
two annas but Sayyid Sahib has usurped the rights of
the Owner in every respect. One can hardly conceive
of greater injustice!

Sayyid Sahib has demanded from a rival of his the
criteria for evaluating the standard of a commentar
of the Holy Quran. Therefore, I, who consider it my
foremost duty to show the way to one who has gone
astray, deem it proper to serve him in this aspsct
well. It, therefore, needs to be understood that:

The first and foremost criterion for an accurate
commentary of the Holy Quran is the testimony @f th
Quran itself. One should bear well in mind that the
Holy Quran is not like other books that are depahde
upon extraneous sources for the proof or disclostire
their verities. The Holy Quran is like a perfectly
balanced structure, the whole dynamics of which are
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disturbed by the displacement of a single blocke Th
Holy Quran possesses no verity that is not supgorte
by at least ten or twenty testimonies containedhivit
itself. So, when we interpret a verse of the Holy
Quran in a certain way, we should try to find out
whether or not there are other testimonies pregent
the Holy Quran which support this interpretatioh. |
there are no other testimonies, and the interpoetat
Is found to be clearly opposed to some other verses
then we should conclude that this interpretation is
false, for there is no possibility of contradictionthe
Holy Quran. The touchstone of a true interpretatson
that it should be supported by a host of clear and
supporting testimonies of the Holy Quran itself.

The second criterionis the interpretation of the
Holy Prophe® There can be no doubt that our
beloved and revered Propfievas the one who best
understood the Holy Quran. Thus, if an interpretati
made by the Holy Proptitis available, then a
Muslim is duty-bound to accept it without any
hesitation or reservation, otherwise he will appear
be feeble of faith and under the spell of philogoph

The third criterion is the interpretation of the

Companions of the Holy Proph&tThere is no doubt
that the Companioffavere the first to inherit the light
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of the Holy Prophé&tand were the foremost inheritors
of his knowledge. Allah blessed them abundantly and
helped them in their understanding, for they pcacti
what they preached.

The fourth criterion is to meditate upon the
meanings of the Holy Quran with the purity of one’s
own self, because purity of the self has a certain
affinity with the Holy Quran, as Allah says:

RORHHSUINERERN
which means that the verities of the Holy Quran are
disclosed only to a person of pure heart, for the t
have an affinity with one another. Such a person
recognizes these verities, and smells them, and his
heart cries out that this indeed is the true waye T
light of his heart is an excellent criterion for
evaluating the truth. Unless a person is endowdla wi
this quality and treads on the narrow path whiah th
Prophet® have tread, it is only prudent that he should
refrain from impertinently and arrogantly assuming
the role of a commentator of the Holy Quran. Other-
wise his commentary will be based upon his own
inference, and this is something which the Holy
Prophet has forbidden. He has said:

15 Al-Waqi‘ah, 56:80 [Publishers]
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That is, he who interprets the Holy Quran based on

his own inference, does an erroneous interpretation
even though he thinks he has done well.

The fifth criterion is the Arabic lexicon. Since, the
Holy Quran itself has provided sufficient means for
its understanding, recourse to Arabic lexicon seems
unnecessary. But there is no doubt that it helps in
enhancing our understanding, and sometimes, when
we consult the lexicon, our attention is drawndme
hidden subtleties of the Holy Quran and we discover
some mystery.

The sixth criterion for unde